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Ngudi trén ddi ai ai cling mong dudc song tron diy hanh
phtc va hoan toan tu do, tu do va hanh phic ngay trong cudc
ddi nay ciing nhu ty do va binh an sau khi cudc ddi minh da
man.

Quyén sdch gidi thiéu sau ddy dugc vi€t nhim vao muc
dich d6.

D6 1a 1am cho moi ngudi khi doc quyén sdch ndy sé& tha'y
vui tudi an lac, khong con phién nio, vdi b6t khd dau, song tur tai
an nhan va sau khi tadch budc ra di s€ c¢6 dudgc an vui va tu do
that su, hay n6i rd hon 1a sé dugc siéu thing, gidi thodt.

Ban Thé Pao H4i Ngoai rat hin hoan gi6i thiéu dén quy
ddng Pao va quy doc gia tic phdm “Nhitng nét vi t& vé Gi6i”
do Hién Tai Lé Vin Thém bién soan va dich sang Anh Ngif,
chii trong vé y (semantic) hon 12 song tu ngit vin (literal).

Tac gia L& Vian Thém thud nhd 1a hoc sinh cia trudng
bao buc Hoc Budng tai Toa Thanh Tay Ninh. Sau khi r6i Pao
DPitc Hoc Pudng tdc gid ti€p tuc theo hoc tai Lycée Nguyén
Dinh Chi€u, M§ Tho, dau Td Tai phan thit Nhiit va Lycée J.J
Rousseau (Chasseloup Laubat) Saigon, ddu Td Tai Phan Hai
Phép, Ban Tri€t.

Sau khi ddu Td Tai, tac gia di day hoc tai cdc trudng Trung
hoc Tu Thuc Saigon, Tan An, GO Cong, Tay Ninh va lam Hi€u
Trudng trudng Trung Hoc Tu Thuc Tan Déan tai Quin GO Pen
tinh TAn An. Sau d6 thi vao Pai hoc nim 1958, theo hoc bic
Pai Hoc tai Hoc Vién Qudc Gia Hanh Chdnh, Saigon va tdt
nghiép trudng nay vio nim 1961.

Nim 1962, tic gid theo hoc quan sy, ra trudng vdi cap bac
Chuin Uy, dudc trd vé Phii Tong Théng va sau d6 dugc bd
nhiém dé&n Tinh Chuong Thién vao nim 1963.
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Nim 1964, tic gid dugc bd nhiém chiic vu Phé Tinh Trudng
tinh Chuong Thién va k€ ti€p la Phé Tinh Trudng cdc tinh Vinh
Binh (Trd Vinh), Kién Giang (Rach Gid), Pinh Tudng (Tién
Giang) va Ph6 Thi Trudng Thi Xa My Tho.

Nim 1972, tdc gid dugc Qudc Hoi Viet Nam Cong Hoa
bau vao chic vu Gidm St 1am viéc tai Gidm Sat Vién cho dén
ngay 30-04-1975.

Sau khi & ti v& vao nim 1988, tic gid qua dudc Uc Pai
Loi, ti€p tuc theo hoc bac Pai Hoc tai Deakin University,
Melbourne va t6t nhiép trudng nay vdi bing Graduate Diploma
in Interpreting & Translating, dugc Chanh Phid Uc bai Lgi cong
nhin 12 mot Thong - Phién Dich Qudc Gia Uc bai Loi.

Trong 15i n6i dau ctia quyén sdch, tic gid ¢ cho bi&t sdch
nay dudc vi€t 1a nhiim gilip cho nhon sanh thi'y rd dau 13 con
dudng d€ d&n Thién Pang va bit cif ai cling déu c6 thé dén
dugc.

Nhin thd'y Quyén Sdch nhd nay dii chi vdi 120 trang (Viét
ngilt & Anh ngit ) nhung diy 1a mdt bién khdo rat cong phu, c6
tinh hé thong, da 1y gidi dugc mot s6 van dé cot 16i vé “GICI”
trong Gido 1y Pao Cao Dai, dic biét 1a ¢6 tic dung “Khuyén
Tu”, nén Ban Th€ Pao Hai Ngoai rdt vui mirng va han hanh
gi6i thiéu cling quy Pong Pao va doc gia.

Tran trong gidi thi€u.
San Jose, thang 07-2009

A=F i ..-'“H .
TM. Baf ThéPac Hai Ngoai
Tng Quan Nhi¢m,
| NGC f )

“HT Neuiyén Ngoc D
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TUA

Ngii Gidi trong Pao Cao Pai khong khic xa Ngii Gidi
cua Pao Phat.

Ngii Gidi trong Pao Cao Pai ciing gdm c6: khong sit sanh,
khong trdm cudp, khong ta dim, khong néi 1o va khong udng
rugu. Mic du vay, khi day vé Ngii Gidi, gido Iy Pao Cao Pai
lai c6 sy nhadn manh vé ngit Gidi, tic chi trong d&n 15i néi.
Chinh 15i n6i hay ngit Gidi 1a phan ma ngudi tu d& dinh mic
nhi't, dé sai pham nhat.

That vdy, né€u néi Gidi kém thiic thAn gdm c6 ba 1a khong
sat sanh, khong trdm cdp, khong ta dim thi Gidi lién quan dén
ngdn ngit “tic 16i n6i” lai c6 d€n bon. P6 1a khdng néi ldo,
khong néi théu dét, khong néi dam thoc va khong néi 161 doc
ac.

Ngudi tu it khi sai pham hay dinh mic cdc GiSi vé than, vi
day 12 nhitng viéc 1am thdy rd ma con ngudi c6 thé dé tranh.
Con do6i v6i 161 néi ma ngudi ta cho ring nhu gié thodng may
bay, ndi ra la maAt, cong thém vao théi quen hay néi, nén con
ngudi rat dé sai pham.

Quyén sich ndy dugc viét dic biét chi y d&€n bon Gisi
thudc 13i néi nhim gitp ngudi tu thau triét d€ trdnh dugc sai
pham bon Gidi nay.

N&u giit dugc bon Gidi vé 13i néi, cong thém ba Gidi kém
thic than thi ngudi tu da gilt dude bdy Gigi. Chi can tu tip va
tranh dugc thém ba thach thic tic ba Gidi cudi cing la Si mé,
Tham lam va San han thi ngudi tu da hanh tri Thap Thién, ma
thuc hanh dugc Thap Thi€n thi Thi€n Pang lién d&n, titc sau khi
tur gid cOi doi ngudi tu s€ dugc thiang Thi€n, nghia 1a 1€n dugc
c6i Troi thay vi tai ki€p trd lai thé€ gian.

N6i o hon, viéc hanh tri Thap Thién sé& gitp ngudi tu dé€n
dudc Thién Pang, nhung 1én dudc cao hay thap, 1én dugc dén
tirng TrGi nao d6 1a con tly & cong tu, cidch tu va mdc do tinh
thitc ctia mdi nhon sanh, tic sy gidc ngd clia mdi ngudi.

Gidi, duong t6i Thién Dang 7



Giéi, duong téi Thién Pang



) PHAN THU I 9
TAM QUAN TRONG CUA GIGI

1)- Gidi 1a nén tdng cin bin cia Pao dé day tin d6 tu
hanh, nghi thién lam lanh, quan trong nhat 12 khong tao “Nghiép”.
Chinh “Nghiép” 12 dong co din dit Luan hdi.

2)- Gi6i d6i v6i ngudi tu cling nhu nén nha ddi v6i ngdi
nha. Mudn cho ngdi nha cang bén cang cao thi nén nha phdi
that vitng chic. Ngudi tu ciing vdy. Mudn tranh khdi sinh ti
Luin hoi va dugc siéu thing hay gidi thodt, trudc tién phai giit
gin Gidi, gidng nhu trude khi mudn c't nha phdi xdy nén nha
that vitng chic vay.

3)- Gidi gom nhirng tin diéu vé dic hanh, 1a Gido phap
tién khdi ma tin d6 cla bi't ¢t ton gido ndo ciing phai hanh tri
trude khi mudn ti€n xa hon nita trén budc dudng chuyén hoi
tam thitc hay phd do.

4)- Gi6i 1a nac thang 1ap cudc, nac thang diu 1ap phudc
dirc dé budc 1én cdc bac thang cong ditc. Bt cit khach trin nao,
cu si hay tu si, thudc bat ct ton gido nao, mdt khi da budc vao
dudng tu thi trude nha't phdi 1dy Gidi lam cin ban. Ngudi tu néu
khong giit Gidi thi dii tu phdp mdn nao vin khdng c6 nén tdng
vitng chic. Cong tu du ¢6 nhung chitng qua s& khong, va du c6
di phS dd nhon sanh, c6 hanh phdp gi thi ciing khong 1am sao
diéu dung dugc.

C6 nhiéu ngudi tu nghi ring minh da gitt tron Ngii Gi6i vi
khong sdt sanh, khong trom cudp, khong ta dam, khong néi doi
va khong udng rugu. Ciing ¢6 nhiéu vi hanh hanh phd dd nghi
rdng ngoai viéc giit gin ngil Gidi, minh con hanh Tam Tu Gidi,
tiic da giit tron Nhi€p Luat Nghi Gidi, Nhi€p Thién Phap Gidi,
Nhiéu Ich Hitu Tinh Gidi, nghia 1a da ngin dit khong con 1am
nhitng diéu 4c, chi 1am cdc diéu thién va lam 1¢i ich cho nhon
sanh qua con duding phd do. Hai cdch nghi trén ddy vé tdng thé
tiic vé phan thd thi c6 ding. Du vy, néu di vao chi ti€t quan xét
phan t& thi vin con nhiéu di€m cin ghi nhan.
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I- GIGI VA LUAN HOI

Luén hdi trong gido ly Pai Pao Tam Ky Phd Do va gido
1y nha Phat ¢6 cling chung mdt y nghia. Luin hoi 13 tdi sinh
trong luc dao khac véi gidi thoat.

N6i d&€n Nhan qui, Nghiép bdo, Luan hodi, nhiéu ngudi
choring day la gido ly cia dao Phat, mot trong nhitng dic trung
dé phan biét dao Phat v6i cac Pao khic. Sy that khong phdi
nhu viy. Cic thuy&t Nhan qud, Nghiép bdo, Luin hdi thuc ra
da c6 trude khi Th4i T TAt Pat Pa trd thainh Pang gidc ngo.

That vay, k€ tir thud xa xua, nhiéu ngan nim trudc khi
buc Phat Thich Ca thanh Pao hay Buc Chia Gié-Su giang
sanh, gido thuy&t Nhan qua, Nghiép bdo, Luan hoi da xuat hién
trén khdp ndm chau.

Tai nhiéu qudc gia trén thé gidi, tir cdc nudc Bic Au, TAy
Au va Pong Au dén céc nudc c8 Ai Cap, Phi Chau, My Chau,
Uc Chau va nhat 12 A Chau, thuy&t Nhan qud, Nghiép bdo,
Luan hoi dudc rat nhiéu sic dan, nhiéu qudc gia, nhiéu ngudi
tin tuSng. Béing ching 1a cho mai d€n ngay nay, gido thuy&t nay
van con ghi trong by C8 Thu Luat Ma N& ndi ti€ng ctia An Do
da c6 trén 4.000 ndm trudc Tay Lich.

Ngay nay, thuyé&t Nhan qui, Luin hdi ching nhitng dudc
cdc ton gido va cdc nha tAm linh thuy&t gidng, ma ca gi6i khoa
hoc, hoc gid cling ¢6 10ng tin. Long tin d6 cdn c& vao nhitng
chitng nghiém hoan toan khoa hoc, thuc hién tai nhiéu qudc gia
trén th€ gidi, k€ cd Hoa Ky vao cudi thé ky 20, bdi nhiéu nha
khoa bang va khoa hoc, trong d6 ddng ké nhat 1a cdng trinh
nghién cifu cla bac si lan Stevenson.

Ian Stevenson vira 1a béc si vira 1a gido su chuyén khoa
tam than tai Hoa Ky. Ong da bd nghé dang ki€m dugc nhiéu
tién, di khip noi trén thé gi6i, nghién cttu thuc nghiém vé Luan
hdi. Qua hon 10 nim thuc nghiém, phdng van, quan sét tai chd,
Ong viét nhidu bd sich gid tri, trong d6 c¢6 cdc bd Cases of
Reincarnation va Reincarnation Type (04 tip), Twenty cases
suggestive of Reincarnation va Children who remember previous
lives, tdt cd déu do University Press ctia Pai hoc Virginia
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xuit ban.

Hién nay, vAn dé Luan hoi tai Hoa Ky da di vao Pai hoc
va Pai hoc cong ddng, 13 mon nhiém ¥ hay bit budc tily mot s&
phan khoa nhu phan khoa tri€t hoc, tAim 1y, nghién cttu xahoi,
gido duc, ton gido.

B4o chi Hoa Ky da c6 ban dén Luan hdi va cdc cude hdi
thdo clia gi6i khoa hoc, hoc gid ciing thudng dugc td chitc. Gan
day, theo cudc thim do ctia Vién Gallup thi ngay nay 23% ngudi
My trudng thanh tin ring c6 Nghiép bdo, Luin hdi.

Viy van dé Luin hdi dd dudce ghi nhan. Nhu vdy mudn
trdnh khdi Luan hdi hay n&u con bi Luan hdi chi phdi thi it nhiit
phdi trdnh khdi ba 4c dao, ngudi tu phdi lam th& nao?

Céch tdt nhat d€ tranh Luan hoi vao ba dc dao: dia nguc,
nga quy, sic sanh la ngudi tu phai gitt tron Ngii Gidi. C6 cau:
“Ngil Gi6i bat tri, th€ gian 16 tiét”, nghia 1a khong hanh tri Ngii
Gi6i thi budc dudng tdi sanh chuyén ki€p 1am ngudi sé gip rat
nhiéu trd ngai. Ngudi pham Gi6i s&é mat ki€p ngudi né€u pham
ning. Con néu pham nhe, thi du thudc vao loai bat dinh nghiép,
thi du ¢6 trd lai dugc ki€p con ngudi, dudng co ciing phai chiu
tat nguyén hay hén kém, dé 1a dé trd qua. Trong nha Phit ¢
cau:

“Duc tri tien thé nhdn, kim sanh tho thi gid;

Duc tri lai thé qua, kim sanh tai thi nhan”.

Nghia 12 mudn biét ki€p trudc ta da gieo nhan gi, thi cit
xem ki€p nay ta nhu th€ nao; va mudn biét tdi ki€p ta sé ra sao
thi cit xem nhian ma ta gieo tao & ki€p nay.

Nhu vay gido 1y Nhan qud hay Nghiép bdo, Luan hdi 1a
chanly. Gieo nhan ndo git qua d6, trong dua hdi dua, trong dau
hai diu la 1€ duong nhién.

__ba piét tri€t Iy Nhan qud, hay gido 1y Nghiép bdo, Luin
hoila hién nhié€n, la chan ly, ngudi tu nén c6 gang lam thi€én
lam lanh. Trong kinh Phdp Bdo Pan, tai ph&m Nghi V4'n,
Luc T6 Hué Ning cé néi: “Nay thién tri thic, thudng 1am
mudi diéu lanh thi Thién Pudng 1ién dé€n”, ¢6 nghia néu ngudi
tu hanh tri Thap Thién vién min, thi chic chdn sé dugc
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siéu thing “chin tirng Trdi d&€n vi”, ma dé&n tAng nao, thip hay
cao, d6 con ty cdch tu va cdng tu ma chitng dic.

Ciing vay, n€u chua hanh tri dugc Thap Thién ma con
muon ki€p sau dudc ti€p tuc tu, diéu can thi€t 12 ngudi tu phdi
giit gin Ngii Gi6i dé€ ki€p sau con c6 thé giit lai dudgc ki€p lam
ngudi ma tu.

Lam dugc ki€p con ngudi, néi khic hon dic dugc nhon
than trong Luin hdi chuyén ki€p 1a mot diéu rat kho.

Bai Gi6i TAm Kinh thudc Thién Pao cé néi rit ro:
“Dé gi lon kiép duoc lam nguoi,
May ding lam ngudi ché dé dudi.
Lanh dir hai dudng vira ¥ chon,
Lanh nhu tong dit t¢ hoa tudi.
k %k ok
Hoa tudi tong b4 khic nhau xa,
Tong bd x0 6 kém sic hoa.
Gip ti€t dong thién suong tuyét bia,
Chi con tong b ching con hoa”.

Ciing v6i y nghia nay, Pttc Chi Ton trong Pan cd ngay
19-12-1926 ¢6 day: “Loai ngudi phdi chiu chuyén kié¢p ngan
ndm mudén mudn lan mdi dén dia vi nhon phdm”.

Ngoai ra, hiing ngay chiing ta cting Tt thdi va nhiéu khi
tung Di Lac Chon Kinh. Vay Kinh Di Lac truGc ti€n day ta nhu
th&€ nao? Kinh néi: “Khai Kinh ké vé thugng tham tham vi diéu
phdp, bd thién van kiép nan tao ngd, ngd kim thinh vin ddc tho
tri, nguyén gidi Tdn kinh chon thiét nghia”. Ba la mot tram,
thién 1a mdt ngan, van 1a mudi ngan, ki€p 1a mot ki€p lam ngudi;
nan tao ngd 1a khé gip dugc. Toan thé ciu “b4 thién van ki€p
nan tao ngd” c6 nghia 12 ca trim ki€p, cd ngan ki€p, cd mudi
ngan ki€p hay cd ti ki€p (n€u ba chit b4 thién van ki€p cong lai)
ta da khong c6 dip gip Kinh nay dé tung doc. Ma doc day 12 ai
doc? D6 phaila bac nhon pham méi doc dudgc; ché néu con § A-
Ty hay lam nga quy, stic sanh thi lam sao doc dugc.
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N6i nhu thé ¢6 nghia 12 trude diy hodc cd trim, cd ngan,
cé van, ca ty ki€p, ta di ddnh mA't ki€p 1am ngudi hoic khong
gdp Pao, do d6 ta mdi khong tung duge Kinh nay. Ngay nay
ddc dugc nhan thin va gidp Pao, qué 12 ta da trdi qua modt hanh
trinh day gian khd va 1au dai. Chinh vi 1y do d6 ta ché nén ddnh
matki€p lam ngudi clia ta nita. Mot khi d3 danh ma't rdi bi€t bao
gid mdi tim lai dugc. Nhiéu khé khin 1dm! Vi ndi khé khin
nay, trong Pao Phit cling ¢6 cau n6i nhu sau:

“Thién nién kho tho khai hoa di,
Nhiit thdt nhon thdn van kiép nan phing”.

Nghia 12 cy kho ngan nim ma tr§ dudc hoa con dé, ché
mot khi ddnh ma't nhon than nay rdi thi bi€t bao gid mdi tim lai
dugc.

Dé€ chitng gidi hai ciu néi trén, trong gido 1y nha Phat c6
cau chuyén nhu sau: Mot hom T6 B4 Trugng, mot vi T6 Thién
Tong ding Pan thuy€t phap. Sau khi thuy&t xong, tit cd ting
chiing lui ra. Duy chi ¢6 mét cu gia ngdi lai mai khong vé. T6
thd'y la bén dén hdi va cu gia thua ring:

- Thua ngai, toi khong phai 1a ngudi. Toi 1a Gia hd tinh.

T6 B4 Trugng hdi 1y do, cu gia thua:

- Thua ngai, toi trude day cling 1a mot ty kheo tru tri. Nhan
mdt hom c6 ngudi dén hdi: ngudi tu cao c6 con bi nhan qui
khong? Toi trd 16i khdng. Do dé Dic Thé Ton bao ring toi phi
bang Phat vi Phat khong c6 néi nhu vay. Chinh vily do nay ma
t6i bi phat 1am chdn 500 ki€p. Kinh xin ngai gia 4n citu dd toi.

T6 B4 Trugng bdo: VAy ong cit hdi lai ta di, ta s& vi 6ng
ma néi. Ong gia dit cu héi va T6 B4 Trugng tra 13i ring:

- Ngudi tu cao khong 1Am nhon qua.

Nghe d&€n day cu gia ngd va thodt dudc ki€p chon. Cu gia
xin T8 cho ting chiing chdn gitim x4c chdn clia cu & trong hang
dong phia sau chiia v6i nghi 1& cda mot tu si.

Cau chuyén trén day cho thay chi cAn mot 15i néi sai ma
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phdi bi doa 1am thd nim trim ki€p, cho d&€n khi tinh ngd méi tr
lai dugc ki€p 1am ngudi.

Nhu vay, dugc ki€p lam ngudi rat khé va rdt lau. Nay ta
da dudc ki€p lam ngudi, ta nén cd ging gitt d& ma hudng phuéc,
dé ma tu, tu ki€p nay khong siéu thing hay gidi thodt, ki€p sau
tu tiép.

Mudn giit dugc ki€p 1am ngudi, diéu can thi€t 1a phai giit
gin ngli Gidi. N6i khdc hon, gitt duge Ngii Gidi 1a gilt dudc tai
ki€p lam ngudi. Ngii Gidi that vo cing quan trong.

Pao Cao bai c6 Ngii Gidi. Pao Phit cling c6 Ngii Gidi
va Pao Chda c6 mudi Diéu Rin dé tin dd hay con chién noi
theo d6 ma tu hanh. DU vay, vAn ¢6 mdt s6 it ngudi con chap
thudng hay chap doan. Chap thudng Ia cho ring ki€p lam ngudi
clia ta s& con mai, h&t ki€p nay dau thai ki€p khdc ciing s& lam
ngudi. Chap doan, nhu mdt s6 ngudi thé€ gian, cho ring chét 1a
hét, do d6 can gi phai gift Gidi hay Luat 1am chi cho mét. Hai
cdch chap thudng, chap doan déu 12 sai, nén tranh, vi d6 khong
phai la con dudng Trung Pao.

ko ockosk

Thatra, 1y Nhan qua 1a sy that hi€én nhién va gido 1y Nghiép
bdo, Luan hdi hay bdo ng 1a chan ly bit kha tu nghi. Trong
Kinh Thién Pao, bai Giéi Tam Kinh c6 day rd ring:

“L& bdo tng cao thim huyén diéu,
Cho chiing sanh ding hi€u rin minh”.

Nghia 12 Thay day ngudi tin @6 phdi tu rin minh, c6 ging
dung cong gift gin Gidi cAm, vi 1€ bdo tng ri't cao thim va vo
cting huyén diéu. Luit & th€ gian thi con c6 thé ldch ludn trdnh
né dugc, nhung Luat Thién Pinh thi “du thua ma ching lot may
16ng”. Biét nhu vay, ngudi tu nén c6 ging diu dit, nhic nhd,
gilip dd nhau dé€ cling tinh tAn tu hinh, ma trén budc dudng tu
hanh, viéc dau tién 13 phdi gift gin ngii Gidi.

Gilt duge ngti Gidi, ngoai xa hoi s€ an binh, trong gia dinh
hanh phiic vi chéng ching lira vg, vg ching ddi chdong, mot

Giéi, duong tGi Thién Pang 14



1ong mot da thity chung; phu tir, tit hi€u ching nhitng trong hanh
dong ma ca trong ngdn tir, thi thit héi gia dinh lam sao chang
dudgc an vui.

Hon thé nita, v6i 1€ bdo tng vi diéu thAm thAm, véi nhin
nao qud ndy, viéc giit gin Ngii Gidi sé citu dd ngudi tu it nhift
ciing con gitt lai ki€p 1am ngudi d€ ma hudng phudc, d€ ma tu;
ché né€u phéi doa vao dia nguc hay lam nga quy, stc sanh thi
viéc tu tp s& rat khé thyc hanh.

II- GIGI VA NGHIEP
Gidi va Nghiép c6 lién quan mat thi€t. Néu Nghiép va
Luan hdi theo nhau nhu béng v6i hinh thi sy lién quan gitta Gidi
va Nghiép dugc vi nhu bd phan mady clia mdt chi€c xe doi véi
cd xe vay. Ngudi gitt Gidi sé khong tao Nghiép. Nhung lia Gidi
dé gay Nghiép thi bu6c dudng tdi sanh chuyén kié€p sé& 1dm kho
khin. Thanh gido Pai Pao c6 doan nhu sau:

“Ngita thuyén Thay dgi khdch sang chon.
Khd hanh khuyén con ché da hdn;

Scim nghiép tran gian con phdi kho,

Lua 13 nghi trudng tai Bong Son”.

Thay vi thuong nhon sanh khé 4i nén thuyén cttu do clia
Thay ludn ludn sin sang d€ dua cdc con Thay lia cidnh tuc bén
mé ma trd vé bd gidc. Thuyén clia Thay chuc chd sin d6 nhung
nhon sanh ¢6 chiu buéc 1én khong? Néu mudn di tic chiu tu,
chiu 1&n thuyén ctia Thay thi truSc tién phdi tap hién, tip lanh,
tap gilt Gi6i d€ khong tao Nghiép. Thay day ratrd: “Sam Nghiép
trin gian con phdi kh6”, tiic ngudi tu n€u khong giit Gisi dé con
tao Nghiép thi budc dudng trd vé Chon TAm hay Phat T4nh,
tim lai Chon Linh s€ khé v6 cung.

Con sim Nghiép trin gian 12 con Luin hdi trong luc dao
va nhu vy lam sao an hudng dugc cdnh Thanh, Tién, Phat
12 cdnh non Bong.

Chinh nhiim cifu vét cdc con Thay nén trong Pan co ngay
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18-1-1927 va 4 Pan c¢d nim Mau Thin 1928, Thiy dd an cin
nhic nhd cdc con clia ThAy mudn tu trude tién phai hanh tri ngii
Gidi, vi Gidi 1a cidn ban.

Pao Phit cling vay. Btc Phat Thich Ca da day cdc dé t&
nhu sau: “Hay tudn theo chanh phdp cua ta, hay gitt gin Gidi
luat ma tu thi Nhu Lai ldc ndo ciing gan giii. Néu khong theo
Chadnh phdp, khong giit Gidi ludt thi c6 Nhu Lai bén canh ciing
chdng gitip duoc gi”.

Ngoai ra, Phat cOn cin din Ngai A Nan ring: “Khi Phdt
con tai thé thi kinh Phét lam Thay. Khi Phdt tich diét réi thi
ldy Gidi lam Thdy”. Pay 1a bdn phin clia ngudi tin dd giif gin
thé luat. P6 ciing 1a tdn trong gido phap cin ban d€ trdnh tao
nghiép 4c.

Ngudi tu chd nén nghi ring tu 1a chi dn chay va hing
ngay & nha hay d&€n Thanh ThAt tung kinh g6 md. Nhitng chi tri
nay dui ra't cAn nhung chua di. Cin ban clia viéc tu hanh 12 phdi
tic tri lam lanh, lanh dt va khong bao gio tao nghiép dc. Kinh
va chudng md c¢6 muc dich day db va nhic nhé ngudi tu tap
tanh hién, 1am diéu thién dé tao nghiép lanh. Chinh nghiép méi
12 cin ban, 12 dong co din dit Luin hdi.

N6i vé Luan hoi, ta bi€t riing khi ta chét di rdi thi ta s& bd
lai tit ca, tién i, cia cdi, danh vong, thin bing quyé&n thudc va
ké c4 than xdc nay. Th& nhung con nghiép, va nghiép theo ta
nhu béng vé6i hinh trén budc dudng tai sanh chuyén kiép.

DéE 1y gidi gido thuyé&t Luan hdi do nghiép din, va nghiép
theo ta nhu bong v46i hinh, dao Chia va dao Phét c6 nhitng cau
chuyén nhu sau: Manh Thudng Quén, ngudi nudc Té thdi Chién
Qudc, ndi danh 13 ngudi wa 1am viéc nghia. Von tinh rong rii,
ong thudng dem tién cho ngudi ting thi€u vay mugn va cho do
than trong nha bt it ai lAm cdnh ngit nghe¢o. Mot hom, dng sai
gia nhan qua da't Ti€t @€ thau ng. Ong con din ngudi gia nhian
khi thau dugc ng hay 14y tién mua sim nhitng gi con thi€u trong
nha. Sau khi thAu n¢ xong ngudi gia nhin trd vé vdi hai ban tay
khong va giai thich cho chld nhan nhu sau: trugc khi di tdi da
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xem xét trong nha thdy ching thi€u chi, duy c6 mén “nghia” 1a
thi€u. Do d6, thiu dugc bao nhiéu toi dd dung hét d€ mua “nghia”
cho Tuéng cong.

Mot thoi gian sau, Manh Thudng Quan bi gidi quan va trd
vé dat Tiét trd ngu. Nhé on xua, nhitng con ng da dem tién clia
dé&n gitp dng véi tat ca 1ong thanh.

Luan gidi viéc Manh Thuong Quin, dao Chia c6 nhic
nhé ring: “Cia cdi vat chdt ddi nay c6 thé qua di, nhung nhitng
nghia c¥ chiing ta 1am sé& ton tai mai mai. Chia Gié-Su di néi
vdi ching ta 1a chd lo thu tich cia cdi ddi nay vi trom cudp
c6 th€ rinh mo va mdi mot ¢ thé duc khoét. Khi nhim mit
xudi tay, chiing ta chi c6 thé mang theo cho minh kho tang thiéng
liéng ctia nhitng nghia cli”.

Ciing vay, nha Phat c6 mot vi du nhu sau:

C6 mot dng trudng gid c6 bon ba vg. Ba vd thit nhit mot
1ong trung thanh v6i dng thé ma 6ng khong hé nghi téi. Ba thi
hai dugc 6ng luu ¥ phan nao. Ba thif ba dng ludn nhic nhd.
Riéng ba vg thit tu thi 6ng & ddu ba & d6, khong khi nao rdi
nhau. P&n khi dng bénh niing sip chét, dng bén goi ci bon ba
vg dé€n gin bén va hdi riing: toi biét sip chét, vay trong bdn ba
c6 ai tinh nguyén chét theo t6i khong?

Ba thi nhiit voi néi: toi ludn ludn trung thanh chung thuy
v6i Ong; 1ong tdi mdt gidy mot phiit ching rdi dng du ring 6ng
bé t6i, khong hé d€ ¥ hay nghi t6i toi. Bay gidh Ong chét, toi tinh
nguyén chét theo dng.

Ba vg thi hai néi: binh thudng t6i dugc 6ng lwu y nhic
nhd chiit it, bay gid dng chét tdi xin dua 6ng ra téi phan md.

Ba thit ba 1&n ti€ng: Khi con khde manh, dng thudng nhic
nhd toi lién miéng. By gid 6ng chét, tdi xin dua 6ng ra téi cong
rao nha.

Ba vg thit tr1a ba dugc dng yéu thuong nha't phat biéu sau
cing: lic 6ng con sdng thi dng § dau to6i § d6, chung chi€u
chung phong. Biy gi dng chét, tdi chi c6 thé dua ong ra t6i
clra nha ma thoi.
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Ngudi vo thit tu, dude vi du cho tién bac. Tién bac ludn &
bén ta, nhung khi ta chét rdi thi tién bac vin dudc cd't trong
ruong hay td trong nha; vi vy méi néi chi duva ra tGi ctra nha.

Ngudi vg thit ba dudgc vi du cho cua cdi, chi § trong pham

vi rio nha, vi th€ mdi néi dua ra t6i cong rao.

Ngudi vg thtt hai dugc vi du cho cong danh chic tudc.
Cong danh chitc tuc sé& dude xung hod tung doc qua di€u vin
trudc phadn mo, vi thé nén néi dua d€n md.

Ngudi vg th nhit, d6 1a vi du cho nghiép lanh hay nghiép
dir. N6 lu6n ludn bam theo ngudi tao ra né nhu béng véi hinh.
N6 va ngudi tao ra né ching khi ndo rdi nhau, ching khdc nao
tinh nguyén cling chét theo nhau vay.

Toém lai, du v6i Dao Phat hay Bai Pao Tam Ky Phé Do,
nghiép lanh hay nghiép dit ma lic sanh tién ta da tao ra, n6 sé
theo ta nhu béng vé6i hinh trén buéc dudng tdi sanh chuyén kiép.
Chinh vi vAy ma khi con s6ng ta nén cd tao nghiép lanh, nghiép
thién va tranh nghiép 4c, nghiép dit. Vi sao? Vi tit cd ching ta
ai cling mong dudc si€u thodt hay it nhit cling con gilt lai dugc
ki€p lam ngudi d€ hudng phudc, d€ tu nita, ché khong ai mudn
tao nghiép dc dé phai Luan hdi vao ba dc dao dia nguc, nga
qui, sdc sanh.

Dé€ k&t luan phan hai lién quan d&€n Gi6i va nghiép lanh,
nghiép dit, xin dudc ghi lai diy nhitng gi ma Thay di day chiing
ta:

1)- Thay day chiing ta tu 1a phai hién, phdi lanh.

Thay néi rat ro:

“Tham chi su th€ 1dm dua tranh,

Céi mi€ng dinh chung xtim giyt gianh.

B4 hét trong con mé mot giac,

Trdm ndm ngdn ngii nhd lam lanh.
koskosk

Lam lanh cho tron Phat Trdi thuong,

Hai chit hon thua ché li€u luGng.
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Murng thiét 1a khi nuong cdnh tinh,
Khen ché gidn ghét 1€ doi thudng”.

Ciing vGi ¥y nghia nay, trong Pan cd ngay 21-7-1926 tai tu
gia Ptic Cao Thugng Phadm, Thay c6 bao ring: “Tu la chi?

Tu la trau doi ditc hanh cho nén hién. Phdm vi Tién Phdt
dé thuéng cho ké lanh mdi ddng phdm vi...”.

R& rang trich doan cdc phdn Cd biit, Thanh Gido néu trén
cho thd'y Thay va cdc Pang Thiéng Liéng day tin dd hé tu 1a
phdi hién lanh, vi n€u tu ma con hung dit thi khdc nio ching tu.

Tu c6 nghia 1a stta, ma sira diy 1a sta nhirng gi? Do 1a
stta d6i th6i quen, tap khi ma ta dd hudn tip tir llic méi sinh ra
va song ddi thé tuc gan tron ki€p mai cho d&€n ngay ta biét tinh
ngd tu hanh. N6i rd hon, ta phdi stra d6i lai ¥ nghi, hanh dong,
15i n6i d€ dirng tao than nghiép, khdu nghiép va y nghiép.

Ta nén nghi thién, 1am lanh va ngdén ng cling phai thién
lanh. N&u truc ddy v6i tAm pham phu, ta d 18 1am nhitng déu
4c, néi nhitng 15i hung dit, nghi nhitng viéc ching lanh thi nay
biét tu ta phdi ngirng bd va cham dit cd lo tu &€ ma chuyén
nghiép.

2)- Thay day ngudi tu dirng nén tao nghiép: vi tao nghiép
trin gian thi s& con khén khé vo cing, khong 1am sao tho4t khdi
tam d6, luc dao. Ngudi tu trudc tién phdi lam lanh, l4nh dit, @&
khong tao nghiép 4c dit do ngdn, than hay ¥, thi budc k& ti€p 1a
viéc tung kinh g md mdi di€u dung dudgc.

C6 cau:
“San si nghiép chudng ching chira,
Bo bo ma giit tuong dua lam gi”.

Con San 1a con hung dit ché ching phdi hién lanh. Con

gdy nghiép chudng chic chin s& con tho bdo. Do do, du cé
chay lac tuong dwa cling chua chic gi gd dudc hét tdi tinh.

Gidi, duong téi Thién Pang 19



Diéu quan trong 13 phai hién lanh va khong tao nghiép
4c. Mudn thé€, ngudi tu phdi ven vé hanh tri ngii Gi6i. Gif tron
Ngii Gidi la trdnh dugc Than nghiép, Khdu nghiép va Y nghiép.

III- GIOT VA PAO.

Thiy gidng Co day Ngii Gi6i 12 cot d€ bdo vé cic con
Thﬁy. Ho6i Thanh ban hanh Tan Luit ndi diéu 21, Chuong 4, n6i
vé Gigi CAm ciing nhim khuyén rin tin 46 Pai Pao.

Theo diing 15i day ctia Thay, 1am ding nhu sy khuyén rin
clia Hoi Thanh, d6 1a ngudi tin d6 dd dung cong tu tip ding
theo Pao. Do d6 nén néi gitr Gidi tic l1a gitt Pao.

Pao dugc néi G diy 1a Pao lam ngudi tic Nhon Pao.

Nhon Pao 1a phan cin ban trong Ngii Chi Pai Pao gdbm
c6 Nhon Pao, Thin Pao, Thianh Pao, Tién Pao va Phat Pao.

k %k ok

N6i Nhon Pao 1a cin ban vi ngudi tu n€u mudn cé thé
thanh Thanh, thanh Tién, thanh Phat thi truGc ti€n phailam tron
bdn phin con ngudi. N6i khic hon, khi Pao 1am ngudi chua tron
thi khong thé thanh Thanh, Tién, Phat dugc.

D€ 1y gidi Nhon Pao 1a cin ban, Thanh Ngon c6 nhitng
doan nhu sau:

“Mot Troi mot @it mot nha riéng,

Day dd nhon sanh ding da hién.

CAm mdi Thién co lo cttu ching,

Dao nguoi ven vé madi thanh Tién”.
kook ok

“Sai lam mot thud biét An niin,

Nin ni long kia ty xét ring.

Réing & doi thi Nhon Pao tron,

Tron réi Thién Pao mdi hoan toan”.

Qua Co Biit, Thanh Gido, Thay 1ap Pai Pao Tam Ky Phé

Do khong nhitng chi gitip cic PaAng Thanh, Tién, Phat doa tran
qui hdi cyu vi, nhu d@@ dude ghi trong Pan co tai Chuia Go Kén
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nim Binh Din 1926, ma con dic biét chi trong d&n viéc cifu
vét cdc nhon phdm, tifc toan thé nhon sanh da dic dugc ki€p
ngudi. Thanh thi néi r6 1a ¢ d3i Nhon Pao tron thi md&i mong
dat d&€n Thién Pao, c6 nghia Pao ngudi ven vé thi méi mong
thanh Tién Phat dugc.

N6i 18 hon, qua Thanh Gido Co Biit, Thay va cic Pang
Thiéng Liéng nhic nhé toan thé nhon sanh khi tu hanh, budc
quan trong truGce tién 1a phdi lam tron Nhon Pao. Pay 1a mdt
dic trung trong gido phdp clia nén Pai Pao Tam Ky Pho Do
gitp tin dd dé dang dung cong trén budc dudng tu tip. Su dung
cong tu tap that ra vo cling khé khin néu khong thi ai cling c6
thé thanh Thanh, Tién, Phat dugc ca.

S& di néi khé khin vi nhon sanh sudt cudc ddi da bi trin
thitc 16i kéo, chuéng nhiéu tué it, dic dugc ki€p lam ngudi da
khé6 khin 1dm rdi vi phdi trdi qua bi€t bao cin ki€p tu hanh. Gid
day, mudn tir ki€p con ngudi bi bia vy bdi Luc cin, Luc trn,
Luc thifc, tip khi diy day do vong tudng tir vo thiy huan tap
khi€n vong nié m chiang rdi, vong tinh bao phii thi 1am sao Kién
tdnh tha'y dugc Chon TAm hay B4n Lai Dién Muc ctia minh, dé
tir d6 tinh tdn tu hanh cho ty tdnh thanh tinh, chon tAm réng ling
tron day hau budc 1én qua Phat dai dinh nhu nhu.

Du khong chitng dic dugc qud vi Thanh, Tién, Phat, ngudi
tin dd Pai Pao néu theo diing 15i day clia cic Pang Thiéng
Liéng, thi it nhat cling khong bi that “nhon thin”. D6 la nhd
vao viéc hanh tri ngii Gigi. Chinh vi th€ ma néi ring muc dich
viéc gitt Gidi la gitr Pao va Pao & day 1a Nhon Pao tic Pao
lam ngudi. “Pao ngudi ven vé mdi thanh Tién”, day la 151 day
ctia Thay qud rd rang vi 1dng thuong cdc con clia Ngai vin con
mé mudi.

That vay, con ngudi vi mé mudi ma khdong nhan ra dugc
Chon TAm ctia minh. Ma Chon Tam 1a gi? D6 1a cdi dung cia
B4n Thé Chon Linh tai thé gian nay, néi rd hon 1a Chon Tuéng
ctia Chon Linh, nhu 16i Pttc H6 Phép thuyé&t Pao dém 6 thing 7
Mau Ty (9-8-48) tai Pén Thanh.
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Nhan bi€t dudc Chon TAm hay Phit Tanh da khé khin, do
d6 tr§ vé véi Chon Linh hay Phdp T4nh lai cang khé khin hon
nita n€u ngudi tu chura hoi dd cin co. DU vdy, viéc giit Pao lam
ngudi tiic Nhon Pao sé& khdng khé khiin 1im néu ngudi tu biét
gitt gin ngii Gi6i; khong d€ cho tinh thic x6 day mai d€n bén
mé ma c6 ging tinh ngd d€ trd vé bd gidc.

Mudn trd vé bd gidc, Piic Ho Phap c6 day tin db ctia Pitc
Ngai phdi bi€t “Hdi Quang Phdn Chi€u”. Viy Hbi Quang Phin
Chiéu la gi?

Nhu 15i Pic H6 Phdp thuyét Pao tai P&én Thdnh dém
Rim thdng giéng va 9 thdng 7 nim Mau Ty (1948) 1a “dem
than trf ra ngoai thé xdc ding quan sit lai minh va hanh tang
clia th€ nhanrasao..... r0i gim lai ta § cAnh HU hay THAT...”.

bing nhu 16i Bdc Ngai da day, d6 1a dem dnh sdng cia
Chon TAm, cdi dung ctia B4n Thé Chon Linh ma soi roi lai chinh
minh.

Du bi€t vay, nhung ciing c6 ngudi thay vi lam theo 15i day
ctia Piic Ngai, lai ctf d€ cho Luc cin chay theo Luc trin sanh ra
Luc thic rdi tir Thap B4t Gii nay ma trién mién tao nghié&p.
Chinh do nghiép ma dudng Luan hdi ctt mién man, khong dirng,
khong dat. Nhitng vi nay, v4i thdi gian nam thdng troi qua, theo
dong ddi 16i cudn, da khong chiu Héi Quang Phan Chiéu, trién
mién mo mang ching tinh, ma c d€ nhian cin phéng chi€u ra
ngoii chay theo tran cdnh, thd'y ngudi ma ching tu thid'y minh,
dé bi€t rd x4c than nay gid hay chon, va cdnh dang & 1a hu hay
that. Rdi vdi su 16i kéo clia tha't tinh luc duc, c6 ngudi sng nhu
moi ngudi thé€ gian dang song, ddm mé thanh sic phi du, luyén
luu 1¢i danh huyén 40 ma ching nhé Thanh Ngon tirng day:

“Phu qui I6n 1a gianh véi giut,

Ldi danh cao bdi mugn va xin.

Trim nim 14n quin dudng nhon nghia,
Mot ki€p deo dura mdi ng tinh”.
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C6 ngudi sdng nhu moi pham nhon khic, ¢t thiy, cit nghe,
roi bi dm mé va bi 16i cudn theo cdi thdy cdi nghe clia minh, tir
d6 sanh ra phin biét diing sai, tot xdu, khen ché rdi thuong ghét
dé cudi cling tao nghiép.

Gid day, tung theo Pai Pao, tuan theo gido phdp Cao bai,
néu ta hanh tri ding theo 13i ciia Piic H6 Phdp day 1a phai biét
Hoi Quang Phan Chi€u ding dinh lai tung dién clia minh thi
trudc tién ta sé& thidy rd con ngudi chan that cla ta, cling nhu
cidnh ma ta dang & 1a HU chd khong phai THAT (nhu 13i Pitc
HO Phdp da néi). Pa thidy con ngudi chin that cda ta dudng
nhién ta bi€t ta phai lam gi. Viéc trudc nhat 1a 1am sao cho tron
Nhon Pao téc BPao lam ngudi.

Muén giff tron Pao 1am ngudi, diéu can thi€t 1a phdi gift
gin Ngii Gidi.

Giff gin Ngii Gidi ngoai viéc gidp ta tinh tAn tu hanh, con
cho ta nhiéu 1¢i lac ngay tai th& gian nay. Thi du n€u khong st
sanh hay du dao thi lam sao bi t9i tu. Néu khdng ta dim thi gia
dao ludn dugc yén vui hanh phic. Trong gia dinh, ngoai xa hoi,
moi ngudi giao ti€p d6i xit v6i nhau tAm khong loan, y khong
vong dong ma trdi lai nho nhd 6n hoa, 4i wu doan k&t thi gia
dinh xa hdi s€ dugc an binh. Toém lai, Tam cang, Ngii thudng,
T ditc, bdn phan d6i v6i T6 Qudc, dao Phu thé, tinh Phu ti,
Nhin, Nghia, L&, Tri, Tin; Cong, Ngon, Dung, Hanh néu lam
tron thi tam ta luén ludn an binh, ma tdm binh thi thi€n ha binh.

Tam binh 12 md u6c ciia mdi nhon sanh. Thién ha binh 12
muc tiéu cia moi doan thé, moi qudc gia, moi tdn gido. D vay,
trén thuc t€ tAm nhon sanh c6 an binh khong? Thién ha c6 an
binh khong?

Nhin vao sinh hoat ctia cdc ton gido, trong ciing nhu ngoai
pham vi Chua chién, Nha Thg, Thanh Pudng, Thianh That, cau
tra 16i 1a: cling ¢6 va cling khong. Khdng 1a tai sao? Tai vi ngudi
tu da khong gitt tron ngii Gidi, trude tién thuy€t thi thuy&t phi,
néi phdi néi qui'y, néi ding néi sai, néi hay néi dd, néi tdt néi
x4u, hé ot thi thuong xau thi ghét, ding thi khen, sai thi ché, rdi
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tir d6 sanh ra ngdm ngAm hay cong khai tranh chap dudi nhiéu
hinh thi'c ma khong nhé ring lam nhu vay 1a da khong hanh tri
Gidi. Gigi dudc dé cap ddy la gidi VONG NGU, véi nhitng nét
vi t& clia Gi6i nay s& dugc dé cip & Phan IL

~ PHANTHU I
NHOUNG NET VI-TE VE GIGI
“VONGNGU”

Vong ngit do 161 nd1 tirc ngdn ngit. Ngdn ngif c6 nhitng ddc
tdnh ra't vi t€ ma nhiéu ton gido c6 néi dén.

I- NGON NGU VOI CAC TON GIAO

Ngon ngif that vo cling quan trong ddi vdi tin dd cdc ton
gido. Ngudi tin dd hi€u Pao ma khong thin trong trong 13i néi,
Gi6i Vong ngit chang giff gin, thi ciing chua xtiing ddng vé6i su
hi€u Pao ctia minh. Ciing nhu ngudi néi Pao ma Gidi khong
gilt thi 131 n6i s€ khong di¢u dung dugc.

Ngudi tu cAn phdi cin thin trong ngdn ngit, vi dit ¢6 hi€u
bao, néi dugc ngudi khac hudng tng, nhung minh lai khong giir
gin Gidi luat, thi 131 n6i d6 chua chic cttu dugc minh.

Do tinh cdch quan trong ctia 181 néi ma cac bac Thanh
Nhan, cdc vi Gido Chi ludn ludn kéu goi ngudi ddi hay nhic
nhd tin dd nén than trong cAn ngdn.

1)- Véi Pao Khdng, Piic Khdng Phu T ¢6 day:

- “C6 gi4 ngdn chi bat xuat, si cung chi bt ddi gid.” Tic
ngudi quan tif nén cin than 13i 4n ti€ng néi clia minh néi ra, vi
s¢ chang kip 13i n6i ma hé then.

- “QuAn tlr vO sG tranh, tit gid xa hd”. Thc quan tif trdnh
tranh luan, n€u phdi tranh luin thi cung kinh 14n nhau nhu khi
bin thi vay.

2)- Véi Pao Lao, Buc Lao Tt trong Pao Pic Kinh ciling
c6 day nhu sau: “Thi di Thanh Nhan xit vd vi chi sy, hanh bt
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ngon chi gido”. Tic bac Thanh Nhan xit sy theo thdi d vo vi,
khong n6éi ma chi hanh dong d€ day ngudi.

3)- Véi Pao Chia, 14y yéu thuong lam gdc, ditc Ki To day
rang: “N&u ngudi anh em con ¢6 16i véi Chia Trdi con hy stra
trach mot cach khon ngoan. Trudc tién con hdy thuc tinh médch
bdo, mich bdo riéng mdt minh con véi mot minh ngudi c6 16i.
N&u ngudi d6 nghe con ma stra ddi, 4y 1a con da ctru dude ngusi
anh em con. Nhung néu ching may con khong lam dudc viéc,
nghia 12 ngudi d6 nhat dinh khong nghe con, lic 4y con hay
dem lai hai ba ngudi d€n vé6i con, d€ nhd su chitng ki€n clia may
ngudinay, cong viéc clia con dugc chic chin. Vay con hay thuc
tinh khuyén anh em con, hay diing ti€ng néi ctia 1ong nhan tir va
van dong moi cdch dé€ chinh phuc ngudi c6 13i, nhung khong
dudc ti€t 16 va tuyén truyén 1am mat phim gid clia ngudi ta”.

Véi Khdng gido, Lio gido, Thién Chia gido, cic Pang
Gido Chi déu day tin dd tru6e tién phdi cin than trong 15i néi.
Né&u phai néi thi nén néi véi tir tim, nho nhi, 6n hoa va trung
chinh.

4)- Riéng Pao Cao bai, Gidi Vong ngit dugc dic biét chu
trong nhiéu hon vi ngdn ngit ¢6 thé giy khau nghiép. Chinh dé
tranh khau nghiép, mot trong ba nghiép dé trd thanh dinh nghiép
din dit Luan hdi ma trong Pao Cao Pai, Gigi Vong ngit dugc
chi ti€t héa 16 rang va day du.

Ngoai ra, ciing nhu Pao Lo v6i 18i day “hanh bit ngon
chi gid0”, Pao Cao Pai trong Kinh Thién Pao c6 ciu “BAt ngdn
nhi mic tuyén dai héa”, va Kinh Nhap Hoi, phan Thé Pao ciing
¢6 cau “Cau Kinh vo ty do ngudi thi€én duyén”.

Kinh v6 tv day l1a Kinh khong chit, kinh v6 ngdn, khong
thé€ dung vin ty ngdn ngit d€ dién dat dugc ma chi c6 thé dién
dat bang gidi hanh, difc hanh va bing tdm clia ngudi tu thoi.

Tém lai, v6i viéc chi ti€t héa rd rang, day di Gidi Vong

ngt, hon thé nita, ciing nhu Pao Lao “Hanh bat ngdn chi gido”,
bao Cao Pai v6i “Cdu Kinh vo tw dj nguoi thién duyén” va
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“Bd‘t ngén nhi mdc tuyén dai héa” da day tin do tudng tin nhitng
nét dic trung va vi t&€ vé Gidi sé dugc trinh bay & phan k€ ti€p
sau day.

[I- PAC TRUNG NGON NGU

TRONG NGU GIGI CUA PAO CAO DAL

Ngii Gisi Pao Cao Pai trén tdng thé ciing gidng nhu Ngii
Gi6i ctia Pao Phiat hay mudi Piéu Rin cia Pao Chiia. Du vay,
néu nghién cttu k§ thi ¢6 nhitng di€m cin dugc dic biét luu .
Chinh nhitng di€m dic biét nay tao nén mdt trong nhitng nét
dic trung ctia Pao Cao Pai. Nhiéu nét dic trung khic ctia Pao
Cao Pai xin dudc 1an ludt trinh bay sau, riéng bai viét nay chi
néi vé ngii Gidi.

Theo Pao Phit, Ngii Gidi gdm c6: sit sanh, trom cip, ta
dam, néi 140 va udng rugu. Mudi Piéu Rin ciia Pao Chia du
khong hoian toan gidong y Ngii Gi6i nhung ciing c6 nhiéu diém
tuong dong.

Trong Pao Phat, Gigi cAm thit tw 1a néi 140. P& ti Phat
gido dudc day khong nén néi ldo ma phainéi that, di ring ciling
c6 vi Hoa Thugng hay Thugng Toa gidi rong thém hon, nhung
tuu trung chi chd trong dic biét vao mot diéu, d6 1a “cAm néi
lao”.

Pao Cao Pai, trong phan Vong ngit, c6 bon diéu cAm
ro rét:

1)- Vong ngir: Khong dugc lao xugc tic khong dugc
noéi lao.

2)- Xdo0 ngir: Khong dude néi xdo trd, gat gim ngudi, khoe
minh bay 18i ngudi, chuyén qui’y néi phai, chuyén phainéi quiy,
tiic khong dudc néi théu dét, dién dich 13i néi clia ngudi khdc
theo hau y riéng ctia minh, khong dugc diing 13i néi d€ che day
4c ¥ clia minh hodc néi béng bay d€ du dé hay xdi giuc ngudi
khdc 1am diéu xiing bay. Tém lai, khong dudc néi théu dét.

3)- Lu6ng ngit: Khong duge n6i hanh ké khéc; khong dugc
xUi giuc ngudi hon gidn, ki€n thua xa cach, tic khong dugce noi

Giéi, duong tGi Thién Pang 26



dam thoc v6i muc dich gay bat hoa, tao chia ré va thil nghich.
T6ém lai, khong dudc ndi nhu ¢6 hai cdi ludi.

4)- Ac ngit: Khong duge nhao bang, ché bai, n6i 16 ming,
tho tuc, chugi ria ngudi, hiy bang tén gido, tic néi nhitng 13i
chanh chua doc dc. Tom lai, khong dudc néi 161 doc ac.

A- Pac Trung I:

Chi ti€t héa ngdn ngit v6i Vong ngit, X4o ngit, Ludng ngit
va Ac ngit cho thi'y Ngii Gidi Pao Cao Pai dic biét chd trong
vao 16i n6i. Chinh 13i néi lam cho ngudi tu dé€ pham Gidi nhat
ma nhiéu Iic hau nhu khdng hé hay bi&t. N&u pham bon diéu
thudc vé ngdn ngit néu trén 12 da pham vao bdn diéu dc trong
thap dc. Xa r5i bon di€u dc nay 1a buc dau di vao bon diéu
thién trong Thap Thién.

Nhu vy, Ngii Gigi Pao Cao Pai khong nhitng chi 1a Ngi
Gidi thoi, ma ding ra 12 bat (8) Gidi hay that (7) Gidi trong gido
phap Thap Thién. Ngudi tu giit dugc that Gidinay 1a da bitdau
hanh tri that thién, chi cn tu thém tam thién nita thi sé dudc
siéu thing, Thién dang lién dén. Py 1a dic trung thif nhit.

B-Pac Trung II:

bic trung tha hai trong Ngii Gi6i BPao Cao Dai la sy chu
trong toan dién vao Than nghiép, Khiau nghiép va Ynghiép,
khong giong nhu Pao Phat dic biét nhan manh vao thin nghiép
va chi mot khia canh “néi ld0” ctia khau nghiép ma thoi. Chinh
& y nghiép va khau nghiép ma con ngudi rit dé sai pham.

a/- Vé y nghiép:

- Ngudi tin dd tri GiSi du dao ngoai viéc khong dugc trom
cip, con bi cAm khong dugc sanh 1ong tham cda quay, dé ¥ hai
ngudi. Nhu vdy, ngay tai y phat sanh dc nghi€p tham lam, ngudi
tin dd ciing khong dugc pham.

- V& Gi6i ta dam, ngoai viéc cAm 14y vg chdng ngudi, tha
theo dan di€m, ngudi tin d6 con bi cAm khong dudc thdy sic
ddy long ta. Long ta day 12 y nghiép, du ring khau chua tdc

dodng, than chua thyc hanh nhung da ¢ y thi bat dinh nghiép
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cling da hinh thanh.

b/- V& khau nghiép:

Khong dugc ludng gat clia ngudi tic dung 131 n6i hay muu
chu6c chi€m doat clia cdi tai sdn ngudi khic; khong dude dung
ngdn ngit xii giuc ngudi lam loan ludn thudng hodc 14y 15i gieo
tinh hué nguyét. N6i khidc hon, ding 13i néi d€ toan ludng gat
clia ngudi, xdi giuc ta dim hay gieo tinh hué nguyét la da mang
14y khdu nghiép rdi.

Toém lai, Ngii Gi6i Pao Cao Pai, ngoai than nghiép con
chii trong dic biét vao y nghiép va nhat 13 khiu nghiép.

Vi than nghiép, ngudi tin dd dé tha'y va d& tranh nén da
khong sdt sanh, trom cudp, ta dAm. Nhung v6i khau nghiép, day
12 pham vi ma nhiéu ngudi thudng hay pham.

Gido ly, hay n6i r6 hon Ngii Gidi BPao Cao Pai dic biét
nhan manh vao pham vi khdu nghiép. Py 1a dic trung thit hai
nhim day tin d5 khong nhitng tranh nghiép & thin, ma quan
trong nht 13 phai trdanh nghiép & khau. Nghiép than va khau 1a
hai loai nghiép néu pham vao c6 thé tao thanh dinh nghiép,
nguyén nhian din dit Luin hoi.

Pa biét tao khiu nghiép c6 thé pham vao dinh nghiép
din d&€n Luin hoi, Ay viy ma vin c¢6 ngudi thudng pham phai
1a taisao? Tai vi con ngudi ludn ludn quen ndi va hay néi. Nhung
15i n6i ¢6 that hay khong? D€ trd 15i cAu hdi nay, va cling dé
phd chap danh ngdn, xin dugc lam ban vé thit tudng cia 15i n6i
v6i nhitng nét vi t€ ctia no.

II- NHUNG NET VI TE CUA NGON NGU

Ngon ngit hay van ty la nhitng u6c 1€ do ngudi ddi dat ra
aé dung cho mot nhém ngudi, mot dia phuong, mot bd lac, hay
motdan tdc nao d6. Ngudi doi ghép nhitng chit thanh cau, nhitng
ti€ng thanh 15i d€ dién td nhitng ¥ nghi, hanh dong, théi quen,
tap quan v.v. Tuy theo dia phuong, bd lac hay dan tdc ma 131 n6i
hay vin ty dudc gdn cho mdt ¥ nghia nao d6 ma ngudi ddi chap
theo dé rdi tao nghiép.
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That ra, 151 néi hodc véan ty 1a nhitng phdp hitu 1du va
tuong d6i, khong cé thuc thé, khong dién td dugc Chan Ly Tuyét
ba6i, vo 1au. D vay, théi thudng ngudi doi ai cling thich nghe 15i
n6i thuan tai, tranh nghe 161 n6i nghich tai ma da quén quin
chi€u ban thé 15i néi 1a khong that, chi do duyén hdp ma thoi.

That vy, ngon ngit, 15i néi, ké ca vin ty, bin thé clia n6
la “kh6ng”. Khong day la khong c6 tu tanh, tic tu tinh ctia né
khong that, chd ching phai 1a khong ngo, khong c6 gi hét. N6i
khdc hon, ngdn nglt hay 16i ndi tu tdnh cia né 1a khong nhung
do duyén hgp nén gia “c6” ma thoi.

Pé 1y gidi tdnh khong cia ngdn ngit hay 13i néi, xin dudc
don ¢t nhirng thi du va hinh dnh nhu sau:

A- Ngon ngit ty tanh la “Khéng ”.

- Thi du 1: C6 mdt anh no cha me dit tén 12 Hién nhung
anh ta khong hién ti ndo cd. Anh thudng lam nhitng diéu 4c,
xAm pham luin thudng dao 1y v.v. Nhu vdy, tén Hién ma ngudi
ddi thudng diing goi anh, d€ gdn vao cho cdi tAm sin si, cdi than
tham lam ddc ac ctia anh d6 chi la danh ngdn gia 1ap hoan toan
trai ngudc véi bdn chat cla con ngudi anh. N6i khdc hon, ti€ng
goi, danh ngdn khong dién t ding ban thé, va ban thé lai hoan
toan trdi ngugc lai danh ngdn, 151 goi, tén ddt. N6i rd hon, tén
dit, ti€ng goi, 16i néi, danh ngdn, chi 12 gid danh ché khong that
nghia. N6 khong c6 tu tdnh ding nhu ngudi ta dd gan cho né.

- Thi du 2: Ta n6i cdi dong hd. Ty 13i néi 4y khong phai la
c4iddng hd ma thatra ddng ho 1a deo trén tay, d€ trén ban, treo
trén tudng, chd 13i néi nao phai cdi ddng hd. Vay 15i néi chi 1a
gia 1ap, duyén hop chir “ddng” va chit “hd” d€ tao thanh mot
gid tudng ddng hd chd tu tdnh cla né, tu ban thé cla 15i ndi
khong phdi 13 c4i ddng hd.

- Thi du 3: Anh A n6i anh B 1a con ché. Su that anh B nao
phai la con ché ma la con ngudi. VAy khi anh A néi anh B
lacon ché thi anh B ¢6 trd thanh con ch6 khong, c6 moc dudi,
moc bon chin thay vi hai chan khong. Chic chin 12 khong. Thi
du ndy mot 1an nita ciing cho thd'y ngdn ngit hay 15i néi chi 1a
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danh ngon ché khong c6 thuc nghia, khong c6 tu tanh.

Céc thi du néu trén chi 6 15i néi tu ban thé n6 12 khong gi
ca. L&i n6i ding d€ chi mot cdi gi (nhu cdi ddng hd) ché ty né
khong phdi 12 cdi d6; hodc 15i n6i diing dé khen, ché, chudi, ria
v.v. nhu trudng hgp anh A chudi anh B 1a con chd, nhung thit ra
anh B ddu phdila con ché ma la con ngudi. Viy 1a anh A duyén
hgp 15i n6i dung tiéng “con” va ti€ng “ché” d€ tao ra mot gid
tuéng sai su that. Pa bi€t 13 sai, 1a qud’y rdi, vi chudi ria 12 sai
quéy, 1a dc khau, 13 tao nghiép, tai sao ngudi ta lai cdi va gy
gd va doi khi c¢6 thé di d&€n au da nita. P bi€t A néi sai quay,
sai sy that thi 1& ra B nén thdy ring A vi dién loan néi bay
khong diing, vay bd di. Bay gid B lai gdy gd vdi A.

Nhu vay, c¢6 phdi B da ty minh din than vao chuyén dién
ddo, chuyén sai, chuyén bay khong. N&u cii va hay 4u d4 nhau
thi ai cling s& quay ci, chi c6 quiy trudc hay sau, nhiéu hay it
ma thoi. Thé nhian thudng vAp phadi nhitng chuyén nhu thé nay
12 vi do chap: chap ngd, chdp danh ngdn. PAy 1 hai thit chdp
da 1am cho ngudi ta dién d3o, dau khd. Ngay nao con ngudi con
chdp thi phién ndo va khd dau vin con.

Dé€ ph4 chip, ngudi tu cAn phai thdy ro that tuéng cliasic
than, vong tAm va danh ngdn. TAt c3 ba déu 1a sanh diét tdc c6
ro6i mat, khong thudng hing.

Nhiim thdy o sy v thudng cla ci ba déu HU ché khong
phai THAT hdu tranh phét ra 4c ngdn, tao 4c nghiép, ngudi tu
cAn phdi 10 1y trong Kinh tung doc hiing ngay va nén nghe theo
161 Bitc HY Phap day, phdi thudng xuyén Hoi Quang Phdn Chiéu,
vi nhu Birc Ngai da néi: “. .. quan satlai minh va hanh tang clia
th& nhén ra sao. . r6i gim lai ta dang & cdinh HU hay THAT.”

B- Ngon ngit do duyén hgp ché ban thé 1a “Khéng ”.

That vy, ngdn ngit ban thé clia né 1a “khong”, chi do
duyén hgp ma thanh. Nhu mot ngudi khan ti€ng dén tit ti€ng thi
1am sao néi dudc. Ngudi cAm, ngudi bi thut 1udi, hay bi cit mit
c4i ludi thi ciing khong néi dugc. Mot ngudi khdc, néu cit mim
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chiit cting d6i mdi thi 1am sao phat ra thanh 15i. N6i nhu vay dé
tha'y ring 15i néi ty n6 khdng c6 ma do duyén hgp clia moi, ludi,
Am thanh, 6c, cd, hong, phéi, 16ng nguc hgp lai mdéi tao thanh
dudc. N&Eu mot trong tdm y&u t6 néu trén mat di thi ti€ng néi
ciing mat theo. N6i khdc hon, 18i néi tw ban thé ctia né 1a “khong”
ma chi do duyén hgp nén gid “c6” ma thoi.

Van phép trén thé gian, ké ca thin xdc nay ciing vy, déu
do duyén hgp. HE duyén con hgp thi vin con ma duyén tan thi
bai hoai ly tdn, 12 mit. LJi néi cling thé. N&u tdm yéu td tao
thanh ra né con thi né con, nhung n€u mot trong tim yé&u td tao
thanh ra né mat thi né ciing bi€n mat. N6 chi la mot gid twéng
duyén hgp, hay n6i r6 hon, 1a tuéng tuy duyén tam c6 chd khong
c6 thuc thé.

D4 bi€t ban chat 13i néi khong that thi ti€ng khen, ti€ng
ché, ti€ng chudi riia do 15i néi tao thanh c6 that khong? Ciing
khong that. Ngudi tinh thdy khong that nhung ngudi mé trdi lai
van cho 18i né6i 1a that vi ho chdp than, chdp tAm va chdp ci
danh ty ngdn ngit. Chinh do sy ¢ chdp nay dia lam cho con
ngudi dién ddo, phién nio, tim loan rdi tir d6 sanh ra khau ¥y
chiang lanh.

Ngay ndo con ngudi chua thi'y rd thé ndo 1a HU thé ndo
la THAT nhv 15i Pic Ho Phdp da day, ngay nio con ngudi
chura tinh vin con mé, con chip thi ngdy d6 phién ndo vin diy
diy.

Chi ¢6 sy tinh gidc, thd'y dugc chan tuéng clia moi sy vat,
cda thin, clia vong tAm va cda ngdn ngit véi ban tdnh von
“khong”, duyén hgp gid “c6”, thi méi dua dugc con ngudi ra
khdi cdnh phién nio va khd dau.

C- Ngon ngit khong that va khong phai la sy that.

Xin k€ ra ddy mot cAu chuyén ma cdc Thién Su ciing
thudng nhic d€n d€ chi nhiéu khia canh trong dé c6 khia canh

ngdn nglr khong that va khong phai la sy thit.

Cau chuyén nhu sau:

Gidi, duong téi Thién Pang 31



Co6 mot thﬁy tu no vi mudn viéc tu hanh cia minh dugc
mau tinh tdn nén di lia gia dinh di vao ritng cAt mot cdi coc dé
tu. Hing ngay, vao budi sdng 6ng ra lang gin dé khi't thyc va
dén trua trd vé cdc tinh tu. Ngay lai thdng qua, mdt hom 6ng
1am bénh niing khong con di duge nita. Ong nim mot minh trong
cde.

Mot hom, c6 mdt cod gdi vao ritng ki€m cidi. Co gdi vo tinh
di dén cdi coc cla thay tu. Co thd'y 6ng nim run riy v néng
sOt. VGi long tir tim mudn cifu gitip ngudi tu hanh, c6 chay voi
vé nha 13y thudc va thifc in mang d&€n cho 6ng. C6 lo viéc d6
dugc vai ngay thi c6 nhiu ngudi trong lang dé€ y. Ho rinh mo
theo doi va thdy co gdi dang & trong cdc vé6i thay tu. Ho nghi
rang giita thdy tu va cd gdindy da c6 tu tinh. Viéc ndy dugc don
lan ra va ca lang déu biét.

Thay tu sau khi h&t bénh di kha't thyc tré lai nhu thudng 1&
truc day. Khi vao lang dng tha'y din lang nhin 6ng vdi cip mit
khinh miét va thai @6 d6i xt khac hin khi xua, khong con kinh
trong nita. Ong tim hi€u va cudi ciing dugc biét da c6 nhirng 15i
ddn vang 6ng tu tinh v6i ¢d gdi. Ho néi 6ng tu ma pham Gigi
nén khong cing dudng nira.

Thay tu budn 1dm vi 6ng giit gidi hanh rat can than, thé
ma biy gid ngudi ta lai n6i 6ng pham Gidi. Ong nghi chi ¢ cdi
ch&t mdi minh oan dudgc cho dng. Ong bén d€n mot gdc cay thit
mot cdi vong trén canh d€ treo c6 ty tit. Khi 6ng sip dua cd vao
vong thi ¢ vi than hién ra.

- Vi than héi 6ng vi sao ma phai ty ti.

- Ong k€ lai hét cAu chuyén va két luan ring 6ng da hanh
tri Gi6i cAm rat nghiém nhit th€ ma bay gid ngudi ta lai néi 6ng
pham gidi lam cho 6ng dau kho khong chiu ndi nén phai tu van.

- Vi thin hdi dng di tu dugc bao 1au rdi.

- Ong tra 13i méi tu dugc hai nam.

- Vi thin néi v6i dng ring: “Ong di tu dudc hai nim, va
bay gid ngudi ta n6i dng thanh Phat r6i, viy dng c6 thanh Phat
dugc khong?”
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- Ong trd 15i 1am sao 6ng thanh Phat dudc vi cong tu tri
con it qua.

- Vi than bén néi ti€p ring: “Ngudi ta n6i dng thanh Phat
nhung vi cong tu con it, dng khong thanh Phat dugc. Vay ngudi
ta n6i 6ng pham Gidi, nhung 6ng khong pham Gidi, vay ong co
tr§ thanh pham Gidi duge khong?”

Nghe dé&n day thiy tu tinh ngd, bd y dinh ty ti, bai tavi
than va lui vé coc ti€p tuc tu hanh.

Cau chuyén nay cho thi'y ngudi ddi khi néi 12 do nghi ngd,
vui budn hay thuong ghét .v.v. ma néi thdi, chd 13i néi 4y khong
hin 13 that, khong phdi 12 sy that tic 13i néi chi ¢6 danh ngon
chd khong c6 thuc nghia.

b4 bi€t 15i n6i khong c6 thuc nghia vay thi chdp n6 1am
gi. Ciing chinh vi chAp né ma ngudi ta ludn ludn bi dau khd va
phién ndo phid vay. Khi con ngudi vin con chidp ngdn ngit 1a
that, cdc phdp th€ gian 1a that thi lic d6 con ngudi vin con
phién nio va dau khd trién mién.

Né&u cdc phép 1a that thi dude 12 mirng, mat 13 khd, khen
thi vui, ché thi budn, va ct nhu th&€ ma bi cudn trdi trong vong
sinh tif Luan hoi bi€t d&€n ngdy nao mdi thodt ra dudc.

Chi khi nao con ngudi thdy ring ngdn ngit cling nhu cic
phdp th€ gian khong that, ma chi c6 gid téng, do duyén hgp
tao thanh, nén tam goi 13 “c6”, chd thit ra tu tanh hay ban thé
clia n6 van “khong”, thi ngdy d6 moi phién trudge thé gian, du
con ngudi khdng mudn ciing ty né tiéu trir. Gid du cé mot ngudi
chudi ta nhung ta hi xa, chi cugi thoi va khong chudi lai, tic ta
khong nhin ti€ng chudi riia 4y.

Nhu vay ti€ng chudi kia sé di vé dau? N6 sé tan bién vao
hu khong, vao cdi vo sanh mat dang, ngoai ra con trd ngudc lai
ngudi da diing ngdn ngit dé chudi ta nita. Ho chugi 1a dd hanh
4c khau ma 4dc khau c6 & dau thi 4c nghiép ting theo d6, rdi dc
nghiép nay sé din dit con ngudi di vao dc dao Luin hdi.

Viy ta nén gidn hay khéng nén gidn ngudi chudi ta?. Ta
khong nén gidn ma trdi lai con diing tir tim d€ hi xa cho ho
nita. Bi€t ring ho vi nhit thdi mé mudi tao 4c nghiép do dc
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khAu thi tdi nghiép cho ho 1im vi ho phii trd vay. LJi néi, ti€ng
chudi khong cit dudc da, xé dugc thit, nhung néu ta chip né,
thi ty thdy dau thdu tdn tAm cang. Nhugc biing khong chap, vi
n6 chila danh ngdn, 1a gid tudng chd c6 that dau, vay chdp lam
chi, nhu thé tdm ta vén an nhién ty tai, con duong Pao réng mé
thénh thang.

D- Ngon ngit 1a “khong”, theo Kinh Kim Cang, Niét
Ban Ling Gia:

1)- Trong Kinh Kim Cang, ndi doan 7 véi tiéu dé “Vo dic
- Vo Thuy&t”, Pitc Phat hdi ngai Tu Bo Dé:

“Nay Tu B6 P&, y Ong nghi sao? Nhu Lai dugc Vo Thugng
Chanh Piang Chanh Gidc ching? Nhu Lai ¢ néi phap ching?.

Tu B6 Dé thua: “Nhu con hi€u qua nghia Phat néi khong
c6 Phdp nhat dinh tén 12 Vo Thugng Chdnh Pang Chédnh Gidc,
ciing khong c6 Phap nhat dinh Nhu Lai ¢6 thé néi. Vi cd sao? Vi
Phdp Nhu Lai néi déu khong thé chdp, khong thé néi, chdng
phdi phdp, chdng phdi phi phdp . . .”.

Tai sao Ptic Phitlai bdo ring phdp Nhu Lai néi déu khong
th€ n6i? Tai vi that tuéng cla Phap xa lia ngdn thuyét, néi 16
hon, ngon thuy&t khong thé néi t6i duge Chan Ly Tuyét D&i nhu
12 Pao. B6i véi Chon Ly Tuyét P&i, ngdn ngit ¢6 thé dung dé
chi cho thdy ma thdi. Vi 1y do nay nén trong nhiéu chuia c6
tugng Piic Phat dang ding va ngén tay chi 1én trgi. Pay l1a Phat
diing ngén tay dé chi mit tring. Ngén tay gid du cho ngon
ngit, cho Phit thuyé&t, con mit tring gid du cho Chan Ly Tuyét
D6i 1a Pao. Ngén tay khong phai 1a mit tring. Ngén tay diung
chi mit tring G trén cao xa x6i ché khdng cham tdi mit trang
dudc. N6i khac hon, ngon ngit dugce diing dé€ chi Chon Ly Tuyét
D6i ché ngdn ngit khong néi tan cing Chan Ly Tuyét Pai l1a
Pao dudc va ngdn ngit cling khong thé 13 Chan Ly Tuyét Dai.

Ngon ngit hay ngon thuyé&t dude 1ap d€ phd trir nhitng tu
tudng 1am 14n clia chiing sanh, vi chling sanh con mé mudi va
cAn phai dugc citu do nén khdng thé khong néi, do d6 ma phdi
diing ngdn ngit d€ 14p ngdn thuyét. Nhung ngon thuyét tu né
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khong c6 thuc tuéng nhu dd néu & A.B.C . . . ,vi th€ nén Phat
bdo “néi ma khong néi”. N6i 1a dé€ chi, d@€ citu do chiing sanh.
Khong néi 12 khdng néi d&€n ndi, khong néi hét duge Chan Ly
Tuyét Dai.

2)- Trong Kinh Nié€t Ban hay Kinh Ling Gia, Phat néi:
“Ta n61 phap 49 ndm chua tirng n61 mot chir”. Tai sao vay? Tai
sao Phat c6 néi phdp ma lai bdo ring chua tirng n6i mot chir?
Nhu vay 12 Phat phd nhan nhitng 15i Phat da néi hay sao? Néu
hi€u theo nghia Phat phl nhan tat cd nhitng 15i Phat néi thi tat
c4 Kinh nha Phat phdi dem d6t hét vi d6 1a Phat Phdap do Phat
thuy&t ma c6. Nhung khong phai vay.

Phdp ma Phat néi chia ra 1am hai phan:

a/- Phap la phuong thic Phat gido hda ching sanh, d6 goi
la Phat Phap. B6 1a Phap ma Phat néi 49 nam lap thanh tang
Kinh goi 12 Phit Phip dé day chiing sanh noi theo d6 ma tu.

b/- Con Phédp 1a Phdap Tanh 1a cdi sdn c6 trude Phat chd
khong phai dgi d€n khi Phat ra ddi mdi c6. Phat ngd dugc Phap
Tinh d6 nén thanh Phit, ma Phdp Tinh khong thé diing ngon
thuy€&t néi t6i ndi. Vi vy, ditng vé mit Phiap T4nh, Phat chua
néi mot chit, vi ngdn ngit 12 hitu vi, nim trong ddi dai, 12 sanh
diét con Phdp Tanh 1a v vi, thodt ngoai ddi ddi, 1a khong sanh
khong diét.

Nhu vay, kinh Kim Cang, Ni€t Ban va Ling Gia cho thdy
su gidi han cia ngdn ngd.

Ngdn ngit hay vin tu dung d€ chi ro gido 1y, gido phdp
cho ngudi tu noi theo d6 ma tu thi 1¢i lac vo6 cung. Nhung ngon
ngit dudc diing d€ tranh luin, néi phdi néi qua'y, néi hon néi
thua, khen ché dé r6i thuong hay ghét thi chi lam cho con ngudi
cang sa doa, cang xa Pao ma thoi.

E- Ngon ngit han hep theo Pao Pic Kinh.

1)- Trong Pao Pic Kinh, Ditc Lao Tl c6 néi: “Tri gid bat
ngdn, ngdn gid bat tri”.
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N&u ctt hi€u mot cach ndm na thi hai ciu trén c6 nghia 1a
bié't thi khong néi ma néi thi khdng biét gi ca.

V61 nghia ndm na nhu vay c6 ding khong?

Né&u con ngudi hi€u duge ring tam gidi duy tAm, van phap
duy thitc, van vat vo thudng, thé gian vo nga cling nhu theo 15i
cia Pic Lao T bdo ring: “N6i 1a khong bi€t gi cd”, vay thi
thoi con néi ding sai, phdi quiy, tot xAu, khen ché nita d€ 1am
gi.

That vay, th€ gian 13 vo thudng vi c6 cdi gi, k€ cd than
xdc ndy thudng hing mai mai dugc dau. N6i v thudng vi nd
bi€n d6i thudng xuyén dé€ di d€n bi€n hoai. Sy hoai diét nay
lam cho ngudi doi ra't s¢. Ngudi doi s¢ vo cuing khi nghe néi dén
né. Sg dé€n ddi ngudi ddi hinh dung né nhu 13 mot con qui dén
dé hép hodn.

Nhiim d€ chi su dc nghiét clia con qui ndy va d€ khuyén
nhd tin d6 rdn lo tu ma trong Kinh Sdm H6i phan Thé Pao c6
ciu “Qui vo thudng sin chyc dem di”, va trong Pan c¢d bing
ti€ng Phdp ngay 19 thdng 12 nim 1926 c6 ndi: “Donnés par un
humain, ils ne sont que trop humains. Ce qui vient d’un homme
n’arien de résistant. C’est sujet a détérioration. Ils sont détruits
désqu’on enléve la vie de celui qui les détient”, d€ chi sy vo
thudng.

Vo thuong that sy 1a mot dinh ludt thi€n nhién va ty nhi€n
khong thé thay d6i hay ddi ddi. N6 chi phdi van vt trén thé
gian nay, k€ c4 con ngudi. Vi con ngudi thi sinh, 1do, bénh, ti;
v6i sy vat thi thanh, try, di, diét; con v6i thé gidi vii try thi thanh,
tru, hoai, khong. Pay 12 luat Tudn Hoan ctia Tao H6a ma khong
mot ai, khong mot sy vat nao budc ra khdi hay ding ngoai dugc.
Bié&t nhu vay khong phdi d€ cho con ngudi bi quan, budn long
ndn chi, ma thd'y dugc nhu vy 1 thay sy that, 1a chdnh kién. Sy
that trong vl tru va trén cdi ddi 1a y nhu vay.

Thanh Gido Pao Cao Pai c6 04 ciu nhu sau:

“Thom tho chi lim cling mui ddi,
Chua ké dung nén ctia dé choi.
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Mua ban loc lira nhu budi chg,
Vé nha chua t6i da qua doi”.

Ddi clia con ngudi 1a nhu thé. N6 nhu mot gidc mong dai.
Con ngudi c6 thé song dén tam chin muoi tudi nhung ciling c6
thé thdy d6 rdi ma't d6. C6 ai trdnh dudc cdi chét dau.

Hé ¢6 sinh 1a phai c6 tit. Bi€t sinh tif 13 1& dudng nhién,
thanh, tru, hoai, khong 1a 1€ ban nhién nhu nhién, tai sao con
ngudi khdng dung quing ddi minh vdi long tf tim ban b thién
lanh cho ddng loai va c6 ging tu tri. Hon thua nhau chi mdt 15i
n6i, ma 15i néi c6 that dau. N6 khong cé that thé ma chi gid
danh thdi. Vay chdp n6 1am gi chi chudc 14y phién nido va kho
dau thoi.

2)- That ra v6i cau “Tri gid bat ngdn, ngdn gid bat tri”,
DPitc Lao T mudn chi cho ngudi ta biét ring 15i néi khong c6
kh4 ning dién t4 ndi cdi ly vo vi cla vil tru, khong thé néi t6i
ndi bin nguyén clia vii tru 12 Pao.

Ngay trong chuong dau ctia quyén Pao Pic Kinh. Pic
Ldo T& da néi: “Pao khd dao phi thudng dao, danh kha danh
phi thudng danh”, c6 nghia Pao 1a bdn thé cda vii tru cho nén
khé c6 thé diing ngdn ngit &€ phan tach thong sudt duge. Pao 12
vinh citu ba't bi€n khong thé dién td dudc bing ngon ngit. Picu
nay cho thay khd niing han ch€ clia vin ty ngdn ngit, vi vin ty
ngdn ngit von gid 1ap, chi c6 gid danh.

D4a biét vin ty ngdn ngit von gia 14p va chi c6 gid danh,
vay thi thoi in thua nhau chi tirng 16i in ti€ng néi lam gi. N&u
phdi néi thi nén c6 ging ndi thién lanh, thuong yéu, hoa 4i,
bing dc khau thi chi tao thém 4dc nghiép cé gitp ich dugc gi
trong budc dudng tu tip dau.

Cé cau:
“LJi néi khdi mat tién mua,
Lya 161 ma néi cho vira 1ong nhau”.
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IV- NGON NGU VA VONG NGU
TRONG PAO CAO DAI

Pao Cao bai dugc thanh 1ap tai nudc Viét Nam, Kinh Ké
va Co Biit viét bing Viét ngit, hiu hét vdi 15i 1& trong sdng va
d& hiéu.

Trong viéc day db tin d6 cling nhu ngudi ddi qua Kinh Co,
Ditc Chi Ton va cac Pang Thiéng Liéng dic biét chd trong vao
15i néi hay ngdn ngit, nhat 1 Gidi Vong Ngit ma tin do hay
ngudi doi thudng dé sai pham nhat.

Véi ngudi ddi ma phan nhiéu vin con mé chua tinh nén
viéc chdp ngd, chAp ngdn con rat sdu ning. Vi con mé 1am nén
nhiéu ngudi thudng coi 15i n6i nhw mot phan khong thé thi€u
trong ddi song cia minh. C6 ngudi cdi gi ciing néi, gip diu néi
d6, n6i ma, néi Phat, c¢6 khi néi roi cling khong bi€t minh da néi
nhitng gi. SG di ngudi dGi hay néi, ndi ma, ndi Phit 1a ciing tu
tAm ma ra. H& tAm ma thi néi theo ma, con tim Phat thi néi nhu
Thanh noi.

That vay, cling 1a 13i n6i nhung c6 161 néi ctia ma va 15i
n6i cia Thanh hay Phat. Ma néi 13 do tAm ma, n6i d€ tranh
gianh cdi thdy, cdi biét, khoe khoang cdi hay cdi gidi clia minh.
Ma néi 1a do chap tuéng, ma bAt ¢t 15i n6éi ndo do chdp téng
déu 1a hu vong, Vi ty tuéng né da 12 hu vong rdi (Pham s hitu
tuwéng giai thi hu vong). N6i do chdp tuéng, do vong thitc phian
biét, do tam thic chﬁfp trude, titc do tinh mé nudng theo ki€n
chap ddy 1én, tat ca déu 12 13i n6i cia ma. LJi néi clia ma thudng
dé de doa, 4p ddo, mé hoic hay cim dd, khdc véi 18i néi cia
Thénh hay Phat 12 dé chi 16 cho nhon sanh thdy chd tot ciing
ctia Chon Ly, rdi tir d6 1ap ngon.

Ma & khip ciing trong th€ gian. Ma 13 bon chuéng ngai
can trd budc dudng tinh ngd clia ngudi ddi va sy tu tri cla tin d6
cdc Pao. Ching ching nhitng xudt hién day diy ngoai xa hdi,
ma con hién dién ngay ca trong Thdnh That, trong Chiia, nhu
trong Thanh Ngon da néi:
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“Bay dan ai khéo sim dan giay,
Dé qui dé ma & cd bay.

L4n ban cit theo toan cdm db,
Lam cho nén ndi Pao xa Thiy”.

Gido ly bao Cao Pai cling nhu Pao Phit ¢6 chi rd ma
cling d6 ma Phat cling d6; n6i khac hon, dia nguc cling 1a ta, sic
sanh nga qui ciing 12 ta, con ngudi ciing 13 ta va Than, Th4nh,
Tién, Phit ciing 12 ta. HE ta lam st giét ngudi tifc 1a ta da tw m&
clra dia nguc cho ta rdi. Hé ta chudi ria, danh dap, hi€p dip
ngudi thi khic ndo con cop gim gif rdi cin xé con nai. Hé ta
diing 18i ngon ti€ng ngot du dd d€ hai ngudi, hoic him doa,
diing thi doan d€ bit ngudi khua't phuc thi ¢6 khdc nao muu mo
chuée qui cda loai nga qui. Nhung né€u ta nhan bi€t va giit gin
nghiém nhiit Ngii Gidi thi ta hién taila con ngudi va it nhit sé 1a
con ngudi § ki€p sau chic chin. Hon thé nita, n€u tim ta thanh
tinh thi ta 12 Hién, Thanh va biét ty gidc, gidc tha vién man thi
qud Phat sdn cho.

Tém lai, hién tai ta 12 con ngudi nhung bi€t diu tién ki€p
ndo dé ta 12 siic sanh c6 cong tu dugc chuyén ki€p ngudi hoic ta
12 Thdnh, Tién vi 1dm 16i ma bi doa trin. Piéu nay dudc néi 10
trong Pan co nim Binh Dan 1926 tai chita Go Kén Tay Ninh.
Th?iy n6i: “Tran 1a coi khd d€ doa bac Thanh Tién 1am 161", va
trong Thanh Gido Thay ciing c6 day:

“Mot ngay thdn mén mdt ngay qua,
Tién Phdt noi minh phdi ¢ xa,

Luyén ding tinh thong mudn tudi tho,

Ctta Tién xuit, nhap cling nhu nha”.

Bi€t con ngudi c6 ngudi cot Tién hay Phat, va ciing dé tr§
thanh ma chi do tAim ma ma ra, nén Thay 4n cin tha thi€t khuyén
bdo con Thay rin lo tu dé tr§ vé ngdi xua vi cii 1a Thanh, Tién
hay Phat.
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Trong qud trinh dung cdng tu tip, ngudi tin d6 dé trdnh
nghiép thin nhung khdu nghiép thi lai kh6 hon nhiéu. D ngudi
tu khong pham vong ngit, xdo ngit, ludng ngl va dc ngit, nhung
v6i mot15i néi diia thoi thi ciing di d€ tao nghiép rdi, ching han
nhu sy dé vui c6 thé trd thanh dc khau. Thi du ¢c6 mot anh danh
bac thua phdi bdn ti't ca tai sdn va vd chdng gy g6 di dé€n ly di.
Anh di dau khd 1am rdi va ndi khd dau Ay ludn ludn ving vic.
C6 ngudi gip anh 4y vira cudi vira néi duia: “E, lic nay chic
d4nh bai cao 1im rdi ha?”. Cau hdi dé vui, chi vo tinh c6 thé
nhic lai sy dau khd cdia anh va 4m thim khoi diy ndi khd dau
cang thim thi€t hon nita.

Lam cho ngudi khac dau khé dir chi 15i néi dé vui cling 12
pham khiu nghiép, 12 ¢6 tdi. Bdt cit loi néi nao gdy dau khé cho
nguoi khdc la co toi.

Do nhitng nét vi t& clia ngdn ngit d& tao thanh khiu nghiép
nén trong Pao Cao Pai, Thay ludn ludn 4n can nhic nhd tin d:

A- Nén néi that n€u can phai néi. Nén liéu 16i ma néi.
Noéi ding cho, ding noi, ding lic. Nén néi it ché dirng
noi nhiéu.

Thay day:

“Tich phudc con di, tich phudc con,
Con con lding liu ldm nghe con.
Con thuong con tré 1a thuong Pao,
Pao ching & xa & tai con”.

Va:

“Pinh ninh Thay din tré doi 151,
Minh bi€t phan minh giit d6 thoi;
Mic ké thudng tinh ngu bi€m nhé,
Phdi coi nén ché dé nén loi”.

Thiy bio tin d5 “phdi coi nén chd dé€ nén 15i”, titc phdi
lya 161 ma néi d€ 1ap ngdn. Lap ngdn c6 nhiéu y nghia rat thim
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diéu, nhung quan trong nh4't va qui nhatla & chd 1am sao 15i néi
canh tinh dugc ngudi.

B- Pirng néi xdo mi. Pirng néi véi muu k& gian. Dirng
noi khen ché va dirng di nghi vié c nguvi:

Trong Pan congay 20 thang 2, 1926 Thay danratrd: “Thay
cAm cdc con di nghi viéc ngudi”. VA trong Thdnh Ngon Thay
day nhu sau:

“Cho hay Trdi Phat rat cong binh,
TruSc mit ngd ngd tha'y phép linh.
Huyén di¢u miii kim qua chdng lot,
Diuing ditng xdo mi goi tai tinh.

Va:

“Cung truong chim dd th€ nao dang,
M4t phudc 6n nhu &y mat nhan.
Quyén bi€n diu dung khi budi ngit,
Ddn long nhd trdnh ké muu gian”.

Dung k& muu gian c6t d€ hai ngudi bing cdch néi dim
thoc, n6i nhu minh c6 d&n hai cdi ludi d€ gy bat hoa, hdn gian,
thi hiin; diing 15i néi x40 mi théu dét, dién dich y tudng cla
ngudi khéc theo ¥y riéng cia minh véi muc dich gy chia r&, xao
x40, mat doan két, cd hai loai ngdn ngit nay déu tao nén khau
nghiép. Pay 12 hai trong toi vé khiu.

Ngoaira, véi nghi€p ngdn “di nghi viéc ngudi” tudng ring
khong tdi, ma néu khong toi thi Thay an cAn din do nhic nhd
lam gi. Trong Pan co day vé “Bat Vong ngit” nim Mau Thin
1928, Thay bio: “Noi Toa phan xét, ching mot 18i néi vo ich
ma bd, nén Thay day cdc con phdi cin ngdn, can hanh, tha la
cdc con lam tdi ma chiu toi cho danh, hon la cdc con noi toi ma
phdi mang trong hinh dong thé.”

Ldiday cia Thdy qud rd rang. Di nghi viéc ngudi dé mang
trong t01. Di nghi vi€éc ngudi la dem viéc ngudi ra ma ban tin.
Thé r6i quen ban t6i, tdn lui mai lam cho tAm loan trd thanh théi
quen hay noi.

Gidi, duong t6i Thién Dang 11



Théi thudng, con ngudi v6i tdnh nét tan ky hdy tha, khen
minh ché ngudi nén hay néi. C6 ngudi d€ khen minh ma néi,
dé ché ngudi ma ndi, phai cling néi, qui’y ciing néi, ding ciing
néi, sai cling néi, hay ciing néi, d§ ciing néi, n6i mai rdi dimra
quen néi hay d&, phdi quay, ding sai, tot xAu v.v. todn 13 nhitng
chuyén thi phi.

Thi c¢6 nghia 1a phdi. Phi ¢6 nghia 1a quiy. N&u cit néi
phdi néi qu'y thi phdi qui'y bi€t d&€n chirng nao mdi xong vi it ai
nhan minh qud'y ma thudng chi thd'y minh phai.

C6 cau:

“Thuy&t thi thuy&t phi ha nhat liéu,

V6 minh héi hoat nga son cao”.

Nghia 12 n€u cit néi phdi néi quay thi bi€t d&€n ngay nao
mdi néi hét duge. Cang néi thi cang lam cho sy mé mudi, sy vo
minh ctia minh cang thém rong 16n nhu bién cd ménh mong va
cdi ngd cuia minh cang cao nhu ndi. Chinh cdi ngd nay da bai
hoai con ngudi, khi€n con ngudi tdn ky hiy tha.

That vay, n€u thdy ngd tuéng minh cao thi theo sau d6
ngd ki€n clia minh 13 hay 13 ding, ai dung tdi thi ching chiu
thua. Vi thdy nga tuéng, nga ki€n cao nén tir d6 sanh ra cang 4i
nga, thuong n6é va bdo vé né biing bat ctt gid ndo. Tr nga tudng,
nga ki€n, ngd 4i dua d€n ngd man, xem thudng moi su, moi vit,
moi ngudi. PAy 1a cdi bénh chip nga.

Ngudi chap nga thdy ngi cao c6 ba thit tim bénh:

a/- D& coi thudng, dé khinh khi ngudi khdc:

Coi thudng hay khinh khi ngu6i khdc 1a mot cdi tdi vi con
ngudi ai cling c6 Chon Linh vi moi Chon Linh déu binh diang
khi Thiy ban, chi khic nhau & chd mé hay ngo khi dd nhap thé
ma thoi. Thy ban cho cdc con Thay mdi ngudi mot Chon Linh
ddng déu, khong ai hon, khong ai kém. VAy coi thudng bat cit
ngudi nao 1a khdng trong Chon Linh maThay da ban dong déu
cho cdc con clia Thay vay.
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b/- D& ndi san:

Ngudi thdy ngd minh cao hé bi ché 12 hdn gian, d& ndi
sAn, ma sin si 12 mot trong tam doc, mot trong thap 4c doi véi
ngudi tu. N&u pham phai sin, cita Thién dinh lién déng, vi mudn
dé&n dugc Thién dinh thi phdi hanh tri Thap Thién, ma mdt trong
Thap Thién 13 trdanh dudc san. Thay c6 day:

“Trinh ta ta s€ d§ nang chon,
Khuyén mot dieu con khd gidm hon.
Hé ghét ngudi thi Trdi ghét lai,
Ghét ngudi Tro1 ghét 1€ nao hon”.

Nghia 14 cdc con Thidy néu ngudi nao mudn trd vé ngdi vi cii
hay dén trinh Thay. Thay sé& chi cho néo CHON dé trdnh néo
HU, c4i THAT dé€ trénh c4i GIA. Trudc tién, Thiy khuyén dén
trinh Thiy va ti€p theo d6 Thay khuyén hiy gidm hdn tic dirng
ndi sin, dirng ghét bd ai vi hé ghét ngudi thi bi Trdi ghét vay.

c/- D& viky va 4c doc:

That vay, ngudi chdp ngd cdi gi cling mudn minh hon, chi
nghi cho minh. B6 1a vi ky. Cang vi ky thi lai cang dc doc. SG di
ché ngudi khic 1a dé dua minh cao thém, d€ ting cdi ngd clia
minh, ching can bi&t d€n sy dau khd clia ngudi bi ché, thé 13 4dc
ddc. Khen ché, néi phdi quay, néi diing sai 1a c¢6 y phd bay cdi
dd, cdi quay, cdi sai cda ngudi khdc va chi c6 minh 12 hay, 1a
phdi, 1a ding, 12 t6t, 12 gidi ma thoi.

Tuy nhién n&u xét k¥, dling va sai c6 phai tuyét doi ding
va sai khong; t8t va xdu c6 phdi tuyét doi t6t va x4u khong;
phdi va quay c6 tuyét ddi 1a phai va quiy khong, v.v.?

Khong phdi nhu vay.

Céch thdy vira néi chi 1a cdch tha'y bién ki€n, phi€n dién,
hai bén d6i dai, chd khong phai a chon 1.

Su that khdng c6 cdi gi tuyét doi, c6 dinh cd, ma moi sy
vat luon luon bi€n ddi. Cling mot sy viéc ma c6 thé ding ndi
nay, sai noi khdc, d6i v6i ngudi nay thi phdi, ngudi kia thi quéy,
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v..v..téc tuy thudc vao khong gian, thsi gian, cd nhin hay tap
thé. Xin don ctt nhitng thi du nhu sau:

1)- Ping sai:
Diing sai khong tuyét ddi c6 dinh ma ludn ludn bién doi.
Pung sai tuy thudc vao khong gian thdi gian va con ngudi.

- Vé khong gian: nhu taj nu6c Anh va cdc nudc thudc
Khd&i Thinh Vugng Chung (Commonwealth) thi ngudi ta 14i xe
bén tay trdi dudng 10. Vay l4i xe tay trdi la ding ma 1di bén tay
phdi 1a sai. Trdi lai, tai nhiéu nuSc khac, rd nhi't 1a nu6c Phap,
14i xe tay trdila sai ma ldi bén tay phai mdi ding. Chi cdch nhau
vé khong gian c6 30 cdy sd vdi eo bién Manche ma diing, sai
khac bi€t hoan toan, qué rd rang.

- V& thoi gian: nhu tai nuéc Tau va vai nude k& cin, trude
day vua 12 Thién t&. Vua mudn giét ai cling dudc. Bé tdi trung
vdi vua khi vua bido chét 1a phai chét. “Quan xi than ti¥, thin
bA't tir bat trung” ma hinh 4nh Ty Can la di€n hinh. Thir hdi
ngay nay qudc trudng nudc Tau con c6 thé bio ngudi nao thi ty
dong ngudi Ay phai ty tit duge khong. Chic chidn 1a khong. Thai
gian dd lam thay d6i. Ngay xua ding, ngdy nay sai. Piing sai
tuy thudc vao thdi gian.

- V6i con ngui: ding, sai tuy cdn cd, tiy nhin thic ciua
mdi ngudi. Chuyén ké c6 mdt cip vg chong ra ddng lam viéc,
chdng dui, vg di€c. Khi c3 hai dang git 1da, bdng c6 vua di qua
& trén 1o xa xa. Poan clia vua di cd xi rgp troi, trong chiéng inh
6i. Ngudi vg hdi chdng cdi gi vay. Chong vi dui ching thd'y ma
chi nghe nén bdo ring ti€ng ken, tréng, chiéng hoa nhau nghe
vui qud. Ngudi vo vi di€c cdi lai tié€ng kén, trdng, chiéng dau c6
chi c6 cd xi phit phdi thoi. Hai ngudi cdi nhau rdi gidn nhau bd
vé khong git lia nita. Nhu vay héi ai ding, ai sai. Khong ai
hoan toan ding ma ciing khong ai hoan toan sai.

Ding sai 12 tlly ciin co, tlly cdi nghe, cdi thiy, c4i nhin
thitc clia mdi ngudi. Piing sai khong tuyét ddi, cd dinh ma chi
tuong doi thoi.
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2)- Phai quay:

Phéi qudy ciing vay. Phdi qudy khong c6 dinh ma bi€n
ddi tiy noi, tiy lic. Nhu tai cac nude theo Hoi Gido, ngudi dan
ong dudc quyén cé 4 vd. Nhu vy, chanh thiic ¢6 4 vg 12 phai
ché khong quay chiit nao cd. Con tai Hoa Ky hay Viét Nam va
nhiéu nu6c khic, ngudi dan 6ng c6 hai vg di 13 quay 1im roi,
dirng néi chi t6i ba bon. Nhu tai nuéc Uc ching han, theo luit
thi bi't ctf ai ¢6 hai vo 1a pham toi, da thanh tdi rdi ché khong
con néi chi phdi qui’y nita.

Thi du thd hai 1a thsi xwa & Viét Nam, con gdi cha me dat
dau ngdi d6. Vay 1a phai, cii lai 1a qui’y. Ngay nay, phan 16n &
Viét Nam da khéc, nhung dic biét & ngoai qudc nhu nudc Uc
ching han, hau nhu con dit diu coi dudc dudc 1a cha me sé&
ngdi d6 vay, khong c6 qudy chiit ndo ca. Vin héa Uc nhu thé,
khong c6 gi qua'y ma la nhu vay.

3)- Thién ac:

Thién 4c ciing vay. Ciling cing mdt sy viéc ma doi v6i
ngudinay Ia thién, d6i véi ké kia thi 4c. Nhu mdt con chdn, vao
mot budi chiéu trdi sip tdi. N6 rugt theo con ga dé bt lam mdi
in va tha vé& cho con né in. C6 mot ciu bé thdy viy, mudn cifu
con ga nén dudi con chdn di. Chi chdn chay di va khong bt
dudc con mdi. Pém dé né nhin déi va con né ciing bi déi. Vay
véi chii chdn thi cAu bé 1a dc vi lam cho me con n6é d6i. Nhung
vdi cdu bé thi cdu da lam mdt vi€c thi€n ctu dudc con ga. Vay
cling mot sy viéc ma thién 4c khong c6 dinh ma tuy ndi, tuy lic,
tly nguSi ma trd thanh thién hay ac.

4)- Pung véi ding la sai:

Xin dugc k€ ra diy cAu chuyén “Phong Phang”.

Luc T6 Hué Ning dudc Ngii T6 Hoang Nhin trao Y bt
dé 1am t6 Thién Tong thit 6 lic Ngai Hué Ning vin con 13 mot
cu si chG chura phai tu si. Ngii T6 ban dém dua Ngai ra bén do
chay vé phuong Nam. Phe Thugng Toa Than Td dudi theo dé
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giut Y bat lai. T6 Hué Ning phdi 1an tron, ray didy mai d6, c6
ldc phdi séng v6i bon thg sin va di sin tha.

Khi Ngai dé&n dude Quang Chiu vao sin chiia Phip Tinh
lic Phdp Su An Tong dang gidng Kinh Niét Ban. Ngoai sin
chlia ¢6 hai vi ting cdi nhau mii khong thdi vé viéc 14 phudng
treo trong sdn chua dang bay truée gié. Mot vi ting néi phudng
dong. Vi ting khac noi gié dong. Khong ai chiu thua. Ai cling
cho ring minh diing khong chiu minh sai. T6 Hué Ning bén
ti€n d&n bdo: “Khdng phdi gié dong, cling khong phdi phudng
déng, ma tAm cla hai 6ng dong”. That 1a mot cAu néi diy bat
ngd tr mot cu' si. CAu ndi ndy c6 nghia cd hai vi ting, mdi ngudi
déu tu cho minh ddng, nhung c4 hai déu khong ding, ma ca hai
déu sai.

S& di T6 néi khong phdi phuéng dong, ciing khong phdi
gi6 dong 12 vi néu c6 14 phudng ma khong c6 gié thi 14 phudng
lam sao dong dugc. Nhung né€u c6 gié ma khong c6 14 phuéng
treo trén cot phudng thi gi6 ciing khong thé 1am cho phudng bay
dudc. Nhin vao cot phudng ditng im lim thi nao thi'y dong dugc.
Pong & day 1a tu6ng duyén hgp, do hai hay nhiéu y&u td hgp lai
ma thanh titc c6 duyén hgp méi c6 dong, khong duyén hgp thi
khong dong. Pong 1a do hai y&u td gié va phudng hgp lai, néu
chi nhin mdt ma ndi thi sai.

Tai sao T6 lai bdo tAm hai vi ting dong? Vi hai vi ting
chap va chi chdp c6 mot bén. Khi chap 1a di’y niém d€ chap.
DAy niém thi phdi dung tim. D4y niém do dung tdm thi tdc
nhién tim dong. Do d6 ma ndi tdim dong. 0] day Luc T6 mudn
chi thing cdi gdc cla sy cdi nhau 1a do tim chap. Ma hé day
niém chip 1a ¢6 tranh cii, va dong 1a tir c4i chap d6 ma ra.

Cau chuyén “Phong Phang” trong Kinh Phap Bdo Pan
mudn bdo ngudi dJi ring: 15i néi thudng chi phi€n dién thoi chd
khong dat dugc Chan Ly. Ngudi doi vi chua tinh gidc vin con
mé mudi nén thudng hay tranh hon thua qua 13i néi. Vi th€ ciing
trong Kinh Phiap Bido Pan, Luc T c6 day ring: “Ngudi mé
miéng ndéi, ngudi tri tAim hanh”. Ma Pdc Lao Tu tir trude cling
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da day: “Hanh bat ngdn chi gido”, 12 vi theo Pitc Ngai cdi sai 1a
bé trdi clia cdi ding, cdi quay 1a bé trdi clia cdi phai, cdi ghétla
bé trdi clia cdi thuong, thuong ghét 13 mdt khong c6 gi khac
nhau, méi thuong d6 roi ghét d6, méi qua’y dé rdi phdi d6, méi
sai d6 r6i ding d6.

O ddi ¢6 ai qud'y mai dau. Ciing c6 lic 1am phai. O di c6
ai n6i sai mii dau, cling c6 lic néi ding. Phdi quiy, ding sai
cling tir & mot ngudi, chi hiém vi mé ma qud’y va sai, con tinh thi
ding va phai. T4t c4 chi do tim mé hay tinh. Do bi&t ngudi ddi
nhiéu mé it tinh, nhan vong tdm cho 1a minh, nh@n gidc [am con
(theo nhu 15i néi clia Pirc Phat), ché khong thdy dugc Chon
TAm nén Pic Lio T khuyén ngudi di n€u mudn duge Pao
dirng ¢6 nhin sy vat biang cidp mdt nhi nguyén, chia phan nhi
ngd ma phdi thi'y ca thdy déu 1a “Mot”.

Ngudi tin d6 Cao Pai hiing ngay cling tf thdi thudng nhin
tha’y “Mot” d6 1a Thién Nhan. Dii vay, khi hét cting di vé quén
di, cling c6 ngudi chdp nhi nguyén, nhi ngi rdi sinh ra bit déng
¥ v6i nhau. C6 gi 1a nhi nguyén, nhi ngd dau. Cing mdt nguoi,
nhung ¢ khi ngudi 4y néi sai, lam qua'y ma ciing c6 khi ngudi
&y n6i ding, lam phdi, ché nao phai d6 1a hai ngudi, 1a nhi nga.
S& di ngudi ddi phién ndo nhiéu, khd dau nhiéu 1a ciing do chap
nhi ngi, nhi nguyén, tic chap hai bén. Nhin “Sy” hay “Tuéng”
thi ¢6 hai bén nhung dat Ly hay Tam thi khong c6. Gido ly
“Phdp Mo6n BAt Nhi” clia nha Phat c6 gidi o gido phdp nay va
Lio Gido ciing c6 dé cap vdi “thuyé&t Tuong P8i”. Trong Kinh
Co ctia Pao Cao Pai ciing thé, ciing c6 dé cap dl ca, chi hiém
vi Tang Luan chua dudc khai trién.

Trd lai v6i Pao Lio, cdi ma Pic Lao T chong doi 1a
nhin moi sy vat trén th& gian nay, nhin cudc ddi biing khdi 6¢
phin chia dai ngdn, cao thip, ding sai, phdi quay, tot xau, thién
ac, khen ché, .v.v. .Sy phin chia nhu vay 1a sai, 1a trdi Pao. Su
that ching khong rdi nhau, ching tuong tuy, tuong sinh. Thi du
c6 cao mdi thay thap, c6 ngin méi tha'y dai. Thit dem cay thude
hoc trd gach hang gidy tip v& so v6i cdy thuc dai mot thude
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clia thg moc thi ciy truSc ngin hon ciy sau. Nhung néu dem
ciy thudc cia ngudi thg moc so vGi cdy thude gidy cia ngudi
thg may dai hon hai thugc thi d€n lugt cdy thudc ma ta néi dai
tirc cay thude clia ngudi thg moc lai trd thanh ngdn.

Né&u dem cay thudc gidy clia ngudi thg may so véi gidy
thudc clia mot tric dia su do dat thi tir dai, cAy thudc clia ngudi
thg may tu n6 tr thanh ngdn, . v.v. . Dai ngdn chi tuong tuy,
tuong sinh, tvong doi chg khong tuyét doi. C6 dai c6 ngidn 1a do
sy phan biét hitu 1du ma ra.

Cao thap, tot xdu, khen ché, v.v. cling vdy. TAt cd déu
tuong d6i, tuong sinh. Khong cé cdi nay thi ching c6 cdi kia.

Pitc Lao TG néi: “C6 hitu vd tuong sinh, nan di tuong thanh,
trudng dodn tuong hinh, cao ha tuong khuynh, tién hiu tuong
tiing” d€ chi sy tuong sinh, tuong tly, tudng ddi, v.v. . S& di ngudi
ddi phan chia cho d6 1a hai l1a vi 6c phin biét ma ra chd nao
phai 1a hai.

D3 bi€t vay thi dirng nén néi hon thua, cao thap, c6 khong,
tot xau, khen ché. N&u 14y 6¢ phan chia nady dé so sdnh, chi
trich, phé binh nhau 13 dié¢u ching nén lam. LAp ngén ma ci chi
trich, phé binh nhau, khong xa rd1 6¢ nhi phan, nhi nga thi cang
ngay cang xa Dao.

Con nguoi néu muén dugc Pao thi phdi bé cdi éc chia
phdn. Pic Lao Tu goi d6 1a “Gidi Ky Phan” ma céc thi du
trong bai nay vé diing sai, phdi quay, v.v. da c¢6 gidi phan nio
du chi rat it thoi.

Véi Thuyét Tuong DP6i va gido phdp Gidi ky Phan, Dic
Lao T mudn chi cho thdy bic Thdnh Nhin s§ di dat dén Pao
trc trang thai Tuyét D6i chi vi bi€t rd minh ¢cé mic bénh nhi
nguyén, phan chia nhi ngd. Do bi€t c6 cdi bénh phan tin d6 nén
da phong ngira va tinh ngd. Bdc Lao T néi: “Phu duy bénh
bénh, thi di bit bénh”, nghia la bi€t minh c6 tAm bénh thi tAim
bénh dé s& dugc tri hét. TAam bénh nay 13 cdi bénh cit néi diing,
néi sai, néi phdi, néi quay rdi khen ché, thuong ghét, v.v. Ping

Giéi, duong tGi Thién Pang 48



sai nao c6 khdc hai bé mit ciia mot dong tién, ding d6 rdi cling
c6 thé sai d6. Phai qua’y ciing do mot ngudi, chi vi tim bénh ma
ra. C6 gi 1a hai, c¢6 gi ¢d dinh. VAy thi con khen ché 1am chi,
thuong ghét 1am gi. N&u cAn phai khen 13 c6t d€ khuyén thién,
cot dé gitip ngudi dugc vui tuoi hanh phiic, 6n dinh tim hon.
N&u can phdi thuong 1a d€ citu ngudi sa co, thi't thé, gia ci,
tat nguyén hay gip hoan nan, d6 1a hanh thién tao nghiép lanh.
Con phi bidng ché ngudi, hay hdn gian ghét ngudi chi cé chude
18y 4c nghiép ma thoi.

Mudn “vd ngdn hanh” duge nhu 18i Pc Lao T khuyén
dé tao phu6c hué, dé€ dat Pao thi phai dung Tri nhu Pitc Ngai
da day. Tri day l1a Tri Pao tic Tri Tué Gidi Thodat ma nha Phat
goi 12 Tri Tué B4t Nhi, Pao Cao Pai goi 1a Tri Vo Dé&i ché
khong phai tri th€ gian.

Tri Pao hay Tri Tué Giai Thodt, theo ton gido Cao Pai, la
tri thd'y dugc “Nhudc thiét nhude hu; BAt ngdn nhi mic tuyén
dai héa; thi khong thi sic; vo vi nhi dich sif quan linh” va con
nhiéu nita bang bac trong Kinh va Co Pai Pao. Con tri thé gian
12 trf 1am cho manh dugc yé&u thua, khon con dai mat...

Vé tri th€ gian thi Pic Lao T ché 1im. Trong Pao Diic
Kinh, Pttc Ngai ¢6 néi nhu sau: “Pai trie nhuge khuit, dai xdo
nhugc chuyét, dai bién nhuge ndt”, nghia 1a ri't thing dudng
nhu cong, rit khéo dudng nhu vung, rit hing bién dudng nhu
14 bap 4Ap ting vay.

C6 ngudi khéo néi, néi gidi, thudng néi thao thao bat tuyét
dé tranh bién, chitng té ring minh gidi, minh hon ngudi, 1y luan
minh sic bén, v.v. dé€ rdi tir d6 thdy ngudi thua, ngudi d&, ma
nao cé bi€t dau khi minh cang tr§ tai hing bién, phéng chay
theo sy tuéng thi tim minh chi chita chdp toan vong niém dién
ddo cda th& gian chS nao phdi tim Pao. Dung tri th€ gian dé
hon thua, theo vong tAm d€ tranh chap, chi cdt lam bai hoai cdi
tam Pao ma thoi.

C- Phan A va B da ban vé Vong ngit, Xdo ngit, Ludng
ngit. Trong phan C xin dugc lam ban vé Ac ngii:
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Con ngudi bdn ngd von ham s6ng va bdo vé cudc sdng
clia minh bing moi cdch. Theo tri€t gia Phdp Henri Bergson thi
day 12 mot thuc t&€. Tri€t gia Bergson md t sitc song manh liét
clia con ngudi (élan vital) qua hai ban ning. P6 1a ban ning
sinh tdn (instinct de conservation) va ban ning tan ph4 (instinct
de destruction). Hai bdn ning nay lam cho con ngudi thién vé dc
hon la thi€n.

Vi d€ bio vé minh (instinct de conservation) nén bing moi
cdch con ngudi phai diét trir tit c4 moi madm mdng, moi yéu td,
moi su vat ¢6 thé 1am hai dén minh.

Roi v6i cdi da stic song vuon 1én (élan vital) con ngudi
phdi tan ph4 tit ci nhitng gi cdn tré dudng minh di, con dudng
ti€n thi cia minh. Do d6 ma trong viéc lam hay 13i néi, con

ngudi thudng hay tim cdch vui dip, dé bep ngudi khéc, du cho

viéc 1am 4y c6 diing hay sai d6i v6i luong tim, con ngudi vin
thudng 1am. Lam va néi d€ ching td ta hay ngudi dd, ta ding
ngudi sai, ta phdi ngudi quay, ta tdt ngudi xAu, va nhatla ta cao
va moi ngudi déu thdp hon ta. Tat cd viéc 1am, 15i néi cang
ngay cang lam cho con ngudi gidm thién ting 4c n€u ching biét
tu ding theo con dudng Chon DPao.

Bi€t rd ngudi thé€ gian nhu vay nén Pic Chi Ton trude day
da 1an ludt sai cdc con Ngai xudng tran 1ap Pao dé€ day ngudi
doi tranh dc 1am lanh.

Ngay nay, Ptic Chi Ton ty Ngai gidng trin day Pao vé6i
nén Pai Pao Tam Ky Ph6 Po. Ngai di qui Tam Gido, hiép
Ngii Chi, vi vay ma trong gido 1y Pao Cao Pai c6 titc4 tinh tiy
gido 1y cda tAt cd cdc Pao khéc, trong d6 viéc hanh thién trdnh
ac la mot Gido phép.

Pitc Chi Ton day cdc con Ngai mot khi @ nhadp mon rdi
thi phai git gin ngli Gidi, ma trong Ngii Gidi thi ngit Gidi 1a kho
nhat, vi t& nhit, pham hay khdng thudng § tai Gidi nay.

That vay, gi€t ngudi, trom cidp hay ta dim ri't dé trdnh,
nhung néi lam cho ngudi dau khd ma ¢6 khi minh hiu nhu khong
hay biét, that khé tranh. Pay 1a mot nét vi t& vé dc ngit, do dc
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kh4u ma ra. Chinh vi sy vi t€ cia ngén ngit ma Thiy khuyén
bdo cdc con Thay nén thin trong cAn ngdn, it néi cang tot, khong
ndi cang hay.

Khong néi day ching phdi khong néi gi ci vi néu khdng
noéi gi cd thi con ngudi lam sao giao ti€p véi nhau dugc.

C6 nhiéu ngudi hi€u 1am chd nay rdi tinh khdu, khong néi
15i ndo, nhung di dau thi cAm theo ciy vi€t va tJ gidy. HE muon
héi gi ai thi vi€t ra va c6 ai hdi gi thi khong trd 13i thanh ti€ng
ma chi viét trén gidy dé trd 15i thoi. Ho khdng bi€t ring d6 ciing
12 mot trong nhiéu cdch néi. Ngudi ta c6 thé néi bing cach ra
diu, bing hanh dong (body language) nhu dura hai tay 1&én 12 néi
dau hang, nhin mit 13 néi dau hay n6i khong ddng ¥, v.v. Nhu
vay du 161 khong né1 nhung y lai ¢6 noi.

Toém lai, nhu trén da trinh bay, 161 néi tw n6 khong c6. N6
do 8 duyén hgp ma thanh. Trong 8 duyén hgp nay quan trong
nhdtla y (ndo). L&i néi la do tr y ma néi. Khong néi la khong
¢6 y d€ n6i. Y 1a chii, 1a thé ma 13i chi 1a dung, 12 phuong tién
ma thdi. Néu con ngudi khong ¢é ¥ thi 1am sao néi ra 16i dugc.
Nhu vay, khong néi 18i 4c 1a ty noi ¥ dd khong 4c rdi.. Tuong
quan giita 15i n6i va y mat thi€t nhu vay.

Do d6, hé tranh dugc y 4c thi s& khong ¢ néi dc. Piéu
quan trong 12 phai trdnh tir y dé khong gy ra Than nghiép va
cd Khau nghiép, ché 18i néi thi khi cAn con ngudi vin phai néi.
Nhung can day 1a cin nhitng gi?

Pham con ngudi ai cling thich nghe 161 n61 €m tai, 151 n61
thi€n lanh. Cdi ma con ngudi can, d6 1a 15i néi nho nha, thanh
tao, ngay thang that tha, thuong yéu doan két, an i 1an nhau,
v.v.. Vay d€ vira 1ong ngudi cling nhu thuin 1ong Trdi (thuin
nhon tAm 4t thuan Trdi), ngudi tu n€u can phai néi thi nén néi
nhitrng gi c6 dao ly, thi€n lanh va nén trdnh nhitng 151 ndi 4c.

Thiy c6 day ring:

“Nho nha con tua tap tanh tinh,

O dsi dirng tudng mot minh lanh.

Mot cdu thdt diic thién nién doa,
Nhiéu ndi trim luin bSi ngon nganh”.
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Chi mdt cau that ddc thoi 1 c6 thé bi doa dé€n cd ngan
nim. VAy néi that ditc, néi 4c 1am chi d€ phai bi tram luan. N6i
ac 1a nén tranh. Tranh dudc ndi 4c cling 1a mdt buGe trong 10
budc tién tu 1én Thap Thién.

Mudn dat d&€n Thap Thién dé siéu thing, truSc tién ngudi
tu phai git Gidi cAm, dirng tha't 4¢ vi trong Ngii Gidi CAm
cia Pai Pao c¢6 d&n 8 diéu cAm chd khdng phdi chi c6 5 thoi.
Dirng thi't 4c 1a buc diu d€ hanh tri That Thién. That Thién do
la:

1- Thay vi sdt sanh, nén phong sanh.

2- Thay vi trdm cip, nén bd thi.

3- Thay vi ta ddm, nén giif trong tring, trinh bach.

4- Thay vi néi ldo, nén néi that.

5- Thay vi néi thém bét, théu dét, nén néi ngay thing,
trung chinh.

6- Thay vi n6i ddm thoc, nén néi 15i hdoa hgp, doan két.

7- Thay vin6i 161 ddc dc, nén néi nho nha thanh tao, thién
lanh, thuong yéu hoa di, an Gi ngudi.

Con ba thién nira 1a phai tranh tam ddc: Tham, San, Si (ta
ki€n). Tam ddc nay rat khé tranh, di vay ciing tranh dugc, va
trong Kinh Co Pai Pao cling c6 day.

DPE€ ¢6 thé tranh tam doc, hoan thanh tam thién cudi cling,
diéu quan trong 13 ngudi tu phai cd ging tru6e tién hanh tri tam
thién vé than va t thién vé ngdn. Pic biét vé ngdn, ngudi tu
nén than trong cAn ngdn va ludn ludn nhd ring:

“Pao bon vé ngdn
Ngon sinh ly tdn
Ngon ngit Pao doan”.
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KET LUAN

1)- Mu6n giit dugc ki€p 1am ngudi trong Luin hdi, ngudi
tu n6i ri€ng hay con ngudi néi chung phai giit gin ngii Gidi, n6i
khdc hon giit dugc Ngii Gidi la giit dugc ki€p lam ngudi trong
t4i ki€p mai sau.

2)- Mudn dugc siéu thing “Thién Pang lién dé€n” nhu 15i
Luc T6 Hué Ning da néi, ngudi tu phdi c6 ging hanh tri Thap
Thién.

Trong hanh hanh tr1 Thap Thién thi viéc tranh dugc ba
nghi&p noi than con ngudi c6 thé thuc hanh khong khé 1dm. C6
khé ching 13 bon nghiép vé khau tic 13i néi.

Riéng con lai tam doc Tham, San, Si né€u mudn tranh dugc
dé kién toan tam thién cudi ciing thi diéu cAn y&u trude tién 1a
con ngudi phdi c6 tinh thic, tranh khdi Si mé. Cang tranh dudgc
Si mé thi con ngudi cang tranh dugc Tham va San. N6i rd hon
tranh dugc Si mé cang nhiéu thi con ngudi cang tranh dugc Tham,
San va cang dé dang dat Pao, gidi thoat thanh Phat, tranh dugc
Luin hdi.

3)- Quyén sdch ndy dudc viét véi mo u6c, nhian nhii cling
nhau xa lanh Ludn hoi, ma muc dich trudc tién va hién tai la
phdi lam sao tranh dudc bon nghiép lién quan dén 15i noi.

DE trdnh dudc bon nghiép lién quan dé&n 13i néi titc khau
nghiép, xin dugc k€ lai hai cAu chuyén sau diy:

Cau chuyén thtt nhiit n61 vé mot nha Su:

C6 mdtnha sungay no leo 1én mot cdy cao. C6 mdt ngudi
bat chdt di ngang qua thdy nha su dang & trén ciy cao ming
qud, vi ngudi 4y c6 mot viéc mudn héi nha su, nhung tir 1au
khong gip dugc.

Nguéi 4y héi nha su ring:

“Vay ché y ctia T6 Su Pong P 1a nhu thé nao?”
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Nha su nhin xuéng dinh ddp thi riii x4y chin té. Nha su
quo tay nhung thay vi tay chup tring thi miéng lai cin dugc mot
canh cidy. Nha su lic d6 khong 1am sao dim hd miéng ra dé tr3
15i vi n€u hd miéng ra néi thi sé& bi rét xudng dat, tan xuong nit
thit.

Con cau chuyén thit hai dugc rit ra tir quyén “Giai thoai
nha Thién” véi tua dé “Hoa ting khiu xuat”.

Chuyén ké riing thud xua c6 con riia, gip phai lic han
hdn, nu6c hd ao déu can, khong biét di dau cho c6 nudc. Bay
gi ¢6 hai con hac tring diu trén ciy gan d6. Ruia voi va nhd
hac gidp minh d&n chd c6 nuéc. Hac thuong tinh hita gidp dd
nhung trude khi di lai ddn rua khong dugc néi chuyén, sé€ c6 hai.
Ruia vang chiu. Hai con hac mdi dung mo kep mot sgi diy nhd
va bdo rlia ngdm vao. Thé r6i hai con hac bay 1én hu khong.
Khi bay ngang mot lang kia, gdp tré nhd dang vui chdi nhin
tha'y, néi v6i nhau ring:

-Y, ngd qud bay di ! Hai con hac véi con riia cdng véi
nhau kia. Y ngd qua!Y ngd qua!

Rua ndy gid trong bung hét sitc nhin nhuc, vi nhé 13i hac
din . Nhung khd ndi, cdc tré nhé cif tréu choc mii, ria mdi ha
miéng dinh chtti cdc tré nhd, nhung chura thanh 15i thi lién roi
xudng dat va bi ching bit dn thit.

Do viy, tit cA moi ngudi phdi cin thin ndi miéng, néu
khong s€ bi hai than.

“Aioi ! itndila vang,

N6i nhiéu, nhiéu 18i trdi ngang cling nhiéu.
Chi bing it n6i bao nhiéu,

Khdi diéu phién nio, khdi diéu thi phi.
Hing ngay tam nghié€p vo vi,

Khong tranh nhin qué c6 gi ddo dién.
Khoéng nghiép chudng, chdng luy phién,
Vé uwu, v6 ndo, nuong thuyén tiéu dao” .
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Vi hai cau chuyén ghi trén, chuyén thi nhiit mudn khuyén
ngudi di nén néi ding liic, ding chd, ding noi, nén thin trong,
cin ngdn. Nén lya 15i ma néi. Nén néi it cang hay, ching néi gi
thi cang tot.

Ching néi gi ca d6 1a trudng hop clia nha su. Nha su chiang
n6i mot 15i vi né€u mS miéng ra thi tan xuong nat thit. Ldi n6i nd
tai hai nhur vy d6. Bi€t bao nhiéu ngudi tdn gia bai sdn hay tan
ndt xac than ciing tai vi 16i n6i ma thdi. N6i thi€n, néi lanh, néi
15i nho nha thanh tao, thuong yéu hoa 4i hay néi d€ an ti ngudi,
cttu vét ngudi thi nén noéi, bing trdi lai néi ldo, néi théu dét,
thém bét, n6i ddm thoc hay 15i néi doc dc thi trong hién ddi chi
tu chudc hoa vao thin va t4i ki€p thi chic chin khong 1am sao
tranh khoi ngt ngdn nghiép chudng.

Con vé chuyén con ruia:

Cau chuyén ndy mudn néi v6i ngudi ddi ring chi vi tim
con Tham, San, Si, miéng con ham dn néi, chudi bdi ma’ing nhiéc
ngudi ma con rlia phai tan xudng nat thit.

C6 nhiéu ngudi & ddi cling vay. Chi vi ham dn ham néi,
ddi khi lai néi ching thién lanh ma chi toan 15i doc 4c, vi thé
nén méi rudc hoa vao than, ty minh chudc 1y khd dau ma lai
con gy khd dau cho bao nhiéu ngudi khéc nita.

Dé€ két luan, xin ghi lai day 15i clia ngudi xua thudng néi:

Ngudi xua thudng hdi ring tai sao mdi con ngudi ai ciing
dé€u c6 hai 16 tai, hai con mit, hai 16 miii ma lai chi c6 mot cdi
miéng?

C6 hai 16 miii 12 d€ thd dugc nhiéu khong khi nudi than.
C6 hai con mit 12 d€ thdy rong, bi€t nhiéu, gidp con ngudi dé
tinh thitc gidc ngd va lo tu hanh. Con c6 hai 16 tai la dé gidp con
ngudi nghe nhiéu hon 14 néi. N&u chi thich nghe ma it chiu n6i
thi bdo ddm sé€ dugc moi ngudi thuong, an nhién tu tai, di khong
tu ma kh4c ndo da c6 tu nhiéu. Con thé né dep la nhd c6 hai tai
diing, thing, cao va dai. Hai tai cao va dai gitp thé nghe nhiéu,
chay le nén it khi bi chét oan. N&u hai tai clia thd ciing ngin,
nhé va hep thi thé ndo c¢6 khdc chi méo. Hai tai 12 d€ nghe,
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cidi mi€ng la d€ néi. Hai tai la dé nghe nhiéu, mot miéng la dé
noi it.

Cang néi it chirng ndo thi cang tdt chirng ndy. Piéu nén nhd,
nhu th€ nhan thudng nhic 1a “Con &ch né chét chi vi cdi miéng
ma thoi”.

Cang it néi, con ngudi cing an toan va cang dé tranh khdu
nghiép.

Tranh dugc Khiu nghiép ciing nhw Than nghiép va Y
nghiép, con ngudi sé dé 1én Thién Pang, dé dang thanh Phat,
6 cau:

“Tam nghiép hdng thanh tinh,
Péng Phdt vang Tdy Phuong”.

Soan gia:
Hién Tai Lé Vin Thém (Ty BachY)
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Preface

The Five Precepts of Caodaism are apparently similar to those of
Buddhism.

Caodaism however, gives much more importance to language,
particularly to spoken words.

It is language or spoken words that are the sources of almost all

mistakes or sins made or committed by human beings as a whole.

Indeed, besides the three precepts that safeguard human activities
from killing, stealing, and adultery, there are four other precepts, or
prohibitions, relating to spoken language. These four precepts tell us
not to lie, not to mislead or to make up stories, not to incite hatred, and
not to slander, vilify or resort to vulgar, abusive language.

Generally, people can avoid acts that are easily identifiable as harmful
or sinful, but it is harder for them to avoid mistakes and errors when it
comes to the use of spoken language, because it is more subtle,
conceptual and abstract.

This book focuses on the last Four Precepts regarding spoken
language in order to help people attain Paradise or the Nation of God.

If people can observe the three Precepts controlling their actions
and the four Precepts governing their spoken language, then they will
have observed the seven Rules or Prohibitions. They only ought to
follow three further commandments to fulfill their undertaking of Ten
Good Conducts.

Through engaging and fulfilling the Ten Good Conducts or Ten
Virtuous Acts, people’s souls, after death, can get to Paradise or the
Nation of God.
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VOLUME |
The Importance of the Precepts

1- Precepts are the fundamental rules for all religions. They teach
people how to cultivate virtues and moral conduct, most importantly
how not to generate negative Karma. It is Karma that causes
metempsychosis.

2- For all followers of any religion, Precepts are regarded as the
foundation of a building. The stronger the foundation, the higher the
building can be. Itis the same for religious disciplines. They must,
first of all, strictly observe the Precepts before wishing for happiness
in this worldly life, and finally, before being thoroughly liberated. It is
like before a house is built, there ought to be a firm and solid
infrastructure.

3- Precepts include a number of commandments related to moral
conduct and good virtue, embracing the very first teaching method
that requires all religious disciples to practice in order to advance on
the path of changing their mind.

4- Precepts form the vital step, the primary step for the building
of good fortune and merits. People must observe the Precepts in
their self-cultivation. Otherwise, all their teaching and practice will be
invain, and their self-cultivation becomes unsuccessful and leads to
nothing.

Many religious disciples thought that they have got rid of the five
prohibitions such as no killing, no thieving, no committing adultery,
no telling lies and no drinking alcohol. There are others who believe
that apart from having observed the Five Precepts, they have
practiced the three main Rules, namely abiding the law and
commandments, performing good deeds and virtuous acts, and
carrying out the Dharma of Giving.
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Both these groups of religious practitioners may think that is enough.
Yes, at a superficial level it does appear to be enough, to be true. But
a closer examination of the nuances of the matters reveals that a lot
more needs to be done.

Chapter |
Precepts and the Transmigration
of Souls or Metempsychosis

In Caodaist and Buddhist teachings, Metempsychosis and
Transmigration of Souls have the same meaning. They both refer to the
rebirth of the soul at death in the Six Realms, different from liberation.

Many people may think that the Law of Cause and Effect, of Karma
and Metempsychosis are particularly distinctive characteristics of
Buddhism, used to distinguish Buddhism from other religions. This is
not quite true. These words of Law of Cause and Effect, of Karma
and Metempsychosis had existed a long time before Siddhartha, the
Prince of an Indian State became Buddha Sakyamuni.

In many places, from North Europe, West Europe and East Europe
to Ancient Egypt, Africa, America, Australia, particularly in Asia, a
large number of people believed in that theory. The fact is, even now,
references to this belief can still be found in the well-known Indian text
Upanishads which existed about four thousand years before Christ.

Today, not only is metempsychosis preached by religious Venerable,
it is also a subject of study by scholars and scientists who are persuaded
by its truth. They have carried out a large number of experiments in
many countries, including the United States of America, at the end of
the 20" century. Most notable and most important was the research
by Dr lan Stevenson.

lan Stevenson is a medical doctor, and also a Professor of Psychiatry
in the USA. He left his beneficial career behind to travel all over
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the world to conduct experiments relating to the rebirth of the souls.

After many years of experiencing, interviewing and observing, he
wrote many valuable books; among them were the four volumes of
Cases of Reincarnation Type, Twenty cases of suggestive of
Reincarnation, and Children who remember their previous lives. All
these books were published by the University Press of Virginia
University inthe USA.

Nowadays, the topic of the rebirth of the soul has entered the
curriculum of American Community Colleges and Universities. It has
become a major or a selective subject depending on the Faculty, such
as Philosophy, Psychology, Education, Social Sciences, or Religious
Studies. Many issues, many articles on reincarnation have appeared in
American newspapers. There have also been many scientific
conferences held on this subject, attended by scholars and scientists.
According to arecent Gallup poll, 23 percent of adult Americans believe
in Karma and the rebirth of souls after death.

In short, the transmigration of soul after death is noticeable. Thus,
how could people avoid It? Actually, what should they do?

They have to observe the Five Precepts if they hope to avoid the
rebirth of their soul into the three Lower Realms: hell, hungry ghosts
and animals. There isasaying : “ Without observing the Five Precepts,
the transmigration of souls after death into human beings is very difficult”,
meaning that those who fail to do away with the five sins will lose their
souls’ transmigration into human beings, or they will become
handicapped with defects, disability or impairment if their souls
transmigration into human beings occurs. All these happen as a result
of the Law of Cause and Effect, according to Buddha’s teachings:

“If you want to know what you did in your previous lives
Look at what you receive and what you have now.

If you want to know what you will have in your coming lives
Look at what you do in the present”.
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In conclusion, the Law of Cause and Effect, as well as Karma and
Metempsychosis, appear to reveal a truthful reality that is “people will
reap what they have sown”.

The Law of Cause and Effect, of Karma and Metempsychosis
presently appears to hold the truth. So, in response to them, and for
the sake of our souls’ transmigration, what should we do?

We have to cultivate virtue, to improve ourselves morally, to practice
good deeds, good conduct, especially to observe the Five Precepts

properly.

In the chapter Investigation of the “Precious Dharma Sutra, the
sixth Zen Patriarch, Master Hui Neng said, “Dear disciples, the
practicing of Ten Good Deeds will lead to the way to Heavenly life.”
That means those who observe practise and promote the Ten Good
Conducts will go to Heaven after death. The more effort they putinto
cultivation, the higher in Heaven they will reach.

Similarly, for those who cannot practice the Ten Good Deeds, but
who wish for the rebirth of their souls into human beings, they must first
of all, observe the Five Precepts. It is only by observing the Five
Precepts that their souls can transmigrate into human beings.

The attainment or the regaining of a human beings existence is a
long process of practicing proper conduct and cultivating good merits.
Consequently, people ought to highly value it. The “Precepts and Mind
Sutra” in the Heavenly Way of the Caodaist teachings says:

“Itis very difficult to regain a human being existence,

Once attained, men should highly value it.

There are two ways for your choice,

Either to act badly or to practice good deeds,

Any good deed is like a pine tree.

Whereas all bad acts are like flowers,

There is a big difference between the pine tree and the flowers,
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The pine tree is less colorful than a flower,

But the pine tree stands alive in the cold of winter.
In the meantime, the flowers will wilt,

Finally, flowers disappear and pine trees remain”.

With the same purpose, in the Seance of December the 121", 1926,
the Supreme Being taught that, “Living beings are subjected to
transmigration of souls for millions or billions of times before being
able to attain a human existence”.

Besides, everyday, Caodaist followers worship the Supreme Being
and chant the Buddha Maitreya Sutra. From the Buddha Maitreya
Sutra, let’s understand what the teachings are.

The teachings contained in that sutra are profoundly meaningful.
The Dharma of the Sutra reveals that for billions of lifetimes we did not
have an opportunity to chant that sutra because we were confined in
hell, or led the life of insects, animal or hungry ghosts. Now we can
recite it verbally, as we have restored ourselves to return to our human
being existence through a long process of cultivating merits. For this
reason, we must not lose it again, because regaining it or returning to it
is a great difficulty. On that difficulty, the teachings of Buddha have
metaphorically expressed:

“A thousand- year- dried tree may give flowers,
Butitisalmost no way to find again one’s human being existence
onceit’slost”.

To prove the effectiveness of the above saying, there isa story in
Buddhist teachings “One day, the Zen Patriarch B4 Truong gave a
dharma lecture. When the lecture was over, all monks and nuns left
the lecture hall. Only one elderly man remained there, motionless. The
Patriarch approached him and asked him about his motives. The elderly
man responded:

“Master, | am not a human being. I am a fox”. Then he added “In
my previous lives, | was also a monk, an abbot of a temple”.
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One day, an ordinary man came and asked me a question, “Will a
monk of high ranking be subject to the Law of Cause and Effect?” and
I replied “No”. The Lord Buddha then punished me for | have slandered
Buddha in giving a wrong answer. | was banished to become a fox for
five hundred lifetimes. Could you please save me?”

The Patriarch requested the elderly man to ask the same question,
and in response the Zen Patriarch explained, “The high ranking monk
did not misunderstand the Law of Cause and Effect”.

On hearing the Zen Patriarch’s answer the elderly man was
awakened and became enlightened. He asked the Patriarch to bury
his fox body left behind the temple with the burial rituals appropriate
for amonk.

The above story shows that with one single wrong answer man can
be dumped into the animal Realm for five hundred lifetimes. They can
regain their human being existence only when they are awakened.

Thus itis very difficult, and it takes time, to restore and to regain
one’s human being existence. Once having attained it, people should
try to keep it. It will at least give people worldly happiness or, more
importantly, can help people in the cultivation of their mind so as to
attain Heavenlyness or to be fully liberated.

Caodaism and Buddhism have taught the Five Precepts. Christianity
also has the Ten Commandments for their disciples to practice. Despite
all that, some people still believe in the continuation of the same life
through the migration of soul. For instance, they assume that if one was
ahuman being in the previous life, one would also be a human being in
the present time, and continue to be a human being in the coming lives
Whereas some others are not convinced of reincarnation, nor the rebirth
of souls. All is finished after death. As a result, they freely enjoy their
present life with no hesitation to do bad deeds. They do not pay intention
to the Law of Cause and Effect, of Karma or Metempsychosis, or
whatsoever.
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Regardless of whether people believe in the transmigration of souls
or not, it is beyond doubt that the Law of Cause and Effect, of Karma
have today become a truth. The Caodaist ‘Precepts and Mind Sutra”
has said “The Law of Cause and Effect is certainly trustworthy. Human
beings have to think over it, to look over it carefully”.

That means the Supreme Being recommends his followers to guard
themselves against bad deeds, to try their best to practice the Precepts,
because Karma is something that men are going to be subjected to.
People can evade worldly laws, but they will not be able to trick the
divine law, which is the Law of Cause and Effect, recognized and
accepted philosophically and scientifically. Therefore, religious
practitioners must try to help one another to be diligent on the way of
merits cultivation, first of all, to observe the Precepts.

In strictly observing the Precepts, society will be at peace, and
families will live in happiness. In the family there will be no adultery.
Husbands and wives are faithful to each other. Children show filial
piety towards their parents who are, in turn, tolerant. How could such
families not be happy?

Moreover, in addition to the keeping of Precepts, the awareness of
the Law of Cause and Effect, of Karma and Metempsychosis will
teach people how to promote themselves so as to retain their human
being existence in the coming lifetime, as the means for their mind
cultivation.

If people are not aware of the Law of Cause and Effect, of Karma
and Metempsychosis, and if they do not observe the Five Precepts,
they will be punished and dumped into the Three Lower Realms: hell,
hungry ghosts and animal. They will be unable to practice good deeds
or cultivate merits due to the fact that they are not gifted to benefit
religious teachings.

* X *
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Chapter 2

Precepts and Karma

Precept and Karma share a very close interdependence.

If the transmigration of soul is the destined result of Karma, the
interdependence of Karma and Precepts can be regarded as the
relationship between the engine of a car and the car’s body. A faithful
and complete observation of the Precepts will not generate Karma.
Karma forms or develops only when the Precepts are not kept

In the Caodaist sacred doctrine, the Supreme Being taught his
disciples as follows:

“My boat is ready to carry you to the Pure Land of Truth,

Do not complain of the hardship of cultivation,

The more you create Karma, the more misfortune you will
experience.

With Karma, one can never reach Nirvana”.

This means, for the sake of his children’s dear love, the Supreme
Being has sent a boat to carry them back from worldly delusion to an
enlightened awakening. The Supreme Being’s boat is always ready
waiting for them. If the children accept to board the boat, that means
they agree to cultivate themselves morally.

The first step of their cultivation is to be honest, indulgent, condoning,
most importantly, to practice the Precepts. The Supreme Being has
specified that “people will come across more difficulties if they keep
on creating Karma”.

In other words, if they do not observe the Precepts, then the way
leading them to return to the Pure Land, or their Buddha Nature,
appears to be obstructed. As they continue to generate Karma, their
souls will continue to transmigrate around the Six Realms. Consequently;,
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they cannot enjoy the happiness of being liberated.

In the Seance of January 18", 1927, and in four successive Seances
in 1928, the Supreme Being has reminded his disciples of practicing
the Five Precepts, as the Five Precepts are the basic commandments
of all moral and spiritual cultivation.

Likewise, in Buddhism , Buddha Sakyamuni taught:” Follow my
Dharma.If you observe the Precepts in your way of practicing Dharma,
Buddha Sakyamuni will always be with you. If you do not follow Dharma
and do not observe the Precepts, | can no longer help you whatsoever”.

Besides, Buddha Sakyamuni advised A Neng, one of his Ten Well-
Known disciples, that
‘When Buddha is still on earth, he is the teacher. After his
disappearance, the teacher is the Precepts’.

Itis not enough if someone only follows a vegetarian diet and daily
attends a church or a temple to chant or recite the Sutras. There is
something more that needs to be done, that is to be kind, honest and
never to generate negative Karma. Remember that the aim of all Sutras
is to teach people to practice good conduct, particularly to create good
Karma. It is Karma that leads to transmigration of souls.

We all know that after death we will leave behind everything, money;,
fame, fortune, relatives and even our corporal body. But there is one
thing inseparable which will follow us, that is Karma.

To explain the transmigration of souls due to Karma, there are two
stories in Christanity and in Buddhism.

In the old days, a man named Manh Thudng Quén, from the
Chinese state of Te, was well-known for doing unselfish good deeds.
One day he sent one of his servants to the Tiet province to recover
some debt, with the instruction to his servant to spend the amount
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recovered on whatever necessary for his palace. The servant returned
empty-handed, explaining that before setting off he had looked over
the palace and he saw no need to acquire anything, as his master
possessed everything. The only thing that his master needed to amass
was good deeds. Therefore the servant used all the money recovered
from the debtors to give to the needy so as to buy good deeds for his
master.

Some time later, Manh Thudng Quan lost his position as a
mandarin. He returned to live in Tiet province, his homeland, and people
rushed to welcome him, to help him, to pay him back what he had
given them before, through the action of his servant.

A Christian reading of the above story would remind us that
everything on earth may be gone one day, but the good deeds you
have done will last forever. Jesus Christ told us not to bother amassing
wealth because it can be robbed or destroyed. When we die, the only
treasure we can bring with us is our good deeds.

Inasimilar way, Buddhism has another story.

Once there lived a rich man who had four wives. The first wife was
faithful to him but he did not love her. He paid a bit of attention to the
second and now and again he would speak with the third. And he was
always quite attached to the fourth.

One day he became seriously ill and, close to death, he summoned
all his four wives and said, “I will soon pass away. Would anyone
among you volunteer to die with me?”

The first wife said, “I am always faithful to you, although you don’t
love me. Now that you are going to pass away, | volunteer to follow
you”.

The second wife replied, “Now that you are passing away, as you
usually pay a little bit of attention to me, 1 will follow you but only to the

front of your tomb”.
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The third wife said, “When in good health, you frequently speak of
me. When you die | will follow you to the gate of our home”.

The fourth wife , the most beloved of the soon to be dead husband,
now confirmed, “You love me very much | know that. You are always
next to me day and night. Now you are going to pass away, | will
follow you up to the front door of our house”.

In the Buddhist teachings, the fourth wife represents money. Money
is always next to us. But when we die it will remain in the drawer or in
the safe in the house. This is why the fourth wife confirmed that she
could only follow him to the front door of the house.

The third wife is also considered as representing wealth, commodities
or facilities. They stay within the fences of the house. Thus the third
wife said she would accompany her husband to the front gate.

The second wife represents fame. Fame will be reflected in eulogies
delivered at the burial place. This is why the second wife said she
would follow him to the front of the tomb.

Finally, the first wife stands for good or bad Karma. They are
inseparable from the person who has created them, who owns them,
and follows that person even after he or she passes away.

In short, according to Caodaist and Buddhist teachings, our good
or bad Karma will follow us forever in our rebirth or ascension. For
this reason, when we’re still alive, we must try our best to build up
good, instead of bad, Karma. Why? Because all of us harbors the
wish to become liberated, or at least to be able to maintain human
being existence through the transmigration of souls. No one wants to
be reborn into the Three Lower Realms of hell, hungry ghosts and
animals.

In conclusion, let us take note what the teaching is in the Caodaist
sacred doctrine relating to Karma:

1- The Supreme Being teaches us to be kind, honest and
virtuous.
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He said:

“Guard yourself against greed and earthly desires,

Do not fight for rich and wealth.

Leave everything behind as if it were an illusion.

Remember to practice good deeds, for your lifetime is very
short.

The one who practices good deeds will be rewarded by
Heavenly Powers.

That is the one who pays no intention to gains or losses.

Real happiness comes when one has purity of mind.

Whereas praise or condemnation are only worldly
phenomena”.

Likewise, in the Seance of July the 21, 1926, at the residence of
the Caodaist Director of Religious Affairs, the Supreme Being
confirmed: “What is the objective of entering a religion? The purpose
is to cultivate virtues to become kind, honest and virtuous, deserving
the attainment of the Western Pure Land or Nirvana, which is the Nation
of God”.

2- The Supreme Being also recommends us not to generate
Karma, because it is Karma that leads to the Six Realms.
Caodaist followers must first promote moral conduct and get rid of
all Karma originating from physical bodily activities, speech and thought,
and secondly must chant or recite Caodaist sutra. There is a saying:
“It’s no use observing a vegetarian diet
While one keep being subjected to delusion, anger or causing
bad Karma”.

Anangry man is a fierce one. He will harvest what he has sown.
For him, a vegetarian diet is of no use. It cannot help him nullify his sin.
What he should do is to be honest, virtuous and not to create bad
Karma. In order to do so he must follow the Five Precepts. Fully
observing the Five Precepts will give him access to avoiding bad Karma

from activities, speech and thought.
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Chapter 3
Precepts and the Great Way

The Supreme Being taught Precepts and the Caodaist Sacerdotal
Congregation put into force the “New Law” with Article 21, Chapter
4, detailing the practice of the Precepts, both aiming at protecting their
disciples in particular, and humankind as a whole from evils and devils.

Practicing Precepts, according to the teachings and commandments,
is the proper cultivation of Caodaist doctrine. It can be said that
observing Precepts also means upholding a Religion.

The religion just mentioned does not, first of all, mention the
Heavenly Powers or divine God. It only comprises human beings’ duties
and obligations towards others and the environment. It can be called
the Human Beings’ Way.

The Human Beings’ Way is the basic step, the primary fundamental
Way of the Caodaist Five Ways including the Human Beings’ Way, the
Gods’ Way, the Sages’ Way, the Immortals’ Way and the Buddha’s
Way..

Caodaism teaches the Human Beings’ Way first, because without
fulfilling one’s human being’s duties, one cannot advance further to the
higher Ways.

In fact, before being able to cultivate oneself to become a Sage, a
Bodhisattva or Buddha, one must first accomplish one’s duties as a
human being. In other words, without achieving one’s human being
duties, one can never attain the Western Pure Land or the Nirvana.

To explain the importance of the Human Being’s Way, the Supreme
Being said:
“The globe as well as the universe as a whole is our home,
I’ve come to teach you to be kind and honest
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I hold a sacred doctrine to show you the way to save yourself

Toaccomplish your human being duties before you can become
Immortals.

The one who shows repentance after committing errors

Will tell him to remember that.

One has to completely fulfill one’s human being duties on earth,

Before being able to attain Heavenly Way”.

Through seances, the Supreme Being founded the Third Amnesty
of the Great Way on earth, not only to bring back the wandering and
lost spirits to their former position, as mentioned in the seance of the
year of the Tiger, 1936, but also to save human beings, those who will
be awakened and enlightened. Caodaist teachings state clearly that
only after achieving human beings’ duties that awakened and enlightened
men can regain their previous positions of Saint or Buddha.

In other words, the Supreme Being, through seances, reminded us
that on their way of self cultivation, people should first of all fulfill their
human beings’ duties. This is one of many particular characteristics of
the Caodaist teachings aiming at helping disciples to succeed. In reality,
self cultivation is very hard, if not, many practitioners would have
become Sages, Saints or Buddhas already.

The reason that self cultivation is hard and difficult is that, during the
course of their lifetime, human beings form many attachments, greed,
anger, delusion, ignorance, arrogance, etc . . . which makes it almost
impossible to retain their human being existence through
metempsychosis, let alone having the capability to recover their Purity
of Mind, so that they can cultivate effectively in order to return to their
Pure Mind or to attain their full Enlightenment.

Although they may be unable to attain full enlightenment due to the
length and hardship required in self-cultivation. Caodaist followers
nevertheless will not lose their human being existence if they closely
observe the Five Precepts. That is why people say that keeping the
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Five Precepts also means upholding a Religion. The religion
mentioned here is the Human Being Way, or human being duties
towards others and the environment.

The Supreme Being, as he loves his still deluded disciples, so
he reminds them that they have to accomplish properly their duties
of human beings before they can wish for enlightenment.

Indeed, it is because of delusion or ignorance that men cannot
restore or regain their True Mind . But what is True Mind?

True Mind is the quintessence of the Buddha Nature immanent
in the mind of each human being. More clearly, according to a
speech delivered by the Caodaist Dharma Protector Pham Cong
Tic on the evening of the 8" of September 1948, True Mind is
the True Appearance of Buddha Nature.

The process of recognizing one’s True Mind is very difficult.
Therefore, to recover it demands one’s great effort of self-
cultivation, if one has not achieved sufficient merits in one’s
previous lives.

However, in relation to the fulfilling of one’s human being
duties, or more properly, retaining one’s human being existence
through the transmigration of souls, it is not such a big problem. It
requires only a strict observation of the Five Precepts, for Precepts
have the capability of making people awakened instead of being
deluded.

In order to be awakened, the Caodaist Dharma Protector asked
his disciples to refer to their “Inward Retrospection”. What does
Inward Retrospection mean?

According to the Dharma Protector’s teachings, at the Holy See
on the evening of the 15" of September 1948, Inward Retrospection
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means looking back in thought upon the changing of our mind on past
events, past things, past activities, past experiences. It will reveal where
we are. Are we living and dealing with the true mind or with a wandering
one?

More clearly, and in conformity with the Dharma Protector ‘s
teachings, that is using the light of the True Appearance of Buddha
Nature to reflect on oneself so as to rediscover one’s True Mind.

In spite of what the Dharma Protector has taught, there remain a
large number of people who prefer to unleash their thoughts as well as
themselves going out in the pursuit of earthly desires and the pleasures
of the flesh. By doing so, they only amass bad Karma which will lead
them to the Six Realms. Unfortunately, they have truly forgotten the
Caodaist doctrine that says:

“Huge wealth comes only from fighting, monopolizing or even
trickery.

Fame is nothing but borrowing and begging things.

If one is always deluded in one’s lifetime

One is only destined to repay what one has borrowed”.

Many people are used to being attached to what they have seen or
heard. As a result, their hearing and sight, in brief, their thinking is
biased and distorted. Their viewpoints and their thoughts are
discriminatory and make them love what is right or good, and hate
what is wrong or bad, and finally their accustomed psychological
process or discriminatory viewpoints give rise to Karma.

Now, if people follow the Third Amnesty of the Great Way to
practice the Caodaist Dharma Protector’s teachings of * Inward
Retrospection”, they will realize that all objects, all appearances, all
phenomena or forms, without exception, are false, illusory, Wrong and
Not True.

As people become aware of the impermanence of everything on
earth, so they know how to deal with them.

Giéi, duong tGi Thién Pang 78



The first thing to be done is to fulfill their human being duties or,
more properly, to follow their Human Being Way.

In order to accomplish one’s Human Being Way, it is necessary
that one ought to observe strictly the Five Precepts.

Observing the Five Precepts not only helps people cultivate
themselves diligently, but also gives them peace and happiness. For
instance, through observing the Precepts, people will not be punished,
as they will not commit murder or burglary. Without adultery, their
family life will always be happy. Inside the family, as well as in the
society outside, if everybody has a smooth affectionate, kind and
generous relationship with each other without wandering or troubled
thoughts, the family and society will be pleasant, safe, peaceful and
secure. After all the Three Relationships, the Five Cardinal Virtues, the
Four Merits, the obligation towards one’s country, the obligation
between husband and wife, tolerance and filial piety between parents
and children, in short, if all the above are performed fully, namely love,
kindness, discipline, wisdom, sincerity for men as well as homework,
speech, comportment, conduct for women, all people will then live
with peace of mind. At the individual level, people have a serene mind,
and the society as a whole will live in peace.

Having a serene mind is everybody’s wish. Living in peace is an
objective for all communities, all nations, all religions. However, in reality,
do people have serene minds? Do societies live in peace?.

Through the activities and the liveliness of many religions, inside the
temples, churches, pagodas and in the society outside, the answer is
both Yes or No. Why No? Because the followers of religions do not
observe the Precepts. They are used to talking in terms of right and
wrong, good and bad, love and hate, and so on. As a result, they
engage themselves in many forms of dispute, openly or wordlessly.
They do not realize that by doing so, they have not fully observed the
Precepts. Specific Precepts mentioned here are the prohibitions of
wandering speech or erroneous expressions, whose nuances will be
discussed in the next Book.
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VOLUME II
The Subtlety of the Precepts -
“Improper Language”

Chapter |

Language and Religions

For all religions’ followers who are practicing self-cultivation, spoken
language is very important. It can be said that those who practice
religious commandments and teachings without paying attention to their
own spoken language are not true practitioners.

Religious practitioners must be careful with their spoken language.

Although they may be well-versed in their religion’s doctrine, so
they can preach it to others, but if they do not observe the Precepts,
their teaching will not effective nor efficient. Finally, they cannot save
even themselves too.

Because of the primordial importance of speech and the Precepts,
the Sages and Religious Leaders have continually urged their disciples
to be mindful in their own spoken language.

1- With Confucianism:

Confucius made two recommendations:

a- According to Confucianist standards, a perfect gentleman must
be thoughtful in what he says. If he cannot put his words into practice
he will be ashamed.

b- A perfect gentleman must try to avoid arguing. When obliged to
do so, he must behave as a man who strictly keeps the rules when
shooting arrows with a bow.

2- With Taoism:

In his book, titled Tao Teh Ching, Lao Tzu advised mankind
to follow his theory of quietness. He recommended that the teachings
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must be carried out not only with pure language or speech but through
action which will be served as examples.

3- With Christianity:

Based on love, Jesus Christ taught his disciples that “If your brother
has committed faults, you should first personally advise him to avoid it.
If your brother follows your advice, you can save him from sins. But if
he did not listen to you, this time you must come to see him in the
presence of some other friends so that you are more likely to be
successful in your undertaking. Thus, you must, in anyway you can,
give advice to the wrongdoer, very sincerely and with love so as to
convince himto avoid his sins. But, in any case, you have to keep ita
secret because if the news leaks out, it will damage his reputation.

In brief, Confucianism, Taoism, Christianity, all recommend their
disciples to be careful in their spoken language. If they have to talk to
somebody about something, the language used must be gentle,
affectionate, prudent, moderate and just.

4- With Caodaism:

In the matter of language, Caodaism particularly has its distinctive
and expressive points of view. Caodaist teachings give more importance
to everyday life language because spoken language may generate
Karma.

Caodaism has clearly and fully articulated the Precept relating to
language to help its followers stay away from creating spoken- language-
Karma, one of the three definite karmas that can lead to the
transmigration of souls after death in the Six Realms.

Furthermore, similarly to Taoism with its guideline of teaching not
only with pure language but through action, Caodaism, in its Heavenly
Way Sutrasaid * Without talking in any case or in any way will lead to
being understood universally ‘. Moreover, it Meetings Sutra taught
“Wordless Sutra does help true and good practitioners”.

By “Wordless Sutra” Caodaism suggested the referring to the Sutra
without letters, without spoken language. The Wordless Sutra is
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the sutra carrying instructions which can not be described or expressed
with letters or language, but learners may follow and imitate through
acknowledging and appreciating the behavior, the virtue, and the merits
of the teacher who is at the same time the performer.

In short, with the comprehensive details of the improper language
contained in Lao Tzu’s Axiom, in addition to the Caodaist sutra stated
above, Caodaism teaches its disciples the characteristic distinctiveness
of the Precepts which will be outlined and itemized in the following
Chapter.

Chapter 11
Distinctive Characteristics of language
in Caodaism

Generally, the Caodaist Five Precepts are much the same as those
of Buddhism, or as the Ten Commandments of Christianity. However,
when examined more carefully, there are some characteristics that make
the quality of the Caodaist Precepts.

Many distinctive characteristics of Caodaism will be brought to
light later. This book, specially, will deal with the distinguishing feature
of the five Precepts.

The Five Precepts, according to Buddhism, consist: no killing, no
stealing, no adultery, no telling lie and no drinking alcohol. Christianity’s
Ten Commandments are not exactly the same, but there are similarities.

The Fourth Buddhist precept, or prohibition, is “not telling lies”.
Buddhist practitioners are told not to tell lies, only to tell the truth.
Although some Buddhist Venerable have given broader explanation
on spoken language, finally and fundamentally their teachings focus
attention only on “not telling lies”.

The Caodaist teachings on improper language insist on four typical
prohibitions.
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1- Not to tell lies.

Not to make false statements with intent to deceive or to convey
false impression.

2- Not to use tricky language.

Not to make erroneous statements with the intent to boast oneself
as well as to deceive someone. Not to say silly thing in a deceitful,
deceptive, and scheming manner. Not to throw innuendoes against
someone. Not to hint or to speak in a figurative way so as to incite
someone to do bad things. In brief, not to exaggerate, nor to minimize,
not to make up stories.

3- Not to speak with forked tongues.

Not to backbite. Not to set people apart, not to cause bad blood
between people. Inbrief, not to incite hatred, not adding fuel to a fire,
and not to stir up troubles.

4- Not to be vulgar in speech.

Not to make fun of someone, or to accuse someone falsely or even
ironically. Not to slander, or to libel or vilify someone. Not to speak
insolently. Not to use obscene, offensive language, especially insulting
language.

A- Distinctive characteristic 1:

Caodaist predominantly pays intention to the importance of
language. That is why Caodaist teachings specifically mention spoken
language in the four prohibited categories listed above. Often it is
language that causes religious practitioners to make mistakes or commit
errors due to inattention.

If religious followers render themselves liable to the above
categories of language mis-use, they have certainly committed four
wicked practices. As soon as they abandon them, they will undoubtedly
do four decent and righteous practices which are amongst the Ten
Good Conducts.

Thus the so-called Five Precepts in Caodaism do not consist of

just only five precepts. They embrace eight or at least seven precepts
in the Ten Good Conducts. In keeping these seven precepts, true
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practitioners are going to practice seven Good Conducts. They then
need to go through only three more, which are no greed, no anger, and
no delusion. Then they can, at that time, attain Paradise.

B- Distinctive characteristic 2:

Caodaism pays comprehensive attention to three Karma relating
to activities, speech, and thought as a whole. This is the second
distinctive characteristics of the Caodaist Dharma on Precepts,.It is
different from the Buddhist Five Precepts which insist specially on
activities Karma and on only one aspect of improper language, which
is“ Do nottell lies” . In reality, people are used to committing mistakes
on thought and speech.

1- Thought Karma:

Caodaist disciples are advised not to be ambitious or greedy, which
is the origin of thought
Karma, let alone committing burglary and theft, which is definitely and
decisively Karmatic. In other words, Caodaist disciplines cannot commit
mistakes or offences even only in their thinking.

With respect to adultery, any sexual relationship between married
person and anybody other than the lawful spouse is prohibited. Besides,
Caodaist disciplines are recommended to take caution against
lasciviousness, to disengage one’s mind from lust. Lust engenders thought
Karma, although this Karma is still indefinite.

2- Language Karma:

It is forbidden to take possession of other people’s wealth by
scheming or deceitful language. It is also not permitted to flirt with or to
seduce others of the opposite sex, or to incite others to commit incest.
In other words, verbally trying to appropriate others’ wealth dishonestly,
verbally inciting others to commit incest, or flirting as well as seducing
others, all of these will generate Karma which is the Language Karma.

Generally speaking, in addition to bodily activities Karma, Caodaist
Precepts focus special attention on thought and language Karma. Bodily
activities Karma is so obvious that it become more or less easily
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avoidable. This iswhy people can keep away from killing, thieving, or
committing adultery, buta large number of them are more likely inclined
to create language Karma.

Caodaist Dharma or more clearly, Caodaist Precepts particularly
insist on language Karma. That is the second distinctive characteristic,
aiming at teaching Caodaist disciplines not only to do away with bodily
activities Karma, but also, and most importantly, to prevent language
Karma.Bodily activities Karma and language Karma are definite. They
are the cause of metempsychosis.

Itis evident that language Karma can generate metempsychosis.
Yet, why do so many people not refrain from creating it. That is because
people are used to speaking out to satisfy their habit of making
themselves heard .But, does the language really exist? Is the language
truthful?

In order to give answers to these questions, and at the same time,
to get rid of improper language, let us look at the nature of the language
with its peculiar nuances in the next chapter.

Chapter 111

Pecular nuances of language.

Language and the letters of our alphabet are just conventional signs.
They are only symbols and signs invented by men for the need for
communication.

Human beings create words, phrases and clauses from a collection
of alphabetic letters, or by assembling a gathering of sounds and put
them together to make spoken words, to express their ideas, theirs
thoughts, as well as their actions, habits and customs. People allocate
to sounds or word certain meaning, depending on localities, tribes,
peoples and finally, through their utterances they create their own
Karma.

Apparently, words, letters or language are only worldly objects or
forms. They do not have their own nature. They are unable to describe
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nameless and incorporated Absolute Reality.

However, people usually love decent language and hate coarse
language. As a result, they forget that language itself does not have its
own nature, and that it is only the product of Causes and Conditions.

In fact, language, even its letters have no true nature of their own.
They are nothing. The word “nothing” here means having no essence of
their own, having an appearance that’s changing and not truthful. That
is not to say that they do not exist temporarily, for they have spatial and
temporal existence. In other words, language and letters are nothingness
and emptiness because they are not permanent. They do not last forever.
They come into existence and then go out of existence. They are only
the products of Causes and Conditions.

In order to explain the nothingness and emptiness as well as the
untruthfulness and meaninglessness of language and letters, it is
necessary to refer to the following examples.

A- Nothingness of language.
Nothingness of the language expressed in the following examples
conveys the connotation of emptiness and meaninglessness.

1- Firstexample.

There is a man with the name “Good”. But he is not a good man.
He is bad, an evil person. He has committed adultery and crimes,
etc . . . Thus the name “Good” given to him by his parents is not
accurate. His name does not express, embody, or stand for his true
nature, which is wicked, greedy and ignorant. In fact, his name is only
an established calling language which is totally contrary to his real
behavior, activities and speech, etc . . .

In other words, language or sound of voice, name or appellation,
none of these have the capacity to describe exactly the true nature of
beings or things, and sometimes they say quite the opposite. Broadly
speaking, names, appellations, language, sound of voice, are only
artificial assumptions or inventions. They do not convey the true
meaning. They do not have a true nature of their own.
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2- Second example.

We may say, a clock or a watch. This appellation, initself, is nota
clock or awatch. It is only a name given to an object, a timepiece hung
on a wall or placed on a desk. The two, comprising object and
appellation, are different. An appellation is an act of naming an object,
but it is not the object itself by nature.

3- Third example.

Ainsults B. Acalls B adog.

In reality, B is nota dog, he is a human being.

So, when A calls B a dog, does B become a dog or not?. Does he
grow a dog’s tail and has four legs instead of two? Certainly no. B
remains a human being although A calls himadog. This example shows
once more that language or speech is completely empty, void,
meaningless, nothing. It does not relate or describe exactly what it
intends to convey. It does not have a true nature of its own.

All the above examples demonstrate that language, or speech, is
empty, void, meaningless, nothing. Language is used to express or to
indicate something, for instance a watch, but it is not that object.

\ery often, people refer to language as the means of convey what
they intend to put forward, such as to praise, to despite, to insult, to
curse, etc. . ..

When Ainsult B, he calls him a dog, but the reality is that B is not
adog; he’saman. Thus A has used an article ‘a’and a noun ‘dog’ to
make up a combination which forms an insulting word which is an
imagined make- believe form. By doing so, Ais in error, having used
bad language to insult others. He has committed a wrong doing. Where
there is wrong doing, where there is bad language, there is Karma.

Itis obvious that uttering erroneous, wandering, improper language
will give rise to negative Karma. Why, then, do people deal with each
other through improper language? If B acknowledged that by using
improper language A is wrong, B must then disregard it, close his ears
to it, and everything is gone. B would be at ease and always happy. On
the contrary, if B harbors resentment against A, engages in a dispute,
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or even fights with A, B would become unwise, unbalanced and
deluded like A.

When two people enter into a dispute or a fight, both is in the wrong,
it’s just a matter of degree of culpability. Now and then people develop
such a state of mind because they are subjected to delusion, to
ignorance, to their own ego, to their self. They love and give much
importance to their self to the point of being under the domination and
control of their self attachment and their language attachment, which
are the two main attachments that cause affliction, worries and sufferings.

To break clear from these two attachments, people ought to really
understand the true nature of human corporal body, the real nature of
wandering thoughts, and the real nature of language. None of them is
permanent. They come, exist and then disappear. They are subjected
to life and death, to birth and destruction. By acknowledging the Three
are false, untrue, not real, people can avoid improper language and
negative Karma.

In order to become mindful of the Untrue and the Real, people
have to understand clearly and perfectly what is taught in the Daily
Reciting Sutra of Caodaism, and particularly, to follow the teaching of
the Caodaist Dharma Protector to practice regularly the “Inward
Introspection’.

B- Emptiness of language.

In fact, language is empty in terms of not having an intrinsic nature
or atrue substance. Itis only a product of Causes and Conditions. For
example, the one with throaty hoarseness, or with a lump obstructing
his throat, cannot speak. Neither can the mute, the ankyloglossa (tongue
tied), or a person whose tongue has been cut off. Another who tightens
or screws up his lips will become voiceless too.

All the above examples show that language is empty, and has no
true nature of its own. Language takes existence from the co-ordination
of eight elements including lips, tongue, sound, throat, mouth, chest,
brain, lungs All of these eight essential factors work together to produce
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the sound. If one of them fails to function properly, the sound or voice
will be lost accordingly. In other words, the true nature of language is
emptiness. It is Causes and Conditions that give life to language.

Itis the same with all worldly phenomena, objects, forms, or living
beings. Their apparition as well as that of language depends on Causes
and Conditions too. If the eight essential and conditional elements giving
rise to language remain, language will continue to exist. But if those
conditional constituents disappear, then language will also disappear.
Language has no intrinsic nature. Its emergence depends totally on
external Causes and Conditions.

Given that, by nature, language means nothingness and emptiness,
how real and how true can an insult, a mockery or praise be if its
existence is derived from language? They are also not real, not true.
Awakened people will recognize that, but the deluded would hold
contrary viewpoints. For people with delusion or ignorance, everything,
including living beings, are real and true because those people are under
the domination of their self-attachment, of their wandering thoughts-
attachment, and of their improper language attachment. All these
attachments cause them to be unbalanced and ignorant, that is the cause
of erroneous language.

People will continue to suffer if they remain ignorant instead of
becoming awakened, if they remain attached, unaware of what is real
and what is unreal or false, in conformity with the teachings of the
Dharma Protector.

It is only with awakening ability of understanding thoroughly the
true nature of everything , particularly of living beings, of wandering
thoughts and of improper language characterized by nothingness, that
people can be free from worries and sufferings.

C- Language is not real and not truthful.
Let us refer to a story often told by Zen masters pointing out
that language is not real and not truthful.
There was a monk who built a thatch hut in a forest in which
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he meditated with the purpose of making his cultivation more diligent.
Everyday, the monk went to the nearest village with his alms bowl to
beg for food. At noon, he would return to his thatch hut to have his
meal and then he would begin his meditation.

As time went by, unfortunately he caught a bad cold. He stayed
alone at home, lying down in hid bed, helpless.

One day, a young girl went into the forest in search of firewood. By
chance, she came across the bonze’s hut and saw him shaking with
cold.

Out of compassion for the unattended monk, she quickly ran home
and brought him some food and medicine. She continued to do this for
several days and the villagers began to notice. They secretly followed
her and saw the girl being alone ina hut with a monk. They thought that
the two were having an affair. Rumors spread quickly and soon the
whole village knew about it.

After getting over his illness, the monk kept on going to beg for his
food as usual. When he returned to the village, he noticed that the
villagers’ behaviors towards him had changed. They no longer showed
him respect, but looked down on him instead. He tried to find out why
the villagers’ attitude towards him had changed, and finally he learnt
that there was a rumor about him having an affair with the girl. He also
realized that the villagers accused him of not observing the Prohibitions
and therefore did not give him offerings any more.

The monk felt terribly sad, because he had seriously kept all the
Precepts, but people misunderstood him. He thought that suicide was
the only way he could save his name. He approached a tree with the
intention of killing himself by hanging. But a genie appeared as he was
ready to hang himself.

The genie asked him why he wanted to kill himself and he told
him the whole story. The genie asked him how long he had been
cultivating himself morally and spiritually, and he replied: “Two
years”.

The genie then said: “*You said you’ve had two years of religious
training. If somebody told you that you’ve become Buddha, would
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that make you a Buddha?”.

The monk replied, “It would not be possible because my time of
practice is notenough”. The genie then explained, “If the fact that people
call you Buddha doesn’t make you a Buddha, because your time of
practice is not enough, then if people say that you haven’t strictly
observed the Precepts, but you did, that you have had an affair with
the girl, which you did not, then does that make you a sinner? Of
course not”.

After hearing the explanation, the monk become awakened and
abandoned the intention to kill himself. He bowed to the genie and
returned to his hut to continue with his self-cultivation.

This story shows that when people speak about something, what
they say depends on their state of mind, suspicion, joy, sadness, love
or hate. In reality, spoken words are not categorically true, not a verified
and indisputable fact. That means spoken words are meaningless, not
true, in the sense of not being in accordance with the actual state of
things, not conforming to fact.

Given that spoken words, or language, has no real but only
phenomenal and apparent meaning, why are people so attached to it,
in such ways that they become subjected to worries, distress and
suffering?.

Human beings will continue to suffer if they keep on being attached
to improper language as well as all earthly ephemeral and artificial forms
and objects which they regard as reality or truth.

On the contrary, if people are awakened and realize that language
and all earthly objects, including living beings, are impermanent and
ephemeral, then automatically all worldly troubles, annoyance, anxiety,
grief, suffering or misfortune will disappear. All of them have a made-
up form. All of them, take their existence from the Causes and
Conditions, which means they are all not real, and have no true nature
that would last forever.

For instance, a man insults us but we do not respond. We forgive
him, we let go of it. That proves that in the bottom of our heart we do
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not receive the insult. In that case, where does the insult get at? Where
does itgo to? Certainly it would dissipate in the sky phenomenally, and
furthermore, according to the Law of Karma, it will return to its producer
because where there is bad language, there is bad Karma..

Language, in general, or an insult in particular, cannot cut off our
limbs, or sever our head, because it has no intrinsic nature, no true
substance, and materially it is non-existent. It means nothing. But if we
grasp it, take it into account, or seize it mentally, that is we are mindful
of it, we will then be attached to it, subjected to it, and become a
victim of it. Inevitably, we’ll suffer due to our attachment to it. In contrary,
ifwe letgo of it, regard it a nothingness, emptiness, and meaninglessness
because itis only an invented form, no more and no less, our mind will
be then at peace, and we will be undeniably happy.

D- Meaninglessness of language.

In the Buddhist Diamond Sutra and Nirvana Sutra, language is
meaningless.

1- The Diamond Sutra.

In chapter 7 of the Diamond Suitra, titled “Nothing attained, nothing
spoken”, Buddha asked Subhuti, “Subhuti, what do you think?. Has
the Tathagata attained the Enlightenment?. Has he spoken of such
Dharma?”.

Subhuti responded, “As I understand the meaning of the Lord
Buddha’s teachings, there is no absolute Dharma called Supreme
Enlightenment, nor independent Dharma taught by the Tathagata. Why?
Because by its essential nature, the Dharma taught by Tathagata cannot
be understood wholly and thoroughly. They appear to be inconceivable.
They cannot be spoken. They are neither Dharma nor non-Dharma”.

Why did Buddha say that his teaching cannot be spoken?. Because
Dharma cannot be understood comprehensively through language.
More clearly, language is insufficient, incapable, incompetent and
inadequate to speak of or to explain the Absolute Realty. Language
can be used only to indicate or to reveal the Absolute Realty.
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This is why in many Buddhist temples there is a statue of Buddha
with his index finger pointing to the sky. More precisely, he points to
the moon. The Buddha’s finger represents language, or the Buddha
teachings, and the moon symbolizes the Absolute Realty. The finger is
not the moon.

People refer to the finger to point to the far-away moon, but the
finger does not touch the moon. There is no link between the two.
They are separate. That the one is not the other is just like language is
not the Absolute Reality.

In other words, language can be used only to denote, to point to
Absolute Reality, but language is unable to make plain or clear, to
render intelligible, or to make known in detail, the Absolute Reality.
Finally, language is not an Absolute Reality.

Language or speech has the potential of abolishing or nullifying
wandering thoughts and wrong doings by human beings. Language or
spoken words are established to help deluded people.

In fact, language or speech is nothing but arbitrary auditory symbols
in conventional ways with conventional meanings. They have no true
substance, no intrinsic value, as mentioned in subheadings A, B, C
above. This is why Buddha spoke of the Dharma’s teaching, but bluntly
refused to recognize them, and confirmed that there was ‘ nothing
spoken’. Nothing spoken because language or spoken words do not
have the capacity to make known the Absolute Reality by means of
voice. However, the Tathagata had “‘to speak of’ so as to save people
from delusion, from the power and consequences of sins.

2- The Nirvana Sutra.

In the Nirvana Sutra, Buddha said, “After forty nine years of
teaching, | have said nothing”.

Why did he say so?. Tathagata had carried out his teaching with
spoken words. Why did he say that he had not uttered even a word?
Did he intend to deny what he had said? Did he refuse to acknowledge
his Dharma teaching? If so, all the Sutras preached by Buddha must
be burnt, because they were written down from the Dharma taught
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vocally by Buddha?

But in reality, what Buddha spelt out can be accepted easily because
Dharma consists of two different types:

a- Firstly, Dharma means all methods or all Buddhist teachings by
Buddha during his forty nine years of teaching. These teachings constitute
a collection of Buddhist Sutra.

b- Secondly, Dharma means the Reality, the Absolute, the Pure
Mind, or the True Nature. It exists before all, even before all Buddhas.
Human beings are aware of it., illuminated by it, awakened by it,
enlightened by it and become Buddhas. In other words, it is the second
type of Dharma that gives life to Buddha. It is untouchable, in terms of
unable to be equaled, to be affected in any way, by any worldly factor.
Consequently, people cannot refer to language to get at it, to describe
it, or to make it known comprehensively. People can only reach it
through meditation or by intuition, a direct acquisition of truth, which is
independent of any reasoning process.

In brief, Dharma, in terms of True Nature, is beyond all explanations,
is out of the reach of language. In short, language is something invented
worldly, discriminatory and impermanent, while on the contrary, Dharma
is non-discriminatory and permanent. This is why Buddha, after forty
nine years of teaching, said that there was nothing spoken.

In conclusion, the Diamond Sutra and the nirvana Sutra have proven
the limitation, the impediment and the drawback of language. Language
and the written word have the ability to suggest to favor the teaching
which can be very fruitful in helping people in their cultivation. But, if
language is used to argue, to dispute, to praise or to despise, and
finally to love or to hate, it will make people more deluded, more
ignorant.

E- Elimination of language in the Tao Teh Ching.

1- In chapter 56 of the Tao Teh Ching, Lao Tzu said, “One who
knows does not talk, one who talks does not know”.
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The rough meaning of the above saying is that language has its
limitation. If someone speaks of something, for example, the True
Nature or the Absolute Reality, that means he does not fully understand
it. On the other hand, if he does understand it, he will not be able to
explain it or describe it fully.

Colloquially, is it right or true?

If people know that everything on earth originated from our mind,
that all forms take existence from our perception, that all is impermanent
and without self, as well as Lao Tzu’s theory which say that ‘speaking
of something means not fully understanding it, how do people bother
to talk about the right and the wrong, the true and the false, the good
and the bad, love and hate, etc . . .

In fact, everything on earth is impermanent. All forms, all objects,
even our human body are changing permanently. They modify, transform,
alter and finally disintegrate and disappear. People are so afraid of
such process that they call it a devil.

In order to demonstrate the ferocity of that devil, as well as to
encourage its disciples to practice the Precepts and cultivate morally
and spiritually, Caodaism, in its Repentence Sutra, has asserted that
“The Impermanence Devil is always ready to destroy everything,
everybody”. Moreover, in the Séance section of December 19", 1926,
the Supreme Being, with the objective of making known the
impermanence, said in the French language, “Donnés par un human,
ils ne sont que trop humans. Ce qui vient d’un home n’arien de résistant.
C’est sujet a déterioration. Ils sont détruits des qu’on enleve la vie de
celui qui le détient”.

This French axiom proves the impermanence of everything. It can
be translated into English as ‘ Anything originated from a human being
is human. It cannot last. It will deteriorate. All will be rendered null and
void as soon as the human being who possesses them passes away.

Impermanence is really a natural law. It governs everything on earth,
including human beings. With human beings, there are births, illness,
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old age and deaths. With earthly forms, there are formation, staying,
destruction and annulment. The natural law does not spare anything,
anyone. All human beings are subjected to it. We all should be aware
of it. The awareness does not mean to discourage us or to dramatize
the environment around us, but it has the potential to give us proper
thoughts and proper viewpoints on life and on the universe as taught in
the Dharma of Caodaism in the following terms.

Everything on earth, including ourselves, are worldly and earthly

They are nothing but phenomenal and impermanent.

People are struggling, fighting, just as selling or buying in the
market.

They do not know that, in a flash, everything, including
ourselves, will be gone.

Human beings’ life is like a flash. It is nothing but a dream. It can
last for eighty or ninety year, but a large number of people are subjected
to sudden death. No one can escape from death. Death is a natural
result of birth. Thus we know that birth and death are parts of a natural
process of human life. Why don’t we take advantage of our lifetime to
help others, to show compassion to others, and to carry out our personal
and moral self-cultivation? How good to have the upper hand with just
a few words while spoken words or language is only nothingness or
emptiness. They have no true substance or intrinsic nature. As a
consequence, if we are so attached to them we will be affected and
distressed eventually.

2- As a matter of fact, with the saying ‘One who knows does not
talk, and one who talks does not know,” the saint Lao Tzu suggested
that language does not have the capacity to describe the quietness of
the universe. Language is insufficient and inadequate to ponder upon
the True Nature of the Universe which is also the Tao. That is to say
language has its limits as it is something that’s invented.

Given that language is made-up, invented, without a true nature,
there is no reason for us to use language to argue, to disputeetc . . ..
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If we have to say something, try to do it decently, gently, kindly,
mercifully and compassionately. On the contrary, the use of improper
language will result only in negative karma which is not fruitful, not
helpful, nothing at all, on our way of practicing Precepts. Thereisa
motto:

“It costs nothing when one utters a word,

Try to choose decent language to please others”.

Chapter IV

Improper language in Caodaism

The Third Amnesty of the Great Way, or Cao Dai was founded in
Viet Nam in 1926. Its collection of Sutras and Divine Messages, written
in Vietnamese, are very clear and easy to understand.

In its teaching, Caodaism has accorded most importance to
language, especially to the use of improper language, where its disciples,
as well as ordinary people, are prone to make mistakes or to commit
faults.

Indeed, most people, particularly ordinary ones, are so attached to
their self and to the spoken language that they are subdued almost
totally to ignorance. As a result of being subdued to ignorance, ordinary
people develop the habit of talking with improper language. What they
say depends on what is in their mind. In brief, people with serenity of
mind will talk as sages do, and ill-natured people will use bad language.

There are two styles of language. One is the type spoken by sages,
saints or serene people. The other one is used by ill-tempered people
or evil ones. IlI-tempered people or evil ones resort to language for
boasting, arguing or disputing. They used language as the means to
threaten, to seduce, to deceive or to mislead others, while the sayings
of saints and sages are aimed at showing the reality, teaching the truth,
and elucidating in order to help human beings cultivate themselves
morally and spiritually.

It is obvious that wicked people or devils exist everywhere
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in society. They are present even in churches and temples, as foretold
by Caodaist teachings.

“The musical sounds are so attractive

That induces a large number of devils to flock together.

They move around, trying to deceive and seduce

Finally to detach followers from their awakening Great Way””.

Caodaist and Buddhist teachings confirm that man is at the same
time devil and Buddha. More clearly, he is both a hell, a hungry ghost,
an animal or ahuman being, a sage, or a Buddha. If he commits killing,
the doors to hell would open for him. If he insults or mistreats others in
a brutal way, he is like an animal. If he uses improper language to
seduce others or to harm them, he is nothing but a ghost. But, if he
observes the Five Precepts, he is a human being, and will be a human
being at rebirth. Furthermore, with a pure mind, he will be a Sage or
Saint, and finally his total awakening and enlightenment will help him
return himself to his very own true nature that is Bodhisattva or Buddha.

In summary, actually we are all human beings. We don’t know
whether in our previous lives we were animals and through our effort
of self-cultivation that we have attained the Human Realm or we had
been Saints or Bodhisattva but make mistakes or committed faults and
we fell down, then we become human beings, These happenings were
revealed in the Séance of 1926 at GO Kén Pagoda in Tay Ninh, ViCt
Nam. In that séance, the Supreme Being confirmed that “all sages and
saints who have committed faults will be damned to earth’ Moreover,
in the sacred teachings there are these four lines:

“Day by day life will go by unfruitful if you don’t cultivate
yourself

Without moral and spiritual cultivation, your True Nature will
be diminished and fade away.

But if you practice to have a pure mind

You will return to your True Nature which is a Buddha”.
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Caodaism knowvs that all human beings have a spiritual and immaterial
entity. So Caodaist teaching aims at encouraging people to cultivate
themselves in order to return to their True Nature of Saint or Buddha.

In the process of cultivation, people can easily avoid bodily activity
Karma, but they are prone to commit improper language. For instance,
they do not tell lies, do not deliver tricky and vulgar language, do not
speak with forked tongue, but only with something said to incite laughter
or amusement, such as a joke, they will thereby give rise to bad Karma
too, for joking may cause negative Karmic consequences.

The following example will prove that point. Agambler loses all his
fortune, resulting in a divorce from his wife. He suffers greatly and is
deeply hurt. An old friend happens to see him, and jokes with him.
“Eh, you are now a gambling expert, aren’t you?”. Though this utterance
isa joke, itintensified his friend’s suffering. To make someone suffer is
asin. Any spoken words that cause distress are improper.

Due to the fact that language has its subtlety which can cause Karma,
Caodaist teachings have made an effort to remind their disciples to be
aware of this.

Caodaist teachings consist the following:
A- Always tell the truth.
Try to have proper language, at the right time, in the right place.
Keep your mouth closed when necessary.
The Supreme Being ordered:
“Collect blessings! Amass blessings! My disciples.
You are, up to this date, very talkative,
Your love for each other is also your love of the Tao
Your True Nature is always immanent in you”.
And,
“Be good listeners! I have some recommendations for you,
You know what to do, what to say, keep it your own.
Regardless of others ‘comments or criticisms,
Try to have proper language, in the right place, in the right
time”.
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The Supreme Being asked his disciples to have proper language
that means to speak of something at the right time, in the right place,
and with decent manners in order to practice them vocally in speech.
Practicing proper language will give a lot of benefits, the most important
of which is the benefit of awakening others.

B- Avoid tricky and scheming language.

Do not make comments.

In the séance of February 20", 1926, the Supreme Being strictly
recommended, “*You are not permitted to make comments on others
businesses”. And in the Sacred Saying, he taught,

“Be mindful that God is impartial

His mastering of all is obvious.

His impartiality does not give way to any trick

Remember to do away with tricky and scheming language’.
And,

How could a bird be safe when a bow is ready for shooting?,

Itis like men lack of blessings are prone to suffering

One may turn to adopt oneself to tough experiences

But remember to get rid of all tricky scheming”.

By resorting to scheming to harm people through setting two people
at variance, or speaking with forked tongues to incite hatred, will finally
give rise to bad Karma. By throwing innuendoes against someone, or
speaking in a figurative sense with the objective of bringing about
discordance, disharmony or disagreement will also engender bad
Karma.

In brief, the use of language in the above examples will certainly
have Karmic consequences.

Besides, making comments on others’ business is also a breach of
good conduct. This was proved by the séance in the year of the Dragon,
1928, when the Supreme Being said, ‘1 advise you to conduct yourself
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appropriately and to be closed-mouth. It is not worthy to cause an
offence, only with your spoken language.’

The above teachings of the Supreme Being are very clear, distinct
and definite. Making comments at ease or criticizing others unreservedly
issinful.

Making comments or criticizing is an act of analyzing, judging, fault-
finding by means of language.

Through having the habit of using language to comment, to criticize,
men will become accustomed to talking inconsiderately, without due
regard for the right and the feelings of others. Itis a sin indeed.

As usual, people are used to talking because of their selfishness.

Some people speak oratorically so as to praise themselves, or talk
abundantly in order to despise others. They are so accustomed to
talking that finally they become talkative. They speak of the right and
the wrong, the good and the bad, the true and the false etc . . . but
what they say is eventually nothing more than rumors, hearsay, or idle
talk.

There is no end to rumor, hearsay, or idle talk. They will make
people more ignorant, that mean the more people keep talking the
more deluded they become. It is delusion or ignorance that causes
great damage to people, morally and spiritually.

Really, people with ignorance are self-absorbed. They are subjected
to self-attachment. Those who are victims of being self-absorbed and
self attachments inevitably develop three psychological problems.

1- They have a tendency to look down on others.

Looking down on others is an offence, for everybody on earth has
his own True Nature which is originated from the Absolute. Everybody
is equal, amongst each other. If people appear different one from
another, that is because of the awakening degree of their state of mind.

So looking down on others means not respecting others’ True
Nature, originated from the Absolute, who is also God, Buddha or the
Supreme Being.

Gidi, duong téi Thién Pang 101



2- They get angry very easily.

People get angry easily if they are so attached to their self. Anger is
one of the three evil acts, one of the ten bad conducts. Those who let
themselves get angry will not be able to attain Paradise because in
order to attain Paradise one must fulfill the Ten Good Conducts of
which no anger is one. The Supreme Being said

“Come and I will show you the Great Way.

As long as you do not commit yourself to anger
Remember that if you hate others God will blame you

Itis up to you to think over and to make the right choice”.

That means all of those who wish to return to their own True Nature
must first take refuge in the Great Way where God will show them the
True in order to avoid the False, the Right in order to avoid the Wrong.
After taking refuge in the Great Way, they should secondly refrain from
anger, particularly not to hate others for fear of being blamed by God.

3- They are susceptible of being selfish and wicked.

Itis obvious that a man with self attachments will have a superiority
complex and will be a victim of selfishness. The more selfish he is, the
more egoistic, egocentric and vicious he becomes.

The reason why he despises others is to satisfy the wish to make
himself more well-known, to raise himself higher, regardless the suffering
of others. Despising the others, or praising oneself, only aims to bring
out the wrong, the false, the bad side of others so as to highlight one’s
own right, true and good aspects.

However if we examine and think over everything carefully and
thoughtfully, we will notice that nothing on earth is absolute. They are
all subjected to changing. They change all the time. They are not fixed.
They are conditional, in terms of interdependence. All of them are

relative and not absolute. The good in one area may be bad in another.

\ery often, people accept the right, the wrong, the good and the bad

differently, depending on the time and place, on personal or collective
perception.
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These are some examples:

A- Right - Wrong.
The concept of Right and Wrong is always changing. It depends on
time, space and personal or collective perception.

* Space:

In Great Britain, as well as in all Commonwealth countries, people
drive onthe left hand side. Thus, driving on the left is right. In contrary,
in France or in many countries including the United States of America,
people drive on the right, and thus driving on the right is right. Between
these two countries, France and England, separated by the Strait of
Manche, a distance of 30 kilometers, the concept of Right and Wrong
is totally different.

What is right in one country is wrong in the other, and vice versa.

*Time:

In the past, in China and some of her neighboring countries, the
King had utmost power called Divine Right. He could kill anybody at
will. He could order anyone to kill themselves and they would have to
obey his command to show their loyalty to the King. An example was
Ty Cang, an uncle of the King. But today it is different. The President
of China does not have the power to kill anybody at will, nor can he
order anyone to take their own life.

Things have changed over time. In the old days it was right, but in
our time it is wrong. What constitutes Right or Wrong changes over
time?

* Personal Perception:

There is a story about a couple working in the field. The husband is
blind and the wife is deaf. While harvesting the crop, a royal cortege
passes down the road a long way away, surrounded by a forest of
flags and loud music. The wife asks her husband. “What’s happening?”
and the husband who cannot see anything, because of his blindness
says, “The funny and cheerful voice of music is so entertaining”.

The wife, who cannot hear because of her deafness, replies, “No,
there isno music. There is only a gathering of flags which fly amusingly”.
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The couple then disagrees with each other, starts arguing, gets angry,
stops working and leaves the field.

Now the question is, “Who is right, and who is wrong?”. Neither
iscompletely right or wrong. Right or wrong depends on the individual’s
gifted abilities. The concept of Right or Wrong is not absolute or fixed.
Itis conditional and relative.

B- Righteous - Vicious.

It is the same with Righteous and Vicious. Righteous and Vicious
are not fixed but conditional and dependent on time and location.

For example, in countries where people observe Islamic law, one
man may have four wives. Thus it is not against the law for a man to
have four wives. That means that polygamy is righteous and not vicious
in Muslim countries. On the contrary, in the USA, or in many other
countries such as Viet Nam, having more than one wife is not lawful.
In Australia for example, polygamy is unlawful and forbidden.

A second example: In the past, in Viet Nam, most marriages were
pre-arranged. Parents made decisions on the marriages of their children.
Most parents chose the person to whom their children would marry,
and the children had no say in it. In those days, there was no marriage
of love, only arranged marriages. Nowadays, it is different in Viet Nam.
Most marriages are with love, and arranged marriages are rare.

Specially in Australia, in migrant families of Asian backgrounds, it
seems that the children make their own choice of whom they marry.
Most parents agree to respect their children’s choice. This process
appears to be natural, righteous, and nothing wrong because the
Australian culture, as well as the Australian lifestyle, is like such at the
moment.

C- Good - Bad.

Itis also the same with Good and Bad.

A same event may be good for some people and bad for others.

For instance, a hungry fox hunted for food at the end of the day.
The fox chased a chicken to catch it for him and his cubs to eat. A
teenager happened to see the chicken being chased and tried to save
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it, chasing the fox away. As a result, the chicken was saved. It was the
teenager’s good deed, because he saved the chicken’s life. But for the
fox, what the teenager had done was very bad for his cubs and for
himself, because they would be hungry all night long.

This example proves that good or bad is not fixed. It is conditional
and relative. It depends on time, space, and particularly on the individual
case.

D- Right +Right = Wrong.

Let’s tell the story relating to Hui-Neng Master, the Sixth Zen Master.

Hui-Neng received the title of Sixth Zen Master from his
predecessor when he was still a layman.

His predecessor helped him to go southward at night. His opposition
camp went after him, trying to snatch the bonze’s toga and bowl! from
him. He had to go into hiding, to find shelter. He wandered around
aimlessly, with no fixed abode, and sometimes he had to live with hunters.

One day, he arrived in Guang Zhou province. He entered the True
Nature Temple’s front yard while inside the hall the Venerable An
Tong was giving a Dharma lecture on the Nirvana Sutra.

Outside, in the middle of the front yard, two junior monks were
arguing about the temple’s banner which was flying freely with the wind.
One monk said that the banner was moving. The other said that it was
the wind that was moving. Both tried their best to assert that their view
was right. Neither admitted that he was wrong. Master Hui-Neng
approached the monks and revealed, ‘It is neither the banner nor the
wind that’s moving. It is the mind of both of you that’s moving.” The
monks were stupefied by what they heard from a layman.

The reason why Master Hui-Neng said that it was neither the wind
nor the banner was moving is that if the banner exists but there is no
wind then the banner cannot be moving. Or, if there is a wind, but there
exist no banner on a flagstaff, then the wind cannot be seen. The
movement comes from the conditional relationship of two components,
the wind and the banner. Without either of these, the action of moving
cannot be perceived.
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In brief, the wind is the cause of moving and the fluttering banner is
the effect, the condition, the moving form. There must be a relationship
of at least two factors to bring about the emergence of the third. Thisis
why Master Hui-Neng said that both monks were wrong, because
each of them referred to only one single component for his own
assertion.

But why did Master Hui-Neng said that the mind of both monks
moved? That is because both were victims of one- sidedness. They
were so attached to one side, to a single factor, that they had wandering
and erroneous thoughts. In other words, wandering thoughts are the
source of all attachments, all errors which are the cause of all arguments
or disputes.

The “Wind and Banner” story shows that the two monks have used
language to consider only one side of a matter. They were one-sided.
Moreover, language used in their arguments was also invented,
conventional and one-sided. It cannot reach the Reality and is not the
Reality.

Due to the fact that people are so deluded, they often make use of
language to argue or to dispute. That is why in his Precious Dharma
Sutra, Master Hui-Neng taught that “The deluded are used to speak
vocally of everything, the awakened, on the contrary, are mindful of
their conducts that are the teachings for everybody”.

Likewise, Lao Tzu, in his Tao Teh Ching, also advised people to
use their conducts to teach others, instead of using language.

As stated by Lao Tzu, the wrong is the reverse of the right, the false
is the reverse of the true, the vicious is the reverse of the righteous,
hate is the reverse of love. Just like the two sides of a coin.

On earth, there is no everlasting right or wrong. In their life time,
people sometimes love and sometimes hate others. No-one is bad
forever, and no-one has an unending goodness. They are changing all
the time, making one the reverse of the other and both are originated
from the same source, which is a human being. Being right or wrong,
god or bad, depends on the state of mind which is awakened or deluded.
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Seeing that ordinary people indulge themselves in delusion rather
than awakening, that they regard wandering thoughts as their self, and
that they hardly meet with his True Mind again. Lao Tzu advised people
to look at everything including human beings, in their unity or one-ness
if they wish to reach the Tao.

Caodaist disciples, in their daily prayers, have an opportunity to
practice the unity of thought by looking at the One-ness represented
by the Divine Eye.

However, after prayer time, some forget the natural state of being
“One”, that is the one-ness of a complex organic whole or of an
interconnecting series, and they become victims of a viewpoint of self
and other. As a result of the viewpoint of the two separated self and
other, they are so attached to their self that they begin to disagree with
each other, which is the cause of their affliction, of their distress and
suffering.

There are not two identities in one human being. Itis only one person
who is both good and bad, both right and wrong. The right is the
reverse of the wrong. The good is the reverse of the bad. One is the
other side of the other and vice versa. Both sides are from one unity.
Both sides are a part of the states of being united and combined into
one, as parts of the whole.

People are so afflicted and worried because they are victims of self
attachments. They are so attached to their self that they pay too much
attention to the difference between their self and that of the other, which
is the cause of their suffering and which hampers their path to
enlightenment. Buddhism has clarified this viewpoint. Taoism has also
made reference to this in its theory of Relativism.

Similarly, Caodaist Sutras and Sacred Messages have mentioned it
as well. Unfortunately, there is still a lack of Caodaist commentaries
designed to bring to light all the Caodaist doctrine.

Let’s now return to the Taoist doctrine concerning One-ness.
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What Lao Tzu openly refused to accept is the viewpoint of looking
at things with an attitude of opposing to the quality of being One, of
unity. Such a viewpoint is not in conformity with the Tao.

In reality, the two sides of one coin cannot be separated. They are
conditionally related. One cannot exist without the other. In other words,
they are interdependent. The one must rely on the other for its whole
existence, or for its own appearance, or emergence. They are bound
up with each other. In brief, because of their relationship, of their
interdependence, of their similarity of character or identity, they have
to unite to join together to become the same, in one-ness and whole-
ness.

C- Prohibition of evil-tongue, of unsympathetic, unkind and
cruel language.

Human beings, by instinct, cherish living and safeguard their lives
by all means. It is an innate impulse, a very natural aptitude, according
to the well-known French philosopher Henri Bergson.

Henri Bergson describes human vital drive through two instincts,
the Instinct of Destruction and the Instinct of Conservation. These two
instincts cause human beings to become gradually contaminated by
rendering themselves impure through contact and mixture, then finally
make them more inclined to be sinful.

In fact, in order to protect themselves from being abused by others,
human beings have a tendency to eliminate all objects, all factors or
entities that can be harmful to them. Furthermore, with the veracity of
their vital drive, human beings are inclined to overcome all impediments,
barriers and obstacles encountered in their life.

That is why in their behavior, or language, they have a tendency to
mistreat or to crush others. They carry out all these activities in order
to prove that they are talented, efficient, good, right, while the others
are awkward, incapable, bad, or wrong. All these activities cause them
to gradually become more and more wicked, unless they learn to redress
their setbacks so as to follow the way of enlightenment.
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The Supreme Being knew quite well the penchant and proneness
of human beings, so from an early day, He had founded at different
epochs, and in different areas, the Five Branches of the Great Way in
order to teach people how to avoid the Bad and practice the Good.

Today, the Supreme Being has firmly resolved to come Himself to
show people the Way, called the Third Amnesty of the Great Way, or
Cao Dai, which links the doctrinal essence of three Great Religions in
Asiaand Christianity in Europe. That is the reason why within Caodaism
there exists the doctrines of other religions, in which the way of practicing
good and avoiding bad is the main Dharma.

The Supreme Being asked his children to keep the Five Precepts
after taking refuge in Caodaism. In the Five Precepts, the language
commandment is the subtle, the most difficult to observe, where people
often and easily commit errors.

Really, killing, burglary or adultery are more or less easily avoidable.
But spoken language that causes people to suffer is often unnoticeable.
Spoken language is very subtle. Itis because of the spoken language’s
subtlety that the Supreme Being advised his children to be careful in
their speech, less speaking is better, and speaking nothing at all is the
best.

Speaking nothing at all does not mean being voiceless. It conveys
the notion of abstaining from improper language. People do need spoken
language to communicate with each other. Some people may
misunderstand the phrase “speaking nothing at all”and they abstain
from speaking, and become voiceless. However, when communicating
with others they use a pen and a notebook. If they need to ask someone
something, they write it down in the notebook instead of using spoken
words. They use the same method when answering questions. They
don’trealize that it is also written language.

In general, people can communicate with each other in many ways,
for example, by making signs or through body language. Body language
and written language are the means of conveying one’s thinking. They
are regarded as language, although no spoken words are involved.
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In conclusion, as mentioned above, language in itself has no entity.
It takes existence from the eight causes and conditions, of which the
most important is the mind or the thought. The thought is the origin, the
nature, whereas spoken words are the form, in terms of external
appearance or particular structural mode of exhibition. Without thought
people cannot speak or pronounce, in other words they cannot give
audible expressions with their voice. Therefore, one cannot have bad
language if one does not have erroneous thoughts. The relationship
between thought and spoken language is very close. Bad language
only comes from wandering thoughts. As a result, people have to avoid
wrong thoughts in order to avoid generating bad language, bad Karma.
But, in matters of language, people must use it when necessary.

Generally, people prefer listening to a soft voice. What people expect
is fine, delicate, sincere, friendly, affectionate, and consoling language.
So, it is better for everybody to use decent language towards each
other. The Supreme Being has taught:

“Try to be decent in your vocal language,

Do not presume that only you are eloquent enough.

Remember that bad language can cause you to go to hell for a
thousand of years,

That presently, language is the origin of all ups and downs in
life”.

Itis only with an insult or a curse that people can be condemned to
the Three Lower Realms for a thousand years.

Therefore, people must avoid bad language.

Avoid bad language is the first step of cultivating the Ten Good
Conducts.

With an attempt to achieve Ten Good Conducts so as to attain
Paradise, people must first observe the Five Precepts of Caodaism,
which include the Seven Good Conduct, namely:

1- To free or to release from restraint or from imprisonmentall
living creatures : Do not kill them.
2- To give alms, to give to charity, instead of stealing.
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3- To observe purity, chastity instead of adultery.

4-To tell the truth instead of telling lies.

5- To speak honestly, frankly, loyally instead of exaggerating,
minimizing, or making up stories.

6- To use language that engenders harmony, fellowship,
solidarity instead of speaking with forked tongues to incite hatred or to
equivocate.

7- To speak decently, delicately, affectionately and consolingly
instead of slandering, libeling, vilifying or insulting.

There remain three more Good Conducts to be achieved, which
are no greed (or ambition), no anger (or hatred), no delusion (or
ignorance). It will take time to practice and to carry them through, but
they are achievable too.

People will go beyond the cycle of death and rebirth, will enter
Paradise or Nirvana depending on their Ten Good Conducts
achievement and on the degree of their awakening and enlightenment,
or more properly, on their being free of ignorance. The freer they are
of ignorance, the higher their attainment will be.
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CONCLUSION

1- In order to retain one’s human being existence through the
transmigration of souls after death, religious practitioners in particular,
ordinary people in general, must observe the Five Precepts. In other
words, the keeping of the Five Precepts will help people maintain their
human being’s existence through metempsychosis.

2- In order to attain Paradise, as stated by the Sixth Zen Patriarch,
Master Hui-Neng, people must make an effort to practice the Ten
Good Conducts.

In the practice of the Ten Good Conducts, it is quite easy to avoid
the three bad deeds arising from bodily activities. However, in general
people will experience some difficulties in handling four other conducts
relating to speech.

Finally there remain three sins which are greed, anger and ignorance,
which people ought to eliminate decisively so as to bring to completion
the Three Last Good Conducts.

In the process of fulfilling the Three Last Good Conducts through
eliminating the three sins of greed, anger and ignorance, it is necessary
that people should be awakened. The more awakened the people are,
the more they can do away with greed, anger and ignorance. In other
words, as long as people become elucidated, they will be able to get
rid of delusion and in the end they hopefully will have more opportunity
to attain enlightenment.

3- This book has the ultimate goal of avoiding metempsychosis to
transitionally attain Paradise. But, firstly and presently, itaims at showing
people how to keep away from the four Karmic consequences arising
from speech. With this purpose in mind, let’s recount two stories in
relation to language Karma.

The first story is about a monk. One day a monk climbed up a tree.
One of his disciples saw him by chance and asked him a question:

“What is the instruction of Boddhi Dharma?”, the disciple asked.
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The monk looks at his disciple standing on the ground, ready to
give an answer but unfortunately he lost his grip and started to fall
down. He tried to save himself by grasping at the tree branches, but
without success. Although he was unable to grab a branch with his
arms, he could unexpectedly seize and hold a branch with his teeth.
The monk, at that moment became voiceless. He could not speak
because if he opened his mouth he would fall to the ground.

The second story, titled “Misfortune comes from the mouth”, is
drawn from a book titled *“ Zen’s beautiful anecdotes”.

The story goes:

“Once upon a time, there was a tortoise that had to endure an
extensive drought. All ponds and lakes were completely dry. At that
time, two flamingoes, perched on a tree nearby, had the good intention
of saving the tortoise. Upon the tortoise’s request, the flamingoes agreed
to carry him to water.

Before departing, the two flamingoes advised that the tortoise was
not to open his mouth to speak under no circumstances, as doing so
could be fatal. The tortoise agreed. The flamingoes fetched a rope and
asked the tortoise to grasp it with its mouth, as they did. Then the two
flamingoes began to fly.

On their way to the sea, they flew over a village. Agroup of children
saw them and shouted, ‘That’s odd! Take a look! Two flamingoes
carrying a tortoise!’

The tortoise felt frustrated. But he remembered the flamingoes’
advice and he abstained from reacting.

The children kept on teasing to the point the tortoise became angry:
he opened his mouth to yell curses on the children. But as soon as he
opened his mouth, even before he could say a word, he felt down to
the ground and died.

With the two stories related above, the first story aims at advising

people to use spoken words only at the right time, in the right place.
People must be careful to their speech in order to have a proper and
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decent language. The more they abstain or refrain from speaking, to
become voiceless if possible, the better it is.

Becoming voiceless was the case of the monk. The monk could
not speak even a single word because if he opened his mouth to speak
he would fall down and die. Spoken words are sometimes disastrous
like that. Many people have experienced that. So, if people have to
speak of something, they should try to use decent, delicate, affectionate,
consoling language. On the contrary, if they tell lies, make up stories,
speak with forked tongue, or slander, libel vilify, or insult others, they
will be victims of misfortune in present life and will not be able to evade
Karmic consequences in the lives to come.

As to the tortoise, the story of the tortoise is a lesson to teach
people that misfortune will come from greed, anger, delusion as well as
from improper language. All of them constitute the cause of the tortoise’s
death.

Finally, let’s recall the teachings of the ancients.

Ancient teachings reveal that each person has two eyes, to nostrils
but only one mouth. They explained, “With two nostrils, a person can
inhale more oxygen to nourish his body. With two eyes, the person can
observe more broadly and to gain more knowledge which can help
him be awakened in order to cultivate himself morally and spiritually,
while his two ears are to enhance and intensify his listening skills more
than his speaking skills with only one mouth.

Anyone who loves listening to others attentively and mindfully,
instead of speaking volubly, will no doubt gain the sympathy of others.
He will always feel at ease and at peace, just like having cultivated a
great deal, thanks to his listening ability. The rabbit is beautiful thanks
to its two upright, straight and large ears. The large ears give the rabbit
the listening skills needed to run away in time when danger comes.
Consequently, the rabbit can escape from death easily. If the rabbit’s
ears were short and small, he would like a cat, more or less. The ears
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are designed for listening, while the mouth for speaking. The two ears
are destined for a great deal of listening while the one mouth is meant
to speak less.

People will become more fortunate if they learn why and when they
must abstain from speaking.

The more people can abstain from speaking, the happier they will
be and good fortune will be with them. It may be crucial to quote the
adage that says, “The frog was killed because of its mouth”.

The End
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